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Love, golden Aphrodite, 

Sun, mighty strength, golden happiness, 

And all the elements in sympathy, 

Homonyms engraved in a cosmic jewel. 
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INTRODUCTION F 

INTRODUCTION 

It is a well-known fact that the interest in magic 

and occultism gets through more and more in the 

Hellenistic period. foe as consequently in this 

period that a new literary genre. the so-called 

Physica develops, mainly in Egypt (1). In the light 

of the Hellenistic meaning of the word φυςικός = 
which denotes everything that belongs to the occult 

laws of nature, the magical (2) - we know that by 

Physica a series of writings is meant, in which the 

secret forces of nature, its otcetc or bvvduetc - 
are brought to light. These forces are used to make 

men healthy, rich and prosperous. Accordingly, the 

theory of sympathy and antipathy between men, 
animals, plants and stones is here of great 

importance (3). 
Cyranides can be situated in the -whole of this 

literary genre. It is a compilation work, consisting 

of 31x books, in which the magical properties of 

animals, plants and stones are dealt with. The work 

is ascribed to the legendary Hermes Trismegistos who 

gave his name to hermetism. Generally it is dated in 

the first or second century A.D., but large parts of 

it are to be traced back to the Hellenistic period 

and include undoubtedly matter which was current in 

oral tradition for centuries. Through the Latin and 

Arabic translations of the text it reached the 

mediaeval lapidaria and bestiaria and thus it had a 

considerable influence on medico-magical thinking in 

Western Europe (4). 
The First Book of Cyranides is indeed a medico-— 

magical treatise based on the magic of letters and 

words. Its prologue says it was composed out of two 

books : the First book of Cyranides written by the 

Persian king Cyranos - hence the name - and ἃ book 

written by Harpocration of NUS Mob eel Ag@ye jones} 
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daughter (5). Although Egyptian and oriental 

influences are clear, origins and date of the work 

however remain quite obscure (6). 

The First Book of Cyranides contains twenty-four 

chapters, corresponding with the twenty-four letters 

of the Greek alphabet. As materia medica a plant, a 

bird, a fish and a stone are used in each chapter. 

Their names begin with the same letter. Sometimes 

they are even completely homonymous. Thus for the 

first chapter Alpha: ἄμπελος λευκή white vine, 
ετός eagle, ἀετίτης eagle-stone, ἀετός eagle- 

ray. In each case the four elements of nature are 

symbolized : the bird represents the air, the plant 

the earth. the fish water and the stone fire (7). In 

this way the sympathetic forces of the entire 

universe are evoked andthe link, that keeps the 

distinct ingredients together, 1s confirmed by the 

magic of the letters and names. The ancients indeed 

attached a lot of value to letters and words. They 

really believed that the term defining an object 

held the essence, the etymon. of this object and 

that so homonyms and objects wit a more or less 

homonymous mame or beginning with the same letter 

should absolutely be in sympathy with each other. 

Consequently an identity or similarity of name also 

Mean, ean Identity) of πα larity » in) functione. oF 

magical power (8). 

This principle dominates the Paes eC book of 

Cyranides. In each chapter a short definition of the 

four terms is given at the beginning. Often only a 

more current synonym 15 mentioned here. The fact is 

we must bear in-mind that the author, in order to be 

able to respect the alphabetical principle, 

irequently founds diriicul tyes i neebbing 1nowetogwe thers 

four elements beginning with the same letter. That 

is why he sometimes makes do with neologisms or self- 

invented periphrases and these certainly require 
some explanation. 

Then different medico-magical remedies are dealt 
with : they are distilled from one of the four 
elements or from the combination of them. Each 
chapter also includes a description of an amulet. 
The general pattern is the following one : the stone 
is engraved with the picture of the bird and the 
fish, while underneath a small part of the living 
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Plant is hidden. Now and then however one of the 

four basic elements has been left out or another 

element has been added. We will examine these amulet 

descriptions one by one. We will check if there is 

comparable iconographical material available, in 

other words we will see whether the descriptions 

rest on real amulets which the author envisaged or 

whether he invented fictive amulets. Moreover it is 

interesting to know whether all elements of the 

amulet were really functional, separately or in 

combination with each other, or whether one single 

element determined its effectiveness, whereas the 

others were merely added to complete the strict 

scheme of four. In this way we likewise get an idea 

of medico-magical thinking in antiquity and the 

pattern of expectations of those who wore amulets. 

This study follows the pattern of the First Book of 

Cyranides. Thuswise it is divided in twenty-four 

chapters, one chapter for each of the letters of the 

Greek alphabet. Per chapter the four elements of the 

materia medica are summed up for a start, with, as 

far as an identification is possible, the current 

English and the scientific Latin translation. Then 

the description of the amulet and its effect on the 

wearer and his environment are quoted in Greek after 

the critical edition of Cyranides by Kaimakis. An 

English translation is added, followed by a 

commentary on the amulet description. 
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(1) 

(2) 

(3) 
(4) 

(5) 

INTRODUCTION 

(Op Nelo? Wathen eeh ay genre see primarily the 

studies by M. WELLMANN : Die Georgika des 

Demokritos, Abh. ἃ. Pr. Akade doawiss-e.. Phite— 

hist. Kl. 4 (1921); Die Φυοιχά des __Bolos 
Demokritos _und der Magier Anaxilaos aus 

hharissas = Abh.* id. <PriAkadted. Wisse chat 

Histi. Kl. 7 (1928); Der= Physiologos . ssBine 

Untersuchung, Philologus, Suppl. Ba. τ Ζπ δι 

(1930); Marcellus von Side als Artzt und die 
Koiraniden des Hermes Trismegistos, Philologus 
Supp hes ΒΥ 27s 2.(1954}-ς 

Cf. J. ROEHR, Der okkulte Kraftbegriff im 
Altertume PP. 77-86. 
Che subs RORHR =O Ce. pPemo4— 70) 
A bibliographical survey of the studies 

published on Cyranides is to be found in R. 

HALLEUX - J. SCHAMP, Les lapidaires grecs, p. 

ΧΧΝΤ Grice, ye A.J. FESTUGIERE,La_ révélation 
d'Hermés Trismégiste I, pp. 201-216 gives a 
good analysis of the first four books as they 

were published for the first time by C.E. 

RUELLE for F. de MELY, Les lapidaires II, pp. 1i- 

124. D. KAIMAKIS, Die Kyraniden, included books 

V and VI in his new critical edition of the 

Greek text, but R. HALLEUX —.J. SCHAMP, Les 
lapidaires grecs, p. XXVIII, n. 1 doubt if they 

really belong there. The Latin translation of 

Cyranides dating from the XIIth century was 

edited by L. DELATTE, Textes latins, pp. 1-206. 

For the Arabic tradition see M. ULMANN, Die 
arabische Ueberlieferung der Kyranis des Hermes 

Trismegistos, Proceed. VIth Congress of Arabic 

and Islamic Studies, Stockholm 1972 (1975), pp. 
196-200. 

Cyran., Prol. 1-5 (Kaimakis p. 14) : Βέβλος 
αὕτῃ Κυρανοῦ <xat> “Ἑρεία ἐπικχλητὴ " τὰ τρία", 
ἐξ ἀμφοτέρων βίβλος φυουκῶν δυνάμεων ουμπαθειῶν 
χαὶ ἀντιπαθειῶν, cvvtax6etca {éx δύο βέβλων } 
EX τε τοῦ Κυρανοῦ βασιλέως Περοῶν τῆς πρώτης 
βίβλου τῶν Κυρανίδων, καὶ ἐκ τοῦ ᾿Αρποχρατί- 
wvoc τοῦ ᾿Αλεξανδρέως πρὸς τὴν olxetav θυγατέ- Pave 



(6) 

(7) 

(8) 

INTRODUCTION 1.1 

Cyranos possibly lived inthe first century 

A.D., Harpocration is even more difficult to 
Cater sce s) ἢ. HALLEUX = in SCHAMP, Les 
lapidaires grecs, p. XXVII. 

This type of association is not peculiar to 

Cyranides. It also occurs in magical papyri, 

Geogr Pim gat Lie 512-529. FE. de MELY, Les 
δι δο lit Β- es LXT tis remarks that this 

division corresponds exactly to that of 

Olympiodorus. 

Hence the importance of the so-called verbal 

homeopathy in folk-medicine where disease or 

diseased parts of the body often bear a name 

identical with or closely resembling that of 

the remedy. Several examples of this in E.S. 

McCARTNEY, Verbal homeopathy and the 

etymological story, AJPh 48 (1927), pp. 326- 

343. 



eZ ALPHA 

Eagle. 

Paris, Bibl. Nat. Cab.des Médailles 2192A 

(=Delatte - Derchain nr.369). 
jasper,12 x 18mm. 
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ἄμπελος λευκή white vine (Bryonia Cretica) 
EtTOC πτηνόν eagle (Aquila) 

ἀετίτης λίθος eagle-stone 
ἀετὸς ἰχθύς eagle-ray (Myliobatis aquila) 

ὑπ 170 ὺ8 

Λαβὼν οὖν ἀετίτην λίθον γλύψον ἀετὸν καὶ ὑπὸ τὸν 
λίθον ὑπόθες γίγαρτον οταφυλῆς καὶ τὸ ἄκρον τοῦ 
πτεροῦ τοῦ ἀετοῦ εἴτε ἱέρακος καὶ xataxrElcac pdpet. 
διαφυλάξει ce γὰρ ἀπὸ πάντων τῶν προειρημένων παθῶν. 
ἔτι μὴν καὶ ἀξιόλογον καὶ προοφιλῇ ουντυχίαις δυναστῶν 
καὶ μεγάλων ἀνδρῶν καὶ ὑπερεχόντων χάριν παρέξει" 
καὶ ἐπὶ ἑτέρων πολλῶν ἄλλων ὧν οὐ χρεία ἐςτὶ λέγειν 
ποιήσεις 

"Take thus an eagle-stone and engrave an eagle in 

it, put a grape-stone and the wing tip of the eagle 

or of a hawk under the stone and wear it after 

setting. For it will protect you from all complaints 

mentioned above. Moreover it will gain you the 

goodwill of mighty, highly placed and superior 

people, which is very valuable and favours success. 

It will be effective too for many other things about 

which one should not talk." 
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The complaints summed up in the text are: asthma, 

epilepsy, dysentery and similar affections, 

drunkenness, impotence, fractures, nails that fall 

out, warts, abcesses and tooth decay, tumours, 

baldness, dysuria, affections of head and skin, 

dizziness, snake—-bites, etc.. In short, all diseases 

can be fought by wearing this amulet. Before the 
description of the amulet, the text mentioned 
several recipes for these purposes. They all include 
wine or the root or leaves of the vine. The amulet 

with the grape-stone enclosed thus replaces all 
previous recipes and brings the wearer in a state of 

complete happiness. 
Iconographically we are facing a first problem: is 

the eagle represented on the stone a bird or a fish? 

F. de Mély decided determinedly in favour of the 

fish. He even added a drawing of a fish he 

identified with an eagle-ray. It is pictured on an 

intaglio of the Paris Cabinet des Médailles (1). If 
we identify the eagle with the bird, the element 
fish in the amulet is missing, whereas, if the 

Picture shows a fish, the bird is still represented 

by its wing tip enclosed under the stone. The first 

book of Cyranides however gives more descriptions of 
amulets where one of the four elements is missing. 
This is consequently not an insurmountable 

objection. Furthermore the intaglio to which de Mély 

refers, is not an amulet, but a fragment of a vase 

of rock-crystal, and the fish figure probably is a 
christian symbol (2). It also remains an open 
question whether the fish which de Mély sees as an 

eagle-ray really is an eagle-ray. In Cyranides it is 

described as a sea-fish without scales, resembling a 
ἱέραξ but darker, in almost every respect similar to 

the τρύγων Save for its sting (959). According) co 
Thompson the identification of the ἱέραξ is quite 
obscure, while the τρύγων is clearly the sting-ray 

(Trygon pastinaca) (4). Thompson calls the 
eagle-ray (Myliobatis  aquila) (5) and Stromberg 
explicitly referring to Cyranides comes to the same 
conclusion: the fish resembles an eagle with 
outstretched wings and therefore it was named after 
the bird (6). The identification of the ἀετός with 
the eagle-ray (Myliobatis aquila) thus can be taken 
for granted. 
Of _course the symbolism of the fish not only plays 

an important part in christianity but also in pagan 
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culture. Fish are therefore often pictured, also on 
gems (7). I was not able to find one representing an 
eagle-ray. Yet it is not impossible that one comes 

to light some day, since the eagle-ray was 

considered as a sacred fish (8). Anyway, the eagle-— 
ray shares its name with the bird eagle and by that 

their magical identity can be seen as quite similar. 

Gems showing the picture of an eagle — the bird - 

are very common. In the most important study on 

Magical amulets by Delatte and Derchain three 

amulets of the kind have been photographed. Their 

inscriptions for certain prove their magical 

character (9). Pliny tells us in his Natural History 

that such amulets could serve to make audiences with 

kings proceed well (10). And there we do have a 

clear parallel with the text of Cyranides which 

recommands eagle amulets to find favour with highly 
Placed persons! On this ground I think it is right 

to interpret the ἀετός engraved on the amulet of 

Cyranides as a bird too. 

Delatte and Derchain don't give a precise 

explanation of the magical symbolism of the eagle on 

these amulets: the eagle apears too frequently in 

various mythologies. The eagle is for example emblem 

of Zeus but also of Semitic gods as Malakbel of 

Palmyra. Its solar character is practically certain 

Chi) = 
Likewise it is certain that parts of the eagle - 

the tongue, gall, feathers, etc. — were used in 

popular medicine as remedies against various 

diseases. The connection between the eagle's part of 
the body and the disease is not always of the same 

clearness (12). The tip of the eagle's wing under 

the stone of Cyranides clearly bears the curative 

function of the whole eagle. That the eagle's wing 

can be replaced by a hawk's wing is not surprising, 

since eagle and hawk were considered as mutually 

interchangeable (13). 

The etymological relation between ἀετός and detl- 

τῆς accounts for the fact that the eagle has to be 
engraved on an eagle-stone. An eagle-stone is a 

hollow stone, a kind of ferruginous limonite nodule 

with loose matter, with on the inside a smaller 

stone or sand, in such a way that the stone ,rattiles 

when shaken. In antiquity it is called At6oc 

ἔγκυος , pregnant stone (14). From etymological 

speculations in Akkadian can be elucidated why such 
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stones are associated with eagles (15). ABAN ERU 

means “pregnant stone". Yet the word ERU does not 

only mean “pregnant", but also “eagle” and “bronze". 

Thuswise ABAN ERU was later understood as "eagle- 

stone" and at the same time it was connected with 

the eagle. As a matter of fact it was said that the 

eagle kept such stones in its nest in order to make 

laying eggs and breeding easier and to protect the 

chicks. It is consequently obvious that they also 

served as εὐτόχιοι λίθοι for human beings and 

were used for many centuries as pregnancy—amulets. 

Several of these eagle-stones have been preserved, 

usually set in gold or silver to be worn as a Jjewel 

GLO) 
In this chapter of Cyranides the eagle-stone is 

also called λίθος ἔγκυος , but it does not seem 
to serve specifically as a pregnancy-stone. Moreover 

it is impossible that an engraving could be applied 

on a hollow limonite nodule. Nevertheless in the 

sixteenth century Erasmus in the colloquy on _ The 
Pilgrimage talks about an aetites showing the figure 

of an eagle with a white tail. So again not a fish 

but a bird! The humanist scholar De Laet mentions 

the same stone in the year 1647, but he adds that it 

must be distinguished from the real aetites, which 

was never a gem. Bromehead supposes "this to have 

been a peculiar banded agate, or poseibly a 

septarian nodule, like a Victorian beetle-stone" 

(17). But because the eagles in the book of Delatte 

and Derchain are engraved on various kinds of stones 

—- nmr.396 is jasper, 397 quartz and 398 a black stone 

(18) -— I think that the eagle-stone meant by Erasmus 

and Cyranides can be any kind of stone as long as it 

shows the figure of an eagle. In other words, the 

stone takes its name from the engraving. Cyranides 

I,1,6-7 defined the aetites as a hollow rattling 

stone; in the above quoted description of the 
engraved amulet on the other hand another kind of 
stone must be meant. In all probability this is also 
the reason why the specific function of the real 
eagle-stone - assistance in pregnancy and childbirth 
- is not mentioned in this chapter of Cyranides. 
Only the magical and healing properties of the eagle 
itself are ascribed to the stone (19). 
The fourth element of the amulet is the grape-— 

stone. According to de Mély the amulet owes its 
pharmaceutical properties to it (20). de Mély's 
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assertion leans on Pliny who prescribed the grape- 

stone as a remedy against epilepsy (21). But de Mély 

adds laconically: “Ce n'est au fond qu'un purgatif 

énergique". The curative power which Pliny 
attributes to grapes, grape-stones, but above all to 

the white vine itself or its root, is however ἃ lot 

more extensive than de Mély points out. All the 

diseases prevented or cured with this amulet of 

Cyranides, are treated with the white vine in 

Pliny's Natural History. And Pliny adds a lot of 

others (22)! de Mély is therefore probably right 

when he asserts that the white vine is the basic 

element of this amulet, but we should not forget 

that the eagle too plays a very great part in 

popular medicine. The accumulation of both their 

properties will strengthen the power of the amulet. 
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(3) 
(4) 

(5) 

(6) 

(7) 

(8) 

(9) 

(10) 

ALPHA 

Nr 2165 .2F «ede )MELY »\Le poisson, p 2322.7 He 
LECLERCQ, IX@YZ ΣΟΙ 75 02 θυ acon 199n— 
1992 has borrowed his argument about the 

magical meaning of the fish completely from de 

Mély's article. 

M. CHABOUILLET, Catalogue général et raisonné 
des __camées_et des pierres _gravées_ de la 
bibliothéque impériale, Paris 1858, p. 282. 
νη νυ eons 

D‘Arcy W. THOMPSON, A Glossary of Greek Fishes, 
p. 90 andp. 270. R. STROEMBERG, Griechische 
Fischnamen, p. 113 supposes the ἱέραξ is the 
Excoetus volitans mentioned by Epaenetus 
(Athen., Vile 329A) together with the 
XEALOOV. 

D'Arcy W. THOMPSON, A Glossary of Greek Fishes, 

iis She 
R. STROEMBERG, Griechische Fischnamen, pp. 112- 
1 
A list of gems can be found in H. LECLERCQ, 

ἸΧΘῪΣ , DACL 7,.2 (1925), col. 2068-2073. 8986 
also F.J. DOELGER, IxX@Y> VV. pp. 234—253- 
Naturally, these lists are far from complete, 

since many collections haven't been published 
yet and new discoveries still come to light. 

For a survey of the actual situation of 
publications about magical amulets, see P. 
ZAZOFF, Die antiken Gemmen, pp. 352-355. 
F.J. DOELGER, IX@YS II, pp. 93-94 refers to 
Porphyry, De abstinentia, IV, 14 where is 
mentioned that the Essenes were not allowed to 
eat fish without scales, called ceArdxia by 
Khe Greek. Aristotle, De .anim. hist... iV, 5 
reckons the ἀετός among the οελάχια and 
also in Cyranides it is emphasized that the 
ἀετός doesn't have scales ( ἀλέπιδος ). 
Ἀ. DELATTE - Ph. DERCHAIN, Les _intailles 
magiques, pp. 278-279, nrs. 396, 397, 398. 

Pliny, N.H., XXXVII, 124 : iam vero quoquo modo 
adesse reges adituris ows si aquilae 
scalperentur aut scarabaei. The scarab is a sun-— 
emblem too! 
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(12) 

(13) 

(14) 

(15) 

(16) 

(17) 
(18) 

(19) 

(20) 
(21) 
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ne SCHNEIDER, Adler, RLAC 1 (1950), col. 89- 

E. STEMPLINGER, Adler, RLAC 1 (1950), col. 91 
gives several examples. 

Pliny, N.H., XXIX, 123 mentions that the hawk 

as well as the eagle constitutes in medicine a 

remedy for diseases of the eye. Probably their 

interchangeability has something to do with the 
fact that both birds were considered as solar 
emblems. 

The aetites is extensively discussed by 

Damigeron - Evax I (ed. R. HALLEUX - J. SCHAMP, 

Ppp. 234-236, with excellent notes and 

references to other ancient authors mentioning 

this stone pp. 336-337). By Damigeron - Evax 

the aetites is said to be veluti praegnans (= 

Eyxvoc ). Besides helping pregnant women it 
has a lot of other functions, some of them 

Similar to those mentioned in Cyranides. See 

also D'‘Arcy W THOMPSON, A Glossary of Birds, p. 

14. 
See A.A. BARB, Birds and medical magic, pp. 317- 

318; R.C. THOMPSON, A Dictionary of Assyrian 
Chemistry and Geology, Oxford 1936, pp. 104- 
108 G-DOSSIN, L'Euphrate au secours des 

parturientes, Annuaire de LY Wakepeahe we. de 

Philologie et d'Histoire Orientales et Slaves 

ZAGS ACES ΡΡ-: 213-221. 
Illustrations in C.N. BROMEHEAD, Aetites, pll. 

ΤΊ ΔΕ Ῥ, 20. 
C.N. BROMEHEAD, Aetites, pp. 17-18. 
The eagle mentioned by Pliny., N.H., XXXVII, 

124 has been engraved in an emerald. 

Also in the later lapidaria from the middle 

ages and the renaissance the eagle-stone is not 

only an excellent pregnancy—amulet, but it has 

in addition a great number of other functions 

that are also mentioned in Cyranides. See about 

this? CN BROMEHEAD , Aetites, Pp. 19-21 
(Aetites for human beings) . Influence of 

Cyranides on these later lapidaria is not 

excluded. 
F. de MELY, Le. poisson, p. 322. 
Pliny. NH.» XXITL, 23. Not the grape—stone but 

the white vine itself or its root is used in a 

potion against epilepsy. 
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(22) Βιίην, ΝῊ, 
Mater. Med., 
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21-26. Compare Dioscorides, 
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βράθν βοτάνη savine (Juniperus Sabina) 
βρύοις ὄρνεον crow 
βήρυλλος λίθος beryl 
Bodcca langouste (Palinurus vulgaris L. 

astrol.:Cancer 

Ly 2 20-26 

Λαβὼν οὖν βήρυλλον λίθον γλύψον χορώνην καὶ ὑπὸ 
τοὺς πόδας αὐτῆς κάραβον καὶ xataxrelcac βράθνυος 
βραχὺ καὶ ὀλίγον τῆς χαρδίας τοῦ πτηνοῦ καὶ τὴν λε- 
γομένην ἀφροδίτην τοῦ χαράβου, καὶ φόρει dc βούλει. 
ποιεῖ γὰρ πρὸς dSucnvotxotc, ἡἣἧκατιχούο, χαὶ νεφριτι- 
κούος ἔστι γὰρ Διὸς ὁ λίθοο. τὸν δὲ φοροῦντα ποιή- 
cet ἐπίχαριν, ἐπιτευχτικὸν εἰς ὃ ἂν ἐπιβάληται.- 
κοιεῖ δὲ καὶ εὔνοιαν εἷς τοὺς γαμοῦντας καὶ ὁμόνοιαν 
εἰς τὰ dvdpdyuva ὡς λίαν χάλλιοτον. 

“Take thus ἃ beryl and engrave ἃ crow in it and 

under its feet a langouste; enclose a little savine 

and a bit of the bird's heart and the so-called 

aphrodite of the langouste, and wear it as you like. 

For it will work for those who are short of breath 

and for liver and kidney patients. For it is the 

stone of Zeus. It will make the wearer charming and 

successful in whatever he attempts. Moreover it 

provides mutual love and a harmonious sex life for 

wedded couples, the best as can be." 
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This amulet must be explained in terms of 

astrological medicine. As the zodiac signs and their 

decans were thought to dominate the different parts 

of the body and thuswise were held responsable for 

the diseases of the corresponding organ, one had 

only to find a plant and a stone sympathetic with 

the decan, engrave in the stone the decan‘'s figure, 

put a little bit of the plant underneath the ‘stone 

and wear this amulet set in a ring. All this 

according to the Holy Book of Hermes Trismegistos 
(1). The similarity with the amulet descriptions in 

Cyranides is striking, also with regard to the 

terminology: the words κχατάχλειοον ἐν ὦ βούλει, 
returning time after time in the Holy Book are aiso 
to be found in Cyranides, slightly altered. However, 

no amulet described in the Holy Book has its exact 

copy in Cyranides. Nevertheless the Holy Book helps 

us to explain this one. Indeed, in the Holy Book the 

second decan of the Cancer is associated with the 

lungs (2). The intaglio of Cyranides represents a 

Bicca or xdpaBoc  6ardcctoc and the amulet is 
said to be effective against breathing problems. 

Whatever kind of crustacean the Btcca might be - 
crab, langouste onslobster — 9). τοὺ απ ἐν 5 ΕΘ 

be interpreted as the zodiac sign Cancer. The symbol 

for Cancer in use today is a crab, but on many 

ancient amulets it is portrayed as a lobster, while 

langouste and lobster are often mixed up. The Cancer 

is very popular on magical gems. Two of the three 

examples shown by Delatte and Derchain are engraved 

in jasper as prescribed in the_ Holy Book (4). 

Cyranides on the other hand suggest to use beryl. 

Could it be that the distinction between jasper and 

beryl was rather vague by that time ὃ This opinion 

was advanced by Kalt, who put forward that the 

Vulgate translated the Hebrew word jaspeh (jasper) 

by beryl (5). This however is wrong : in Ez. 28, 13 
the order of enumeration of the twelve stones in the 
Hebrew text is not the same as the one in the LXX 
and in the Vulgate. Hence it is almost impossible to 
determinate which translation goes with which Hebrew 
mame (6). I therefore suggest to leave aside this 
kind of speculation. I prefer to consider, along 
with Delatte and Derchain, that the alliance zodiac 
sign - stone -- plant often varies from one 
lapidarium to another. There may even be divergences 
between the different versions of one and the same 
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astrological text (7). Furthermore it is impossible 
to know which geological species Cyranides meant by 
the name βήρυλλοο. Therefore its description is 
too vague =: “8 we 11—known white stone, very 

valuable" (8). Possibly it was a variety of the 

modern beryl, which sometimes was confused in 

antiquity and in the middle ages with rock crystal 

(9). Anyway, the beryl of Cyranides owes it power to 

the fact that it is the stone of Zeus. No other text 

but Cyranides, as far as I know, makes this 
association. It seems clear though that Zeus must 

here be interpreted as the planet Jupiter. Indeed, 

the astrologist Ptolemaeus says that Jupiter has its 
ascendancy ( ὕψωμα Pains cthersign ὉΓἘΠ Θ᾽ ἸΟὔποον: 
(10). On that very moment the planet is the most 

influential. According to Ptolemaeus, Jupiter rules 

the lungs (11). It is thus obvious why the sign of 

the Cancer that also dominates the lungs, has to be 

engraved particularly ina beryl, the stone of Zeus, 

to protect the amulet wearer from breathing 

problems. 

The crow on the other hand was in antiquity the 

symbol of matrimonial love (12). So it is clear why 

this bird shows on an amulet that should provide 
mutual love for wedded couples. The so-called 

aphrodite of the langouste of course 1s to 

contribute to the harmony of their sex life. 

As for the savine, it is said to be diuretic, not 

only in Cyranides but also in the Materia Medica of 

Dioscorides (13). According to Cyranides it also 
cures shortness of breath and asthma (14). Its 
presence in an amulet for lung and kidney patients 

is therefore obvious. 
It is not clear which of the four elements is 

supposed to work on the liver. However, a similar 

amulet also curing liver patients is to be found in 

the lapidary of Damigeron - Evax (15). The text runs 

as follows 

1.Berillus lapis, hic magnus lapis est et lucidus, 

subserenus, clarus, similis oleo apollinis. 

2.Sculpis in eo locustam marinam et sub pedes eius 

corniculam, et sub gemma ponis herbam sauinam 

modicum auro inclusam. 3.Consecratus gestatus 

amorem coniungit et maiorem omnium faci. 

4.Praeterea facit hic lapis ad oculorum uitia et 

ad omnem ualitudinem si eum in aquam miseris et 
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ipsam aquam potui dederis. 5.Rupto spiritu et 

suspiriis et epatis dolore liberat. 

If we compare this amulet description with that of 

Cyranides we remark that the position of the crow 

and the langouste are reverted. The parts of the 

bird and the crustacean are omitted and replaced by 

modicum auro ("ἃ bit of gold). ΕΞ Halleux and Je 

Schamp refer to the twelfth century translation of 

Cyranides where the part of the bird's heart is 

still there, but the langouste's aphrodite is 

missing (16). The functions ascribed to the amulet 

are enlarged in the lapidary of Damigeron - Evax: it 

is also useful for the eyes (17). It was this 

enlarged version that found its way to the lapidaria 

of the middle ages (18). 



(1) 

(2) 

(3) 

(4) 

(5) 

(6) 

{7} 

(8) 
(9) 

ΒΕΤᾺ 25 

Cf. A.J. FESTUGIERE, [18 χόνόδὶϊδιεΐοη d'Hermes 

Trismégiste, pp. 128-129 and 139-140. The Holy 
Book is summarized on pp. 140-143. The 
bibliography concerning the manuscripts and the 
various editions can be found there as well. 

C.—E. RUELLE, Hermés Trismégiste, p.258, 15: 

δεύτερος δεχανόο, Οὗτος ὄνομα ἔχει Obgiclt. 
μορφὴν δὲ γυναιχός, τὸ δὲ ὅλον οὥῶμα πτηνοῦ 
καὶ τὰ πτερὰ ἄνω ἡἥπλωμένα ὡςανεὶ πετόμενος, 
ἐπὶ δὲ τῆς χεφαλῆς αὐτοῦ ἐπικείμενον πλέγμα. 
Οὗτος χυριεύει τῶν περὶ τὸν πνεύμονα παθῶν. 
Τλύψον οὖν τοῦτον ἐν λέθῳ ἰάοπιδι χλωρέζοντι 
καὶ ὑποθεὶς βοτάνην ςεληνόγονον κατάχλειςον 
ἐν ᾧ βούλει καὶ φόρει ἀπεχόμενος ὧν ἂν κύων 
ἅψηται. 

D'Arcy W. THOMPSON, A Glossary of Greek Fishes, 

pp. 102-103 identifies κάραβος with the 
spiny lobster, crawfish or langouste (Palinurus 

παρ στα Vlas H.JeeGOlle, Porssons;pp. 221—223 

is not sure about the meaning of carabus in 

Pliny's Natural History : he thinks it may be a 

langoustine, Penoeus  caramote Risso. E. de 

SAINT-DENIS, Le vocabulaire des animaux marins, 

pp. 18-19 notes the fact that Pliny erroneously 

classified the carabi amongst the cancrorum 

genera, so that modern translators made a 

mistake by identifying carabus with a crab. 

ἈΠ ΕΑ ΓΕΝ -- Ph. DERCHAIN, Les intailles 

magigques, pp. 270-271. 
E.KALT, Biblisches  Reallexicon, Paderborn - 
Vienna sizcunreh 995 {2 ἘΠ θα) ΣΡ. 2425 “sav. 

Beryll. 
ΕΣ ΘΕ | CARDONA, Ionomi del berillo, pp. 659— 

67s 
AD Bisa nt -- Ph. DERCHAIN, Les _intailles 

magiques, p.269. 

ΟΥΑΙ 2, δ: 

(Sieg the extensive semasiological study of G.R. 

CARDONA, I nomi del berillo. 
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Ptolemaeus, Tetrabiblos, I, 19, 42 

ὃ μὲν τοῦ Διὸς τῶν βορείων καὶ τῶν γονέμων 
πνευμάτων ἀποτελεοτιχὸς dv ἐν Καρκίνῳ μάλιοτα 
βορενότατος γινόμενος αὔξεται πάλιν καὶ πληροῖ 

thy δύναμιν. 

Ptolemaeus, Tetrabiblos, III, 13, 148 : 
ὁ δὲ tod Διὸς ἀφῆς τε καὶ πνεύμονος καὶ ἀρτη- 
ριῶν καὶ οπέρματοο- 
Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Birds, pp. 170-171 with references to Aelian, 

Horapollo, etc.. 
ΟΥΑΙ Un.2) 10°; Dioscer.jaiat. — Meds, ἵν 

76, 7-8; also in later latin medical texts, 

e.g. Antidoterium prose e θυ, 

Cyranigpel 2-28 : πρὸς οὖν δυοπνοίχοὺς xat 
ἀοθματικχούςο,, εἰ βράθνος oby. β΄: 
Damigeron vax XXXV (ed. Ri «-HALUEUK = ἔἴ 

SLOW UIE ΡΣ. PATA) 
τ, DEEABIE, “hextes= latins: Ρ. 323: “ree iude weet 

modicum sauinae et modicum cordis uolucris sub 

lapider.. et, “ponte ut ules Could 1G ber thate the 

sexual organ was deleted under christian 

inf luence? 

Cf. sPsehlos ΤΡ. 11 ἰθἅ-ς δ 6 MEE ΞΕ τ. 

202). The use of the beryl against eye diseases 

probably explains the etymology of the german 

name for spectacles (Germ. Brille, Dutch bril), 

cf. E. ROSEN, The Invention of Eyeglasses, JHM 
πὰ ΘΟ pp 19Ξ5-56 5 

A.o. Marbode of Rennes and Vincent of Beauvais, 

Cf, Whe RIDDLE, Marbode of Rennes' De 
lapidibus, pp. 49-50 and 103. 
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γλυκιοίδη βοτάνη peony (Paeonia officinalis, 
corallina) 

γλαῦχκοο πτηνόν owl 
γνάθιος λέθος gnathios (7) 
γλαῦχος ἰχθύς glaucus (2) 

τ ΕΘ 929-98 

᾽Εὰν δέ tic εἰς γνάθιον λίθον γλύψῃ γλαῦκα τὸ 
ὄρνεον καὶ ᾧὑπὸ τοὺς πόδας αὐτοῦ γλαῦκον τὸν ἰχθύν, 
τούτου δὲ τοὺς ὀφθαλμοὺς bnxoxataxrelcac φορέσῃ 
ἀπεχόμενος χοιρείου χρέατος καὶ πάσης ῥυπκαρίας, 
οχοτίας δὲ γενομένης φανήσεται γενναῖος τοῖς ἀν- 
θρώπκοιο. δόξονοι γὰρ οἱ ὁρῶντες ἔνθεόν ce εἶναι. 
εἷς δὲ τὴν ἡμέραν ὃ ἂν εἴπῃ πιοτευθήςοεται. εἰς 
χοέίτην δὲ φορούμενον ὁράματα ἀληθῇ deCxvuciv. 

“Tf you engrave ina gnathios stone an owl and 

under its feet the fish glaucus, you enclose the 

latter's eyes and you wear it abstaining from pork 

and any kind of filth, you will seem noble to the 

people when darkness has come. For those who see you 

will think that you are inspired by the god. When 

daylight comes they will trust everything you say. 

If you wear it in bed it will show you unerring 

dreams." 
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The figure of the bird with a fish under its feet 

is wide-spread, not only on gems but also on 

ceramics of diverse origin. Fig. 86 in the book of 

Delatte and Derchain for example, is an intaglio 

showing a phoenix and a fish as an emblem of 

regeneration (1). In christian iconography the 

combination of a dove and a fish often occurs, the 

fish obviously being the symbol of Christ, whereas 

the dove may stand for the human soul or symbolizes 

Christ as well (2). Furthermore fish and dove play 

an important part in the Punic cult of Atargatis, so 

that their figures are also to be found together in 

this context (3). Anna Roes published an interesting 

article on this iconographical topic (4). She gives 

several examples of ἃ bird with a fish under its 

feet on prehistorical painted ware, on Palestinian 

vases of the bronze age and also in Greek geometric 

ante In her view this combination represents a sun 

emblem, especially for the cases where the bird is 

an eagle. She suggests that "the fish may stand for 

the nightly phase of the sun, for the sun sunk into 
the sea, whereas the eagle symbolizes the sun in the 

sky" (5). In most of the cases the fish cannot be 

identified. On the other hand, the owl does not seem 

to occur in this combination. 

The owl on its own however certainly does appear 

on magical gems. A beautiful example is to be found 
in the collection of the National Museum of 

Copenhagen. It is a greenish stone showing an owl 

with spread wings. On either side of its head a @ is 

engraved. The reverse side of the gem has an 
inscription ZABA2G AAONAI EIZSESYAA IA [αὐτο 

Eitrem, who described this amulet, the meaning is 

not clear, but in my view the comparison with a 

series of Tunesian amulets described by Merlin, 

solves his problem quite well. The pictures on these 

amulets are very much alike and the inscriptions 
clearly prove that they were to give protection 
against Invidia, i.e. envy symbolised by the owl 
(7). Indeed, the reputation of the owl in antiquity 
was rather bad. The owl was considered as the bearer 
of the evil eye, the incarnation of Invidia, a bird 
of evil omen that often brings death along. On the 
other hand the owl also has good qualities: as a 
bearer of the evil eye it is likewise in a position 
to avert evil. Hence its figure on prophylactic 
amulets (8)! Moreover, the flight of the owl can 
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Predict victory and the bird is said to be an 
excellent weather prophet (9). The owl's gift of 

prophecy is emphasized in Cyranides. As it is sacred 
to Athena (10), it also shares her wisdom. ee 5 

therefore obvious that the wearer of an amulet 

showing its figure will be considered as divinely 

inspired. The fact that the importance of darkness 

is emphasized of course can be explained by the 

owl's reputation as ἃ nightbird: on the Tunesian 

amulets against Invidia the owl is called “ruler of 

the sky in the night" (11). Thompson suggests that 

the association of the owl with Athena perhaps is to 

be connected with her character as goddess of the 

night. The epithet of Athena, γλανχῶκις , was 
indeed also applied to the moon (12). On the other 

hand however, the amulet doesn't lose its power in 

daylight, since in Egypt the owl was considered as a 
sun emblem (13)! 

We all know that the common Greek word for owl is 

γλαύξ , in Cyranides however it is called 
yAadDuoc . Γλαῦκος is also the name of ἃ fish, 

often mentioned in texts but impossible to identify 

(14). In popular medicine this fish is used against 

γλαυκοφθαλμέα,, obviously in accordance with the 
rule of the "Signaturlehre" (15), but this seems of 

no importance for the amulet in Cyranides. The 

representation of this fish and its eyes enclosed in 

the amulet must in the first place be explained by 

mythology. There is indeed a sea divinity called 

Glaucus. The legends concerning Glaucus are rather 

intricate. I will therefore not go further into this 

matter (16). But certain details must retain our 

attention. Glaucus was famous Por hisseaGreor 

prophecy which he taught to Apollo (17). Virgil even 

made him the father of the Sibylla of Cumae (18). 

Nicander also says that he was seized with divine 

madness after tasting some herb. The word used by 

Nicander is ἔνθεος (19). A comparison with the 
words of Cyranides concerning the amulet wearer - 

δόξουοι γὰρ οἱ ὁρῶντες EvOedv ce εἶναι ("those 
who see you will think that you are inspired by the 
god'') - is quite relevant. So it is clear that 

yAadDxoc the fish as well as yrXadxoc the owl were 
adopted in the amulet for the same reason, ΤΣ 

prophecy and divination. Furthermore their exact 

homonymity was surely meant to increase their power. 

The owl and the fish are so to speak one and the 
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same. It is therefore not important whether one 

should enclose the eyes of the fish or those of the 

bird (20). We know that the owl's large eyes with 

their fixed and piercing look that can fathom the 

darkness of the night as well as bright daylight, 

symbolize visual acuity, spiritual and material ina 

Similar way (21). The symbolism attached to the eyes 

of the fish should be quite the same. 

The stone gnathios used for this amulet is unknown. 

Its description in Cyranides is too vague for any 

TaéentilbircaLron —": “The stone gnathios is hard as a 

millstone, like jaw(bone)"“ (22). 

The lapidary of Damigeron - Evax adopted this 

amulet description of Cyranides, although slightly 

altered (23). The stone is called there epignathion 

(24). The bird glaucius is wrongly identified with a 

hoopoe (25). Instead of the eyes of the fish the 

wearer has to enclose the right eye of both, bird 

and? =fish (26)5" Arso the prescriptions for the 

amulet's use are slightly changed. But all this 

doesn't have much impact on the whole of the text 

nor does it contribute to its understanding. 

Participation in divine power = the gift of 

prophecy and divination, to become ἔνθεος - 

obviously requires certain prescriptions of purity. 

Purity indeed is a precaution one must take to 

participate in magical actions, regardless of the 
culture one belongs to. The special emphasis of the 

purity requirement for this amulet is to be 

explained by the direct contact of the amulet wearer 

with divinity : he becomes ἔνθεος (2730 "The 
consumption of pork prohibited by the levitic 

alimentary laws but at the same time a taboo in all 

the Near East, must be regarded here as the limit of 

pollution. As no special purity prescriptions are 

required for the other amulets of Cyranides, I do 

not think that this abstinence from pork must be 
seen in terms of sympathy and antipathy as it is in 
the Holy Book of Hermes Trismegistos. There indeed 
the wearer of the relevant amulet should abstain 
from the food that is in antipathy with the decan 
ΡΠ 1 CLS ee 
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A. DELATITE = Ph. DERCHAIN, Les _intailles 
magigues, p. 70. 

AnnAmeRObose Dirdss sands. fishesse rp. 8465.8 F.J. 
DOELGER, IX@Y2 ν ἘΡ. 320-322. 
ΕΞ. ΟΕΘΕΝ; IXO@YS. I, p. 439: 
Anna ROES, Birds and Fishes, pp. 461-472. 

Anna ROES, Birds and Fishes, p. 465. 
No inventory number. Description S. EITREM, Die 
magischen Gemmen und ihre Weihe, p. 77. 

A. ‘MERLIN, Amulettes contre l'Invidia provenant 

de Tunisie, REA 42 (1940) (Mélanges Radet), pp. 
486-493. 
A beautiful figure of the owl as an opponent of 

the evil eye is also shown on an antique Roman 

mosaic (Conservat. Alinari 27 190); cf. F.J:; 
DOELGER, IxX@yY> ἵν, »ὶ1ὶυθὺ Couldeit bes chat 
the ® engraved on the Copenhagen amulet is not 

the letter but represents the evil eye? The 
inscription ΑΘ ZABALO on the reverse side 
of a bronze amulet against the evil eye in the 

Rockefeller Museum of Jerusalem (North Gallery 

IV nr.1566) tells for this interpretation: it 
seems improbable that the © after IA2 should 
be a mere engraver's error. 
About superstition on owls see M. WELLMANN, 
ΕΘ ΕΟ Hb (L907) 2 col. 2069-1070. ρους 
the owl as a bird of death see R. LAFFINEUR, Le 
symbolisme funéraire de la _chouette, AC 50 
(1981), pp. 432-444. 
Cyran., I, 3, 6: τοῦτο τῇ ᾿Αθηνᾷ vaypdgetat. 
A. MERLIN, Amulettes contre l'Invidia, pp. 491- 

492. 
D'Arcy W. THOMPSON, A Glossary of Greek Birds, 

p. 80. For the text of Cyranides it is of no 

importance that yAaux@xtec probably is derived 

from the colour adjective γλαυκός rather than 
from the name of the owl υὑλαύξ ic ieee Cre 
MEILLER, La_chouette d'Athéna, REA 72 , (4970), 
pp. 5-6. P. CHANTRAINE, Grec YAGVxXOC ‘ 

TAadxoc et mycénien Karauko, Mélanges 

d‘archéologie, d'épigraphie et d'histoire, 

offerts ἃ J. CARCOPINO, Paris 1966, pp. 201-202 
offers no opinion on the subject. P.G. MAXWELL-— 
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STUART, Studies in Greek Colour Terminology, 
vol. I YTaravxédc . Leyde 1981, p. 143 thinks 
that the connection γλαύξ - γλαυκός 15 
unlikely, but pp. 169-170 (The Image of 

yraavxdntc ) he is sure that “the link between 
fear and light-blue is no accident but a part 

of the "history, 202 the Evil Eye in the 

Mediterranean area.'' The association of the owl 

with Athena maybe froma later date (cf. F. 

BROMMER, Eine fruhe attische Amphora mit 

Greifen, Jahrbuch der Berliner Museen 4 (1962), 
Pp. 10 and M.H. GROOTHAND, The Owl on Athena's 

Hand, B.A.Besch. 43 (1968). p> 35-36), but at 
the time of Cyranides it cannot be denied. 

According to P.G. MAXWELL-STUART, o.c., pp. 32- 
33 the name of the owl may be derived from the 

colour adjective, whereas the glazed, dull 

appearance of the moon seen during daylight 

hours made it to be called yAavxd . Ὁ word- 
Play of this kind may also provide a clue to 

the link between υὑλαύόξ and Athena's epithet 
YAGVUDBKLC « 

O. KELLER, Die Antike Tierwelt II, pp. 39-40. 
Cf. D'Arcy W. THOMPSON, A Glossary of Greek 
Fishes, p. 48. H.J. COTTE, Poissons, p. 116 is 
inclined to follow Cuvier who identified the 

yAaDxoc with Sciaena aquila Risso. See also E. 
de SAINT-DENIS, Le vocabulaire des animaux 
marins, pp. 42-43. 

Cf. R. STROEMBERG, Griechische Fischnamen, p. 

905 referring tor Cyrane, LV 7 OF See sOther 

medicinal properties in this chapter IV, 9. 

Cf” \WEICKER? τλαῦχος TORE 19. ΗΡ {1910} 61]. 

1408-1413; Β. DEFORGE, Le destin de Glaucos ou 

l‘immortalité par _ les plantes, Visages du 
destin dans les mythologies, Mé langes 
Jacqueline Duchemin, Travaux et mémoires, Actes 
du colloque de Chantilly ler - 2 mai _ 1980, 
Paris 1983, pp. 21-39. 
Nicander, ap. Athen., VEL; 296f 
ὁ δ’ αὐτὸς Nfxavdpoc ἐν πρώτῳ Αἰτωλικῶν thy pav— 
τιχήν φηοιν ᾿Απόλλωνα ὑπὸ Γλαύχου διδαχθῆναι. 
Virgil, Aen., VI, 36. Other references to his 
art of prophecy in WEICKER, a.c., col. 1410. 
Nicander ap. Athen., VII, 297a. 
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The reading adopted by Kaimakis in χη, κι; 

3, 33 is τούτου referring to the fish, but 
other mss. offer the reading τούτων referring 

to the bird as well as to the fish. 

Cf. W. DEONNA, Le symbolisme de l'oeil, pp. 84- 
85. 
Cyran., I, 3, 9 : γνάθιοο λίθος éctt cxAnpdc 
ὡς wvattnc , ὅμοιος γνάθῳ. 
Damigeron - Evax LXVI (ed. HALLEUX - SCHAMP, p. 

288) : "“Epignathion lapis, sculpis glaucium 

auem, idest upupa, et sub pedes eius piscem 

glaucium et oculis eorum animalium dextris 

sublatis (idest tultis) et include eum in auro, 

et munditer gestatus facit quasi in tenebris 

terribilia daemonia apparere interdiu. Si autem 

qQuidquid dixerit, creditur eidem. In dormitione 

autem si quis usus fuerit eo, aliqua fantasmata 

uera uidebit. Nocte eo non uteris". R. HALLEUX - 

J. SCHAMP, Les lapidaires grecs, p. 342 compare 

with the xXIIth century latin translation of 

Cyranides (L.DELATTE, Textes latins, p. 34). 

The alterations by Damigeron — Evax however 

seem to be of another provenance. 
“Epignathion" is a conjecture by Halleux - 

Schamp, based on Cyranides. The original 

readings are “epheignation C : epheignacion T". 

Halleux - Schamp conjectured “glaucium" out of 

“gradium C: gladium T". Γλαύκιον indeed is a 
kind of wild duck (Anas leucophthalmos) as they 
stated, but the bird on the amulet of Cyranides 
on which text the conjecture is based, is 
called γλαῦχοο or yAat& , which for sure is 

Athena ls. OWL (σὲ. a Cyran., 0, 3, 6-6)... The 

identification by Damigeron - Evax with the 
hoopoe may be based on the fact that’ the 

hoopoe's art of prophecy was very famous (cf. 

M. WAEGEMAN, The gecko, p. 221). 

ΓΝ Os 
The purity prescriptions for the consacrating 

and wearing of amulets are discussed by 585. 
EITREM, -Die magischen Gemmen, esp. pp. 62-63. 

The Tunesian owl amulets against Invidia often 

bear the inscription "Nihil tibi ad anima(m) 
pura(m) et munda(m)", which also means that 
purity is required for those wearing it (cf. A. 

MERLIN, Amulettes contre l'Invidia, pp. 489- 

491). 
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(28) Cf. A.J. FESTUGIERE, La _ révélation d'Hermeées 
Trismégiste I, PP. 140-143. 
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δραχόντιος βοτάνη dragon arum (Dracunculus 
vulgaris) 

SevdpoxorAdntnc πτηνόν woodpecker (Picus) 
δράχων ἐἔχθύς weever-fish (Trachinus 

dracon in) 
δενδρίτης ACb0c dendrites 

τ 45-45-91 

᾿Εὰν οὖν tic γλύψῃ εἰς devdpltny λέθον τὸν δενδρο- 
χολάκτην, ὑπὸ δὲ τοὺς πόδας αὐτοῦ Spdxovta Saddcctov 
xat ὑποκαταχλείοςας τὴν εὑριοχομένην βοτάνην ὑπὸ τοῦ 
δενδροχολάκτον καὶ gopécy, πᾶσα θύρα αὐτῷ ἀνοιγήςε -- 
ται χαὶ δεομοὺς καὶ κλεῖθρα Atcet, ἄγρια θΘηρέα αὐτῷ 
brotayficetat καὶ ἡμερωθήοεται, θεοῖς te καὶ dvepd— 
ποις πᾶσιν Ectat ἠγακημένος καὶ ebdxovctoc. καὶ 
ὅκερ ἂν θελήςῃ ἐπιτεύξεται, καὶ ὃ βούλεται κερι- 
γενήοσεται- 

“Tf one thus engraves in ἃ dendrites stone the 

woodpecker and under its feet the weever-fish and of 

one encloses the herb found by the woodpecker and 

wears it, every door will go open for him and he 

will unfasten bonds and bars, wild beasts will be 

obedient to him and they will grow tame, he will be 

loved by gods and men all together and they will be 

inclined to give ear to him. And he will be 

successful in whatever he wants, and all his desires 

Wield) be fulrriled.” 
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The woodpecker is the principal character in the 

well-known Shamir-legend (1). Allusions on this 

legena are to be found not only in Cyranides but 

also in several other ancient Greek and Latin texts 

(2). The woodpecker makes its nest in a hollow tree. 

When the entrance is blocked up with hard material 

as stone or mud, this bird is able to remove it by 
using a certain herb. This herb can be useful for 

human beings too, since it opens every door for its 

owner. It is obvious that the concept of this amulet 

in Cyranides is based on this legend: the 
woodpecker's figure engraved in the stone along with 

the herb enclosed underneath will arrange for all 

doors to open for the wearer, in literal as in 

figurative sense, s0 that he will get anything he 

wants: animals, human beings and gods ready to serve 

his wishes. The herb meant here is not the dragon 

arum, the plant of this chapter, but the specific 

herb used by woodpeckers which was said to grow 

under the tree they live in (3). This herb was 

identified with the peony (Paeonia corallina Retz.) 

on the ground of Theophrastus' statement that "the 

peony, which some call glykyside, should be dug out 

at night, for, if aman does it in day-time and is 

seen by a woodpecker while picking the fruit, he 

risks the loss of his eyesight; and if he is cutting 

the root, his posteriors will fall down" (4). 

The identification of the woodpecker's herb with 

Paeonia corallina makes it clear why the stone used 

for this amulet should be a dendrites. In Cyranides 

it is said that this stone resembles coral and that 

it can be found in India along rocky seashores, its 

size being about six fingers (5). That the dendrites 

of Cyranides is a kind of coral is also attested by 

other witnesses (6). It is no coincidence that the 
size of the dendrites is expressed in fingers: 

another name for the peony indeed is Ίδαῖοι 
δάκτυλοι , Probably because of its finger-—shaped 
appearance (7). The association of the coral with 
the coral red peony is thuswise obvious. On the 
other hand Cyranides preferred the name δενδρέτης 

to χοράλλιον , not only because of 
the initial letter, but certainly also because of 
the partial homonymity with the woodpecker's name 
which is called here δενδροχολάπτης , its more 
common name being 6pvoxordxtnc. 
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The fish is the most enigmatic element of this 
amulet. Its figure is part of the iconographic type 
that already appeared in the previous chapter, i.e. 

the fish and the bird combination which may have had 
a solar character. The δράκων was identified with 
the Trachinus draco iene the weever-fish (8). 
Although this fish with its venomous dorsal fin was 
used as materia medica in popular medicine and magic 

(9), mo specific connection with the other elements 
of this amulet can be perceived. It is of course 

related with the dpaxdévttoc by its homonymity and 
by the fact that both occur together in certain 

recipes prescribed in Cyranides. Since however the 
Dracunculus vulgaris doesn't play any part in the 
amulet, this seems quite unimportant. 
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(1) 

(2) 

(3) 

(4) 

(5) 

(6) 
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A survey of the different forms of the legend 

and bibliography in L. BLAU, Shamir, The Jewish 
Encyclopedia XI, New-York London 1905, pp.229- 

230, 
ὑΥχαηι  ἾἾ, κα 5 96΄-.4 4} 1 ΤῸ} ΤΠ bie Ss he liar, 
ΝΣ, τῊΝ 64559). Dionyss  χο ee tee τῶν 
ΝΊΗ χ 40: χΧχύρυ 14 ρ ϑαδ alsopaD ΔΕ Ν: 

THOMPSON, A Glossary of Greek Birds, pp. 92-93; 
STEIER; Specht, RE 6. Hb (1929)=™eol. 1550, 
There is a variant of the amulet mentioned in 

Cyran., I, 4, 64-70: in case one shouldn't find 
the woodpecker's herb, one is also allowed to 
enclose the tip of the bird's wing, the heart 

and one seed of the dragon arum anda stone or 

fat of the fish. This variant is but a second 
choice and its working seems to be rather in 

function of the medical properties ascribed to 

the different elements. F. de MELY, Le poisson, 
p. 323 only refers to this variant. 

Theophr., Hist. plant. ,IX, 8, 6 : thy xatwveav, 
οἱ δὲ γλυχυοίδην χαλοῦοι, νύχτωρ χελεύονοιν 
ὀρύττειν" ἐὰν γὰρ ἡμέρας καὶ ὀφθῇ τιο ὑπὸ δὄρυο- 
κολάπτου τὸν μὲν καρπὸν ἀπολέγων κινδυνεύειν 
τοῖς ὀφθαλμοῖς, τὴν δὲ ῥίζαν τέμνων ἐχκίκτειν 
τὴν EdPave 
Cf. ΡΙΣΗν ΝΗ, XXV, 29 ΡΒ δοοιρῦπε feruere 

noctu, quoniam si picus Martius uideat tuendo 

in oculos impetum faciat. Neither Theophrastus 

nor Pliny do believe this. See also STEIER, 
Specht. cole 15596. 

Cyran., I, 4, 21-23 : Δενόρέτῃης λίθος, Sc γι- 
Yvdcxetat ὑπὸ πολλῶν παρόμοιος χοραλλέῳ. οὗτος 
φύεται ἐν τῇ ᾿Ινδικῇ παρὰ τοὺς πετρώδεις τό- 
move τῆς θαλάοσοης,ἔχων ὕψος ὡςεὶ δαχτύλων ἕξ. 
Cf. H. STEPHANUS, Thesaurus graecae linguae, 

s.v.devdeltnc 5 ShAVWACO0c Se Coral] Tum) gain 
Lex. Ms. Nicomedis Iatrosophistae DUCANG. Lex. 
Botan. ex cod. Reg. 1847 : Δενδρίτης Badraccla , 
ἤτοι κοράλλην - Idem App. c.54"; Ps. 
Hippocrates, ed. F. de MELY, Les lapidaires II, 

p. 190. The dendrites mentioned by Martianus 

Capella, “7S Randa liny. ΝΗ Χχχνῇ ee) 
clearly is another stone. 



(7) 
(8) 

(9) 
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Dioscorides, Mat. Med., III, 140. 
D'Arcy W. THOMPSON, A Glossary of Greek Fishes, 
Pp. 96-57; R.STROEMBERG , Griechische 
Fischnamen, pp. 121-122: H.J. COTTE, Poissons 
et animaux aquatiques, pp. 77-79. 
Cf. D'Arcy W. THOMPSON, A Glossary of Greek 
Fishes, p. 57; also Cragetelasn UA alae a ἃ 16- 
LOL a 32-:-:5. 
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Aphrodite. 

Paris, Bibl. Nat. Cab. des Meuailles 2238bis 

(=Delatte - Derchain nr.241) 
lapis, lazuli, 31 x 24mm. 
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εὔζωμος βοτάνη rocket (Eruca Sativa L.) 
εὐβοὴ πτηνόν nightingale (Daulias Luscinia) 
gs ἰχθυοειδής sea-urchin (Classis Echinoidea) 
eVav6oc λέθος euanthos 

ἘΣ 7.5} 

Εἰς δὲ τὸν εὐανθῆ λίθον τὸν κάγχρυοον γλύφεται 
᾽᾿Αφροδίτη τὰς τρίχας xat τούς πλοκάμους τῆς κεφαλῆς 
ἀναδεομουμένη καὶ ὑπκοβάλλεται ῥίζα τῆς βοτάνης καὶ 
ἀηδόνος γλῶοςα" καὶ xataxrefcac φόρει. καὶ Ech 
ndctv ἀνθρώποις φιλητὸς καὶ γνωοτὸς καὶ ἡδύλαλος 
οὐ μόνον ἀνθρώποις, ἀλλὰ χαὶ θεοῖς καὶ δαίμοοι, 
κᾶν δὲ θηρίον φεύξεταί ce . 

"In the euanthes stone, the all-golden, Aphrodite 

is engraved binding up her hair and the locks’ on 

her head, and a root of the Plant and a 

nightingale's tongue are put underneath. Wear it 

after setting. And you will be loved by everybody 

and you will be well-known and seem sweet—voiced 

not only to human beings but also to gods and 

demons. Every wild animal will flee you." 
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The figure of Aphrodite, nude, standing to front 

and holding a tress of her long hair out in each 

hand, is a current iconographical type. Numerous 

gems showing this figure bear the inscription 

apwot@pactc , which apparently is a magical name 

for Aphrodite (1). Barb was the first scholar 

dealing with this subject. He connected this 

iconographical type with Aphrodite's birth and 

explained her gesture as one of fecundity (2). 

Delatte and Derchain called this goddess "Aphrodite 

se lissant les cheveux". They also took into 

consideration the inscriptions on the reverse side 

and compared them with similar texts in magical 

Papyri. According to Delatte and Derchain the 

allusion on fecundity is possible though not clear. 

They pointed out that these gems are in the first 

Place love amulets (3). 
The amulet described in this chapter of Cyranides 
indeed has nothing to do with fecundity, but is 

meant as a love spell working on gods and demons as 

well as on human beings. This spell 15. illustrated 

by the goddess'‘s gesture. The verb 

used in the text is very enlightening. The idea of 
“binding"' 15 expressed in several languages by a 

word that also means “to put a spell on". In Greek 

χαταδέω and xatddecuoc are actually used for the 
simple act of tying, but also for the binding by a 

magical spell (4). The verb ἀναδεομέω which 
appears in this amulet description also has this 

metaphorical sense referring to religious scruples 

or taboos (5). Knots and binding thuswise play an 

important part in magic all over the world. Their 

function is very well explained by Annequin : “Le 

lien est l'incarnation méme de la force magique 

Ppuisque, seul il assure la permanence du Cosmos et 

rappelle les longues chaines de correspondances qui 

expriment la sympathie" (6). 

This sympathetic power of binding is also to be 
found in the Aphrodite amulets. The wearer of an 
amulet with the figure of the goddess making the 
gesture of binding will likewise bind the love of 
the entire cosmos to his person through the 
transferability of the magical gesture depicted on 
the gem (7). The binding is supposed to protect him 
in the same way against wild animals (8). 
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It is not surprising that the gesture concerns 
especially the hair of Aphrodite, since the use of 
hair was very common in love magic (9), while on 

the other hand love magic regularly employed the 

device of binding (10). 

The other elements of this amulet are to be 

explained as attributes of the love goddess 
Aphrodite. 

The εὔζωμος or eS%wuov , Eruca sativa L., is a 
kind of wild cabbage which does not occur in 
northern Europe while elie is a very popular 

vegetable on mediterrenean tables. In antiquity it 

was considered as an aphrodisiac (11). Strangely 

enough Cyranides mentioned the fact that priests 

often eat εὔζωμον tomkeepmchasten (12). ὍὋὉπ {πὲ 
other hand however its seeds are used in a recipe 

against impotence (13). In my view this apparent 

contradiction can be explained by the ambivalent 

potency ascribed to most magical elements, seeing 

that magical logic just does not correspond with 
Scientairac logic. Anyway, the rocket's root 

enclosed in the Aphrodite amulet is there to make 

the wearer beloved. Its relationship with the 
goddess 15 obvious when we bear in mind the name of 

Venus Erucina which is derived from Eruca threugh 

popular etymology (14). 
The nightingale's tongue enclosed in the amulet 

obviously symbolizes the sweet song of this bird. 

By wearing it one will become as sweet-voiced as 

its original owner (15). 

The stone ebavéoc is said to be dedicated to 
Aphrodite while its name as well as the descriptive 

adjective refer to the goddess (16). No other text 

mentions a stone named etavdoc ., but there are 

good reasons to believe that the εὔανθος ΘῈ 

Cyranides can be identified with the xdyxpooc or 
RayxXpove which appears in the lapidary of 

Damigeron - Evax andin Pliny's Natural History 

(17). First of all there are three manuscripts of 

Cyranides showing the reading ndyxpooc instead of 

madyxpvcoc, thuswise interpreting xdyxpooc as a 
substantive, mame of the stone, and εὐανθὴς as 

the descriptive adjective (18). One should then 

translate : “the panchrus is a bloomy, gay-coloured 

stone". This reading however does not match in the 

general pattern of the text which requires ἃ stone 

beginning with the letter epsilon. On the other 
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hand it is very reliable that the adjective 

Kay Xpvcoc was chosen by the author of Cyranides 

not only in function of its reference to Aphrodite 

but also because of its similarity with the word 

KEY XPOVC . Furthermore the word ROAD X,PULOC 
desribing the εὔανθοο of Cyranides corresponds 

very well with the meaning of the word néyxpove : 
“of all colours”; and with its description an the 

lapidary of Damigeron — Evax: : “Panchrus' lapis 

habet colorem omnem, purpureum, nigrum, pallidum, 

roseum, uiridem, omnes diuersos colores habens". 

Another remarkable fact is that some manuscripts 

of the lapidary of Damigeron - Evax add a few lines 

to the chapter on the panchrus, mentioning that the 

stone is also called pantheros because of its 

various colours (19), while the last words of the 

amulet description in Cyranides are : πᾶν δὲ 
θηρίον φεύξεται cot. ΤΕ is likely, that 
this specific function of the amulet was added 

because of the verbal magic expressed by the 

homophony of the words παν θηρίον and the name of 

the stone pantheros. 

If the identification of the edavOoc with the 
Panchrus can be accepted, this stone probably is a 

kind” “of opal (20). A preference for the bluish 

variety of the stone may be supposed, since most of 

the gems showing this picture of Aphrodite are of 

thats colour’ (Zi). white ehnew description. om tne 

stone in Cyranides also mentions that it can be 

“like dark-blue with golden veins" (22). 
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(2) 

(3) 

(4) 

(5) 
(6) 

(7) 

(8) 

(9) 

(10) 
(11) 
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Cf. A. DELATTE -— Ph. DERCHAIN, Les _intailles 
magigues, pp.183-189, figg. 241-251. 
A.A. BARB, Diva Matrix, 88 faked gnostic 

intaglio in the possession of P.P. Rubens and 

the  iconology of the symbol, JWCI 16 (1953), 

pp.193-238, pll. 27-33. 

Ἂς 2 DEERE SF ῬῊΣ DERCHAIN, [165 intailles 
magigues, pp.183-184. 

Cf. M. ELIADE, Les dieux lieurs, pp.26-27 with 

examples in other languages. 

Johannes Lydus, De ostentis, 6. 

J. ANNEQUIN, Recherches sur l'action magique, 

p.19. See also S. EITREM, Bindezauber, RLAC II 

(1954), col? 380-385 with bibliography 

gathered by H. HERTER: S. GANDZ. The Knot in 

Hebrew Literature, reprint from Isis 14 

(1930). 
Binding is frequently employed in love magic, 

ἘΠ Πυθοῖ ee ICO sn Vildal sn 877-7 Ge vone ἘΠ ΤΈΕΜ, 

Bindezauber, 6 5989 refers to different 

Papyri. 

M. ELIADE, Les dieux lieurs, pp. 22-24 gives 

examples of the ambivalent power of binding 

it can be practiced ina negative way to 

destroy adversaries, but also in a positive 

way against death, disease, etc.. M. Eliade 

also mentions the practice of binding as a 

protection against wild animals. 

Eege. Lucian, Dial omeretr., LV, A-S;) Apuleius, 

Metam., ἘΠῚ 2 16e) CESLB-KOETTING, Haar, RLAC 98 

(1984), col. 179-180; L. SOMMER , Das Haar τῇ 

Religion und Aberglauben der Griechen, Munster 

ΒΕΓ 1915, ΡΠ 852: Ρὶ SCHREDELSEKER® ~ De: 

superstitionibus  graecorum quae ad __crines 

pertinent, Heidelberg 1913, pp. 73-77. 

See n. 7 supra. 
J. MURR, Die Pflanzenwelt, p. 180 refers to 

Macer Floridus 1033. P.T. EDEN, Venus and_ the 

cabbage, p. 458 refers to several Latin 

authors. 
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(13) 
(14) 
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(16) 

(17) 

(18) 
(19) 

(20) 

(21) 

(22) 
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Cyran., I, 5, 9-14 : τὸ οὖν εὔζωμον θερμαίνει- 
ἐπεὶ πλάνη ἐοτὶ παρὰ πολλοῖς μὴ͵ εἰδόσι τὰς φύ- 

cetc μιᾶς ἑκάοτης βοτάνης. τὸ οὖν εὔζωμον καὶ 

τὸ πήγανον καὶ τὸ ἄγνον οἱ ἱερεῖς ἐςεθίονοιν 

ἀγνείας χάριν" τὸ μὲν ee χλωρὸν εὔζωμον ψύχειν 

τὰς ευνονοίας καὶ οὖκ ἐᾷ πολλὰ cvvovetdzZeiv , 

οὔτε πυχνῶο ὀρθιᾶν οὔτε ὀνειριάζειν᾽ διὸ καὶ 
ουνεχῶς ἐοθίεταν παρὰ τῶν ἐν τοῖς ἱεροῖο 
διατριβόντων. 
Cynaney al δ ὔξΞΖΟς 
Cf. P.T. EDEN, Venus and the cabbage, p. 458 
the adjective Erucina can be a derivation from 

Eruca as well as from Eryx, a mountain in N.W 

Sicily from where this SpeciLicmcuing 1Of 

Aphrodite was brought to Rome in 217 B.C.. 
P.T. EDEN, o.c., pp. 448-459 throws a light on 
Venus' character as a goddess of vegetation. 

In Greek literature the nightingale often 
appears as a symbol for poets and their 
POoctryY.. Cl. “GUELERS lLuscinia ΝΕ 26 1926). 
col. 1864-1865. 

Cyran. I, 5, 7: εὔανθος λίθος ctl ndyxpucoc* 
ice ἀνῆκεν τῇ "Aopodstty , ὅτι πολύχρωμός 
ἐστι χαὶ ἀερώδης, A dc xvavdc ἔχων xpvcdc 
VAC e 

Damigeron - Evax XXXVII (ed. HALLEUX — SCHAMP, 

PDE 27 74278) iP Pamyie Nei) kK VL) ele Oe 

1GO* app. crit. KALTMAKIS sp 244. 

Damigeron -- Evax XXXVII add. (ed. HALLEUX - 

SCHAMP> ρος 299) : “Qui ad similitudinem 
panthere que omnibus coloribus est picta, 

dictus est pantheros propter colores 
plurimas". 

Cie Jew RI DDER Marbode of Rennes' De 

lapidibus; (pas 85; ELCHHOLZ vader © li nya Nero 
OREN VT eet? Sie 

Ae DELATI ES -- Ph. DERCHAIN, Les intailles 
magiques, p. 184. 
Cyran., I, 5, 8: ἢ ὧδ xvavdc Exwv 
xpuc ic tvac. This remark however occurs but 

in one single manuscript (R). 
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ζμῖλαξ βοτάνη bindweed (Convolvulus sepium L.) 

ζῶχκχος KtHNVSY harpé, vulture 
ζμῦρνα θαλαος ία murry (Muraena Helena L.) 

Sudpaydoc λέθος emerald 

262 29—24 

‘Oo δὲ Zudpaydoc, Ape Ectt χλωρὸς βαρύτιμοο.- 
Τλύψον ἘΠ ἐν ab αὐτῷ τὴν ἅρπην καὶ ὑπὸ EG he Raoee 
αὐτῆς thy ζμύραιναν καὶ ὑπὸ τὸν λίθον χατάκλιοον 
ῥίζαν τῆς βοτάνης, καὶ φόρει πρὸς ταραχώδη ἐνύπνια 
wat θάμβει καὶ Sca ςεληνιαζομένοις ἀνήχει" παύει 
δὲ καὶ xwrtxotc. κάλλιον δὲ, εἰ καὶ ctéap 
ζμυραίνης ὑποβληθείη . τοῦτο ἔνθεόν ἐςτιν.- 

“The emerald is a green stone of high value. Thus 

engrave in it the harpé and under its feet the murry 

and enclose under the stone a root of the plant, and 

wear it against delirious dreams, terror and 

everything that comes up to the moonstrucked. τε 

also stops colic. It is better if ἃ murry's fat is 

put underneath. That is divine." 
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The alphabetical order of the chapters required 

that the initial of the four elements of this amulet 

should be a zeta. Therefore an orthographical 

adaptation was sometimes necessary. As thus the 

author of Cyranides preferred ζμῖλαξ to cutaag 

or μῦλαξ , and Y%udpaydoc to ομάραγδος dbs. 
The name of the fish Zu0pva appears only in the 
lemma. It is a double for the middle greek cyudpva , 
designating the well-known μύραινα or cyudpatva ., 
the murry. Furtheron in the text of Cyranides the 

name Yutpatva Sarkaccta is used. . 
So, only the bird Z®xoc or ζώδι is bearing a 

name that originally begins with a zeta. In 

Cyranides it is identified with the ἅρπη and 
described as a kind of white, corpse-devouring 

vulture (2). “Apxn is a well-known name for ἃ bird 

of prey but the description of it 15 mostly too 

vague to permit any identification [33.. πεν 

Dionysius in his Ixeuticon unmistakably describes ἃ 

lammergeyer (4). The description in Cyranides 
however is rather that of another species of 

vulture, the white pharao's hen or Egyptian vulture 

(Neophron percnopteros) (5). but it 1s*more’ “Tikety 
that the text of Cyranides refers to a fabulous bird 

with characteristics of different species of 
vultures, as Aristotle does when he describes the 

KE PXVORTE POC (6). The symbolic or mythological 
significance of” ats” “picture on the amulet is 

therefore to be focused. 

Once more we notice the bird-fish combination which 

probably is a solar symbol. As the solar character 

of the vulture is well-known, rhe is quite 

understandable that it makes part of it. Furthermore 

the PRN was said to protect its nest against 

charms with ivy, in Greek x€ccoc CAS eethis 
precisely being the plant with which the ζμῖλαξ, , 
one of the other elements of the amulet, is 

compared. Ζμῦλαξ, ομῖλαξ or μῖλαξ rela ; 
extensively described by Dioscorides (8), is to be 

identified with hedge bindweed, Convolvulus sepium 

L. In our gardens the combination of ivy and hedge 
bindweed is quite frequent, while in Cyranides as 

well as in Dioscorides' Materia Medica the two 
Plants are compared with one another (9). Thuswise 
ghere is a certain relationship between the bird 
apxn and the plant ζμῖλαξ . 
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The plant Zutaaé& however is surely the central 
element of the amulet. Dioscorides indeed writes 

that the fruit of the hedge bindweed is said to 

cause delirious dreams (10). We notice that in 
Cyranides the same words évixvia ταραχώδη are 
employed, but that the amulet on the contrary is 

MeanGesstOpeprotect the “wearer “Erom this’ * kind’ ‘or 

dreams. This contradiction however is not surprising 
when we bear in mind the rule of homoeopathy 
Similia similibus curantur. 

Hedge bindweed as well as ivy is associated with 

Dionysos (11). Furthetmore it is said to be under 
the planetary influence of the moon (12). Probably 

people linked the delirious dreams and other 

symptoms of lunacy with this influence. Hedge 

bindweed however really is poisonous and can procure 
hallucinations (13). 
The healing of gripes, another purpose of the 

amulet, is also to be ascribed to the enclosed root 

of the hedge bindweed : in homoeopathy this plant is 

used as a strong laxative (14). 

The function of this amulet thus can be explained 

entirely by one of its elements. This however does 

not mean that the other elements are superfluous. I 

already mentioned the relationship between the bird 

ἅρπη and ivy, xf€ccoc . with which hedge bindweed 
is compared in Cyranides. This bird certainly is a 

- fabulous ? - kind of vulture. In antiquity the 

legend was told that the vulture was killed by the 

odour of myrrh (15). Myrrh is called μύρρα or μύρον 
in Greek, but also οβῦρνα and in papyri often 

occurs the form ζμύρνα (16). The complete 
homonymity with the name of the fish ζμῦρνα A 
ΕΣ τε the accene {ν}}), Ὁ striking. It cant) be 

Pure coincidence. Again aplay upon words, with 

magico-symbolical significance, must be perceived. 

Indeed, by this homonymity Ztpva , myrrh, the 
vulture's enemy, is identified with ALO VO. , acne 
notorious murry. The picture on the amulet gets 

thereby a complex symbolic explanation : the 

vulture, emblem of the pharao's power and well- 

respected in the Near East as a symbol of good (18), 

holds under its feet the ill—-reputed muraena, symbol 

of evil (19). By dominating the muraena the vulture 

also gains the victory over its natural enemy, the 

homonymous myrrh. The bird is able to overcome all 

evil —-— also the delirious dreams and the colics - 
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thanks to the support of the xfccoc . the ivy with 
which it is supposed to preserve its nest. The x€ccoc 
however was replaced by the comparable ζμῦλαξ A 
the initial zeta being required by the alphabetical 

pattern of the text. 
Now on the virtues of the emerald Cyranides remains 

silent nor is there anything to be found in the 

lapidaria of antiquity that could be helpful to 

explain why this stone should be used for this 

amulet. The mediaeval stone books turned out to be 

more useful. 
First there is Pseudo-Aristotle's lapidary 

preserved in Latin, Hebrew and Arabic, probably 

composed in Syria in the middle of the ninth century 

A.D. (20). Pseudo-Aristotle prescribes a smaragdus 

set inaring, against epilepsy (21). If we now have 

in mind that epileptics were thought of as 

moonstrucked (22), the use of an emerald against 

“delirious dreams, terror and everything that comes 

up to the moonstrucked" is clear. 

Arnold of Saxony (13th century) gives us the same 

information “in libro de lapidibus Ar(istoteles) 
translator Dioscorides" (23). 

Vincent of Beauvais and Bartholomew the Englishman 

(13th century encyclopedists) also referring to 

Diascorides or Dyascorides likewise prescribe an 

emerald against falling sickness. Furthermore 

Bartholomew adds that the emerald “valet etiam 

contra illusiones et fantasmata demonum" while 

Vincent of Beauvais speaks of “demoniacas 

illusiones" (24). Immediately we think of the 

“delirious dreams and terror", the hallucinations 

mentioned in Cyranides ! 

But who is this Dioscorides, source of Arnold, 

Bartholomew and Vincent ? Certainly not the 

Dioscorides of the De materia medica where nothing 

of the kind is to be found. Riddle pointed out that 

Arnold of Saxony “seems to be citing Damigeron 
whenever he refers to Aristotle's lapidary 
translated by Dioscorides". Riddle supposes that 
Bartholomew, Vincent and also Marbode of Rennes 
(1035-1123), who gives similar information on the 
smaragdus, “were using a more complete text of 
Damigeron, now lost, which they mistook for 
Dioscorides" (25). The new edition of the Latin 
version of Damigeron - Evax by R. Halleux and J. 
Schamp in 1985 did not bring to light a more 
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extensive account of the emerald (26). They stated 
that this version consists of two levels, one of 

them being the Greek text of Damigeron. Damigeron's 
date however is quite uncertain. Pitra situated him 

anterior to Pliny (first century A.D.), while Rose 
chose for the second century. According to Halleux 

and Schamp “rien n‘exclut que l'‘original grec soit 
alexandrin" (27). 

I will not go further into the complex matter of 

the sources and the transmission of mediaeval 

lapidaria. Important for the present purpose is only 
to know that by the time Cyranides was composed a 

certain tradition existed which ascribed to the 

emerald the medicinal virtue of curing lunacy, i.e. 
epilepsy. 

The figure on this amulet is a variant of the well- 
known iconographical type of the bird and fish 

combination. As the muraena's form is quite similar 

to that of the serpent, with which it was even 

supposed to mate (28), we can see in it a reference 

to the representations of birds attacking snakes or 

other reptiles. The latter were widely accepted as 

symbols of the victory of good over evil of every 

Kind (29). 
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Forms with sigma and without are coexistent, 

ct. ΒΒ. KUEHNER - ES BLASS, Ausfuhrliche 

Grammatik der _griechischen Sprache I, 1, 
Hannover 1966, p. 76. The spelling Zu 

mostly at the beginning of a word is widespread 

in the hellenistic. period, οἴ. ἢ- KUEHNERS— ἘΠ 

BUASS a0. Css Pie 2066. 

Cyran. I, 6, 9 : ζῶχός &cti πτηνόν, ob μὲν ζώδι 
χαλοῦοιν,οἑἱ δὲ ἅρπην. Ectt δὲ εἶδος λευκοῦ 
γυκός, νεχροβόρον- % 
According to Aelian, N.A., XII, 4 the apxn 
belongs to the tépaxec , the hawks, while in 
II, 47 it is said to live in the mountains 

ὄρειος ἅρπη, As it is an enemy of the sea- 
guild” .(AelLrvange Neva, ὮΝ, eo) > living on the 

shores (Aristotle, H.A., De 609a23) LE 

possibly is a shearwater. Modern identification 

: Aubert and Wimmer, ap. D'Arcy W. THOMPSON, A 
Glossary of Greek Birds, p. 56 take the ἅρπη 
τὸ be® “a “large. guil™ (Larus); ΠΗ ΘΟΘΞΕΝ #016 
Tiernamen, p. 172 thinks the &ipxn is a seagull 
of prev (Hydroprogne caspia ?) while the 
Opetoc ἅρπη is” the Sternia media Horsp.:) ΟΣ 

KELLER,- Die Antike Tierwelt II, p. 27 and 
J.R.T. POLLARD, Birds, p. 79 identify the ἄρχῃ 
with the lammergeyer. M. LAMMERTIJN, Capita 
selecta I, p.234, suggests that ἅρπη was a 
poetical word for "bird of prey' in general and 
that it could be employed for different kinds 
of birds. 

Dionys=; Txeuticon., I. 4. 

Cf. D'Arcy W. THOMPSON, A Glossary of Greek 
Birds) Ρ 86 and oO. KELLER, Die Antike 
ΤΊ ΘΙ ΤΡ, 9}: 

Aristotle; He Ae χε 618b32. Commentary in 

D'Arcy W. THOMPSON, A Glossary of Greek Birds, 
pp. 247-248. 

Dionysius, ixeuticon, “1; 43 Aetian, Neal ole 
35; Geoponica, XV, 1, 19. a 
Dioscorides, Mat.Med., IV, 143. 
Cyran. I, 6, 3: ζμίλάξ ἐοτι βοτάνη ἰοχυροτάτη 
ὡς κιοοόφνυτον.- 
Dioscorides, Mat. Med., ἵν, 143 : ὅμοια κιττῷ 
τὰ φύλλα ἔχει. 
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Dioscorides, Mat. Med. IV, 143 : τούτου ὁ xap- 
noc μετὰ δορυχνίον κινόμενος τριώβολον ᾽Αττικὸν 
ξχατέρον. ποιεῖν ἐνύπνια πολλὰ καὶ ταραχώδη 
ὁρᾶν tctopettar . 
Cf. J. MURR, Die Pflanzenwelt, p. 236. 
J.C. VAN WAGENINGEN, Astrologische Geneeskunde, 
Rotterdam 1976, p. 342. 

Ph. VAN WERSCH, Folklore van wilde planten in 
Belgié en Nederland, Baarn 1979, p. 137 says in 
Friesland it was believed that ghosts would 
haunt your house at night, if you had gathered 
hedge bindweed in the day. Therefore it was 
called “spoekeblom" or “spokeblom", while in 

the isle of Schiermonnikoog it was called 

“tsjeunsterblome", which means “witch's 

flower", and around Ghent “kankerblomme", i.e. 
“cancer flower". All these nick-names point to 

the venomousness of the plant. 

Ph. VAN WERSCH, o.c., pp. 136-137 refers to the 
materia medica of Dodonaeus who recommends 

hedge bindweed for abdominal complaints. 
Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Birds, p. 84; W. SPEYER, Geier, RLAC IX (1976), 
col. 444. 
er. Lo! αν cuvova, 
In the Physiologus the fish is called ἣ μύραι- 
va ἤγουν ἢ ομύρνα (sic) (ed. A. DELATTE, 
Anecdota I, p. 372). 
Cf. W. SPEYER, Geier, RLAC IX (1976), col. 435. 
Cf. D'Arcy W. THOMPSON, A glossary of Greek 
Fishes, p. 162. 
The Latin text was published by V. ROSE, 

Aristoteles de lapidibus_und_Arnoldus Saxo, 
Zeitschr. Ε. deutsches Altertum, NF VI (1874) , 
pp. 321-455: the Arabic text with translation 

and commentary by J. RUSKA, Das Steinbuch des 
Aristoteles mit literargeschicht lichen 
Untersuchungen nach der arabischen Handschrift 

der Bibliothéque Nationale, Heidelberg 1912. 

See also M. WELLMANN, Aristoteles de lapidibus, 
Sitzungsberichte der Preuss. Akad. der 

Wissensch. 1924, pp. 79-82. On the Hebrew 

manuscripts, see KLEIN-FRANKE, Knowledge of 

Aristotle's lapidary, Ambix 17 (1970), p. 138 

and M. STEINSCHNEIDER, Die hebraischen 
Uebersetzungen des Mittelalters und die Juden 

als Dolmetscher, 1893, repr. Graz 1956, p. 240. 
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(21) 

(22) 

(23) 

(24) 

(25) 

(26) 

(27) 

(28) 

[29] 
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The Montpellier text fol. 127b (ed. ROSE p. 

385) : “et 51 reclusus in anulo deferatur in 

digito uel collo, ualet contra epilepsiam". 
Σεληνιτακός means “epileptic" in Alex. 
Trail. Τὶ 15: cernvedcouat means “to be 

epileptic" in Evang. Matth., 4, 24; 17, 15. 
Arnold of Saxony, ed. ROSE, p. 427 : “In eodem 

Dy(= in libro de lapidibus Ar. translator 
Diascorides). lapis smaragdus visum sanat, et 

Si ponitur ad caput epilentici iuvat". 

Vincent of Beauvais, Speculum naturale 8, 202 

“(D) iascorides. Smaragdus collo suspensus 

hemitricheum et morbum caducum curat awe ec 

contra demoniacas illusiones ualet"; 

Bartholomew the Englishman, De  proprietatibus 

rerum, 16, 88: Nam secundum dyas(coriden) " 
collo vero suspensus curat enutriteum et morbum 

caducum ... valet etiam contra illusiones et 

fantasmata demonum. 

J.M. RIDDLE, Marbode of Rennes' de  lapidibus, 

p. 99. 
R. HALLEUX -- J. SCHAMP, Les lapidaires grecs, 

pp. 241-242. 

R. HALLEUX - J. SCHAMP, Les lapidaires grecs, 
ῬΡ- 226-227. 

Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Fishes, p. 163 with references to antique 
authors. 

Cf. C. BONNER, Studies in magical amulets, p. 
2145 
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Long-necked bird, probably meant 

standing on a scorpion. 

Col. Seyrig 6 {=Bonner np. 106) 

haematite, 25 x 1limm. 

ΤΟΣ 8 phoenix, 
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ἠρύγγιος βοτάνη eryngo (Eryngium) 
ἡλίον ζῷον ἢ flamingo (Phoenicopterus 

φοινικχόπτερος antiquorum) 
ἡφαιοτέτης λίθος pyrite ? 
ἡδονὶς Sadrdcctoc ? 

ie 7 17:5] 

Ele δὲ τὸν ἡφαιοτίτην λίθον τὸν καὶ πυρίτην λεγό- 
μενον ἐὰν γλύψτοε φοινικόκτερον, παρὰ δὲ τοὺς πόδας 
αὐτοῦ οχορκίον, καὶ ὑποβάλῃο τῷ λέθῳ ῥέζιον τοῦ 
φυτοῦ μιχρόν, ἕξεις φυλαχτήριον ἐκ κάντων ζῴων ἰο- 
βόλων. ἀποοςοτρέφει δὲ καὶ ἰνδαλμοὺς vuxtepivote . 
ποιεῖ δὲ καὶ ἐπὶ λιθιώτων. βαοκανίαν δὲ πᾶςαν 
EKOCTPEQE be 

“Tf you engrave inthe stone hephaestites, also 

called pyrites, a flamingo and ate wits ~ feet, “ἃ 

Scorpion, and “you “put a.root of } the small plant 

under the stone, you will have a good phylacterion 

against all venomous animals. It also keeps off 

nightly appearances. It is also effective for those 

who suffer from the stone. It averts every malign 

inf luence." 
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The otherwise unidentified fish fdovtc does not 

play any part.in this amulet (1). It is replaced by 

the scorpion. As the scorpion does not represent one 

of the four regular elements and as its initial is 

not the required one, I thought that its figure on 

the stone probably had a very special significance. 

My presumption indeed turned out to be good. Lots of 

gems showing the picture of a scorpion are 

preserved. Apart from the fact that the zodiac sign 

Scorpio can be meant, the scorpion design is well- 

known aS an apotropaion to ward off the evil eye 

(2). Precisely this fact is one of the purposes of 
this amulet of Cyranides: it averts facxavla ᾽ 
i.e. malign influence, the evil eye. 

But to understand the strength of the scorpion 

design as an apotropaion against the evil eye, we 

have to analyse the mythological significance of the 

scorpion and the Orion myth. The different versions 

of this myth are rather confusing (3). I shall only 

try #t07 vextrace, "the elements necessary for our 

purpose. 
The giant Orion, a famous hunter, came to the isle 

of Chios in order to help king Oenopion to get rid 

of the wild animals that infested the country. Orion 

however tried to rape Oenopion's wife - or was it 

his’ daughter Ὁ — and the king Dlinded ) him =ace ἃ 

Punishment. Orion then went to the forge of 

Hephaestus. The god, having pity on him, granted him 

the dwarf Kedalion as a guide. Orion put Kedalion on 

his shoulders and asked to turn him towards the 

light of the rising sun. His helper did so and 

immediately Orion regained his eye-sight. Afterwards 

Orion attempted another rape. This time he waylayed 

the nymph Opis, companion of Artemis, or the goddess 

herself. But Artemis sent a scorpion that bit him in 

the heel. The scorpion became a constellation and so 
did Orion. 

Eitrem stated that the blinding of Orion stands for 

castration. According to him this blinding is the 
basic idea behind the belief that the scorpion can 
avert the evil eye (4). This statement is supported 
by the fact that the scorpion or the corresponding 
constellation was associated with the eyes and with 
blindness (5). 
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The scorpion, its ashes or its picture was also 
believed to work against scorpion bites. This belief 
is clearly to be explained by the rule of the 
similia_similibus : ὁ todcac καὶ ldcetat . As a 
phylacterion against all venomous animals the amulet 
of Cyranides thus 15 another example of the 
homoeopathic function of the scorpion (6). 

The other elements of this amulet however are also 
connected with the Orion myth. 

Atter his blinding Orion goes to “the forge of 

Hephaestus. The Scone needed for the amulet 
therefore is ἃ ἡφαιοτέίτης , Stone of Hephaestus. 

In Cyranides no further description of this stone is 
given. It is only said that the ftgatctltnc is also 
called πυρίύτης 
In antiquity, different varieties of stones beared 

the name πυρίτης (7). Most of them are described 
in Pliny's Natural History (8). Pliny also mentions 
a hephaestitis which he describes as a red stone 

reflecting like a mirror (9). Pliny however doesn't 

identify the hephaestitis with one of the "fire- 

stones". The stone further occurs in the lapidary of 
Damigeron - Evax, but the properties acsribed to it 

are different from those of the amulet in Cyranides 
CLO) θα} thanks ΣΈ 1 probably our pyriters(11)% 

Obviously the colour of fire explains the 

association of this stone with the god Hephaestus 
and its two names fearctltnc and xvpltnc . Its 
power lays in this association with Hephaestus, fire 

ande lights (12) - 
The πυρίέτης is also prescribed as an amulet stone 

in the Holy Book of Hermes Trismegistos (13). Here 

the stone is associated with the second decan of the 
constellation of the Scorpion. The engraved picture 

shows a man standing above a scorpion. The 
relationship between the ἡφαιοτέτης or πυρέτης 
and the scorpion is thus obvious. The properties 
ascribed to the amulet in the Holy Book however are 

different from those of the amulet in Cyranides: in 
the Holy Book they are based on the fact that the 
constellation of the Scorpion was thought to 

dominate the male sexual organs, while this 

influence is not emphasized in Cyranides. 
Let us now return to the Orion myth. Hephaestus' 

companion Kedalion (14) turned the blind hunter 

towards the light of the rising sun. The cathartic 

action of the first sunbeams cured him. This part of 
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the myth calls attention to the picture of the bird 

on the amulet of Cyranides. The ἡλίου ζῴον or 
φουνυκόπτερου is generally identified with the 
flamingo (Phoenicopterus_antiquorum) (15), which is 
often considered as a substitute for the legendary 

phoenix (16). It needs no argument that the phoenix 

is ἃ sun emblem. The representation of the flamingo 

on the amulet can therefore be explained by its 

solar character. Α 
Yet there is more. A bird called ὠρίων is 

mentioned in several Greek texts. Aelian describes 

abe, {eka}  coligl Indian bird with strongly amorous 

propensities. STs dbo twv is the same size as the 
birds they call herons, its legs are like those of 

the’ bird “they (call (phoenix,;.<and τῷ has dark blue 

eyes"(17). In Greek literature the @pLwy often 

appears together with the xatpetc . Although both 
birds certainly have their place in mythology (18), 
an identification of the ®pCwy with a real bird is 
not impossible. The birds corresponding the best 

with the description are the phoenicopterus ruber 

roseus or European flamingo and the phoeniconaias 

minor. Both species of the flamingo have red legs 

and their neck is like that of the swan (19). Nonnus 
also compared the dplwy with a swan : ὡρέων 
(sic), yAuxbdc ὄρνις, ἁμοίιος ἔμφρονι χύκνῳ (20). 
Aelian and Strabo, along with Cleitarchus (4th -- 3th 

c. B.C.) as their common source, mention the very 

sweet voice of the ὠρίων (21). If the bird indeed 
is to be identified with a famingo, this is fantasy, 
probably based on the comparison with the swan but 

also referring to Egyptian mythology. We must bear 

in mind that Cleitarchus was an Alexandrian and 

therefore influenced by astrological symbolism which 

was very much in vogue in Egypt by that time. In 

Egyptian astrology Orion indeed stands for the soul 

of Horus, the sun-god C22) 2 Hubaux and Leroy 

remarked that Lt is therefore evident that 

Cleitarchus gave the name of Orion to a bird that 
sings to the rising sun (23). Moreover the hawk of 
Horus, identified with Horus himself, corresponds 
with the Arabian bird H6l that stands for the 
legendary phoenix. Hubaux and Leroy thus conclude as 
follows: “Tl semble donc que le souvenir du portrait 
traditionnel du phénix plane sur les descriptions de 
l'orion et du catreus" (24). I'd like to extend this 
conclusion to the φοινιχόκτερος of Cyranides. 
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Indeed, this bird not only is a substitute for the 
phoenix, but its portrait on the amulet with a 

scorpion at its feet also represents Orion, the 

blind hunter who got his eye-sight back by looking 

at the rising sun, but who was bitten by a scorpion 
as a punishment for his rape attempt (25). 

The root of the eryngo enclosed in the amulet 
doesn't seem to be connected with the Orion myth. In 
Cyranides this plant is described as follows: "It 
grows as reed, it is thorny and it is also called 

yopyévtoc " Its magical and medical properties are 
numerous. In Cyranides we read that its root can be 

worn to keep off demons and that a potion made of 

the plant and its roots can help those who suffer 

from nephritic stones or other likewise diseases 

(26). Pliny recommends eryngo against snakes and 

other venomous animals (27). Dioscorides says it is 

diuretic (28). The efficacy of the amulet in all 

these cases is therefore guaranteed by the eryngo's 

root. 

The relationship of the eryngo with the other 
elements of the amulet however remains mysterious. 

The scorpion amulet of the Holy Book of Hermes 

Trismegistos I already mentioned above, has another 
plant enclosed. The there mentioned cxopxCovpoc or 
heliotrope is easier to explain in the context (29). 

Another. example of an eryngo root enclosed in an 

amulet can be found in the description of ἃ love 

talisman given in the Parisinus gr. 2419 f. 159v. 
This amulet however is not comparable with that of 

Cyranides (30). 
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(1) 

(2) 

(3) 

(4) 
(5) 

ETA 

In Cyranides it is also called ἀμφέβιον 
(Cyrana, 1,7,2).Hence an identification with 

the unknown fish Géwvtc or ἐξώκοιτος said 
to sleep out of the water could be possible. 

About the Géwvtic see d‘Arcy W. THOMPSON, A 
Glossary of Greek fishes, p.3 and pp.63-64. In 

Cyranides Pe7A15 another synonym 

is given: ἀφέδις . This name doesn't occur 
elsewhere, but it resembles ἀφύδιον r 
diminutive of ἀφύη , which generally is a 
collective noun, like whitebeat, including the 

young of various fishes. Cie D'Arcy W. 

THOMPSON, o.c., pp. 21-23. F de MELY. Les 
lapidaires, p. 45 translates ἣδονίο by 
“anchors "" 196)" anchovy, “while ain’ his” “article 

Le poisson dans les pierres gravées, p. 324 he 

calls 10 toche* de mer; “i Je. ground Ling. 

See C. BONNER, Studies in magical amulets, opp. 

71=73 ).and Ase DELAEIE —= "Pi. DERCHAIN, “Les 

intailles magiques, Pp. 268-273 with 

illustrations. 

Treated” at length by 5. EITREM, Der Skorpion in 

Mythologie und Religionsgeschichte, 590 τ 

(1928), > pps 595Ξ92. and by J:-FONTENROSE, Orion”: 

The Myth of the Hunter and the Huntress, Univ. 

ΕΣ "Calitorniaey Pubi= Classical Studies 23, 

Berkeley - Los Angeles — London 1981, pp. 5-32. 

S. EITREM, Der Skorpion, pp. 66-67. 

9. EITREM,~ Der Skorpion, Die 67 : “Aus 

aberglaubischer arabischen Medizin erfahren wir 

namlich dass die Assche des Skorpions gegen 

Augenschwache gut ist (S. HELL, art. Akrab in 

Enzykl. des Islam I 255) was mit der sonstigen 

Verwendung des Skorpions gegen Skorpionstiche 

Ubereinstimmt". Firmicus Maternus, VI, 31, 88 

“Si uero in his signis et in his in quibus 

diximus locis (i.e. Luna in fronte Scorpionis) 
aliquem geniturae cardinem teneat, omni 
oculorum substantia dissipata miserum discrimen 
caecitatis affertur'". 
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(8) 
(9) 

(10) 

tit) 

(12) 

(13) 
(14) 

(15) 

(16) 

(17) 
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Other examples of this homoeopathic function of 

the scorpion in Dioscorides, Mat. Med., II, 11: 

cxdpxtoc xepcatoc ὠμὸς λεῖος ἐπιτεθεὶς βοήθημα 
τῆς ἰδίας πληγῆς γίνεται ; 
ΕΝ ΟΝ Ἢ π΄ FO. ΟΥ̓ΧΊ, δ᾽, Celsus VV. 27, 
Age GEC OE 

Cioae shin oGtNE ΕΗ; κυρίτης ἘΠ CE 7 (1969). 
COL Wo. 

Pin De N ahi KON Cue LS OS 
Pliny, N.H., XXXVI, 166 : Hephaestitis quoque 

speculi naturam habet in reddendis imaginibus, 

quangian meer (Ἐς αν, eXViiw bs. 15. 

Damigeron - Evax XV (ed. HALLEUX - SCHAMP, pp. 

292-253). 

J.M. RIDDLE, Marbode of Rennes' de _ lapidibus, 

p. 69. Marbode's source for this stone was 

Damigeron. 

Hephaestus 15 sometimes identified with the sun- 

god Helios (Hesychius s.v. “Hoatctoc ; Joh. 
Lydus, 986 ΠΟΥ 88; Orph? Hymn. “66:5, 6; 

Servius, eeconmmal Aen, file 95). Lov acFONTENROSE, 
Orion, pp. 9-11 this explains why Orion calls 

for help in Hephaestus' forge to regain his eye- 

sight. 

See C.-E. RUELLE, Hermés Trismégiste, p. 266. 

Kedalion himself does not play any part in the 

amulet of Cyranides, although he is not 

unimportant as for warding off the evil eye. 

Recording “tous. BITREM, DersSkorpion,p. 68 his 
name is derived from χήδαλον , synonym of 

αἰδοῖον (cf. Hesychius s.v. κχήδαλον an 
sexual organ. Therefore he is to be considered 

as a phallic demon protecting blacksmiths from 

malign influences. The apotropaic function of 

the phallus and phallic figures in forges is 

we11—known. 
Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Birds, pp. 304-306. 
J. HUBAUX - M. LEROY, Le mythe du phénix, pp. 
121-122 refer to Heliogabalus' predilection for 
flamingo brains, probably dictated by his 

worshipping of the sun. 
Aelian, N.A., XVII, 22 : λέγεϊ δὲ Κλείταρχοο ἐν 
᾽τνδοῖς γένεοθαι ὄρνιν, καὶ εἶναι οφόδρα Epwtt— 

κόν, καὶ τὸ ὄνομα αὐτοῦ λέγει ὠρίωνα εἶναι φέρε 
δὲ καὶ διαγράψωμεν αὐτὸν τῷ λόγῳ,ὡς ἐχεῖνος dt- 
Sacxet.totc μὲν καλουμένοις ἐρωδιοῖς ὅμοιος τὸ 

. μέγεθος ὅδε <d> ὠρίων ἐοτίν, Ect. δὲ καὶ τὰ οκχέλη 
ὡς ἐκεῖνοι φοίνιξ,ὀφθαλμοὺς δὲ κνανοῦς Exet. 
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(28) 

(19) 

(20) 
(21) 

(22) 
(23) 

(24) 

(25) 

(26) 
(27) 
(28) 
(29) 
(30) 

ETA 

D'Arcy W. THOMPSON, A Glossary of Greek Birds, 

p.338 doesn't doubt its legendary character 

"This bird, always associated with the equally 

mysterious xatpetec is evidently a poetic and 

allegorical creation, but what it signifies is 
unknown". Cf. J. HUBAUX Μ᾿ LEROY, Le mythe du 
Penix, ΡΒ. 32 : 'Ce ne sont point 14 des noms 

d'oiseaux, mais bien des noms de héros 

mythologiques"”. According to Hyginus, Fab., 199 

Katreus was ἃ Theban with fertility problems, 

who arranged it that Zeus, Hermes and Poseidon 

procreated a son for him. That was Orion. 

Identification by M. LAMMERTIJN, Capita Selecta 
lg joey SOG: 
Nonnus, Dionys., XXVI, 201. 

Relian, “NAc. ΝΕ, 22. andeotrabo,. σόσσει , ἂν; 

1 695 
ΟΕ shltitarch, De is: ΘΕ θα 21: 

ΖΦ. sHUBAUX™ --Μι “LEROY? Le®mythe αὖ Ῥπόπῖχ, Ῥ- 

9. 
J. HUBAUX -—- M. LEROY. Le mythe ὅπ phénix, op. 

S/ 
The rape attempts by Orion the hunter clearly 

correspond with the strongly amorous 

propensities which Aelian ΝΑ > “KV EP? 22) 

ascribes to ὠρίων the bird. 
ΟΥ̓ δῆς = leat ieeo ka. 

ἘΝ ΝΗ π 

Diescorid., Mate Med, Pll? ΣΙ 

C.-E. RUELLE, Hermés Trismégiste, p. 266. 

Ed. A. DELATTE, Anecdota Atheniensia I, p. 466. 

In order to procure love Aphrodite is to be 

engraved in a magnet stone and the root or 

seeds of the eryngo are to be’ enctosed” (i> 8-9: 

ὑποκαταχλείςας ἠρυγγίου βοτάνης ῥιζίον ἢ ἐκ 
τοῦ οπέρματος ) . 
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θύροις βοτάνη hypocist (Cytinus Hypocisthis)? 
Θὺρ πτηνόν ? 
θυροίτης λέθος thyrsites 
θύννος ἰχθὺς tunny (Thynnus thynnus) 

6ardcc toc 

Be Soe 5599 

Εἰς δὲ τὸν θυροίτην λίθον γλύψον θύρα τὸ πτηνὸν 
καὶ Διόννοον χρατοῦντα τὸ πτηνὸν xat ὑπὸ τὸν λίθον 
ῥίζαν τῆς Botaync, χαὶ καταχλείοας φόρει. καὶ ἔσῃ 
Gué6vctoc , πρὸς πάντας χάριν ἔχων. ἔσῃ δὲ καὶ ὁ 
ἀκέόνδυνοο καὶ ἐπὶ χκριτηρίων ἀήττητος. : 

“Engrave in the thyrsites stone the bird thyr and 

Dionysos holding the bird in his hand, and under the 

stone a root of the plant, and wear it after setting. 

And you will not get drunken and you will please 

everyone. And you will be out of danger and you will 

be unbeatable in court." 
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This amulet is completely dominated by Dionysus. 

This doesn't make on the other hand our explanation 

of it easier. Bonner even claimed that “allusions to 

Dionysus, whether verbal or artistic, seem to be 

completely absent from the amulets '(1). Delatte and 

Derchain present two gems showing the picture of 

Dionysus, but none of them show any correspondences 

with the description in Cyranides (2). 
The names of the three elements of this amulet - the 

tunny adoes= not. play any part. 2m 2% (35. — Ὅσα 8.1 

neologisms derived from the word θύροος , the wand 

wreathed in ivy and vine-leaves which is carried by 

the devotees of Dionysus or by Dionysus himself. 

According to Kaimakis the 6vpctc βοτάνη is to be 
identified with the btxoxtcOlc , the hypocist 
(Cytinus ee which was also called 

Avovuctac Θύροιον (4). It is a parasitic herb 
growling on pike roots of the Cistus. Its medicinal 

properties are described in Pliny's Natural History 

(5), but they do not seem to be connected with the 

use of the hypocist's root in the amulet. The vague 

description of the 6Upctc βοτάνη however leaves 
room for other identifications. Dioscorides mentions 

that θύροιον is another name for θύμος i.e. 
thyme. This can be explained by the resemblance 

between the thyme's inflorescence and the thyrsus—top 
(6). de Mély's identifications seem to be pure 

fabrications : in his Frénch translation of Cyranides 

he identified 6%pctc with sage, while in his 
article on the same subject he translated 6%pcoc 
(sic) by rue (als I presume that an exact 

identification is not important for the function of 
the root in. the amulet, the, onlvw thing = that counte 

being the name and the connection with Dionysus. 
There is another example of enclosing 6bectoyv in 

an amulet stone. In the Holy Book of Hermes 
Trismegistos it is put under a λίθος unduxdc 
showing the picture of Chonoumous, the third decan of 
Aquarius (8). Apparently there is now sfurther 
relationship between this amulet and the one 
described in Cyranides, unless the θυροίτηο of 
Cyranides and the wundtxdc of the Holy Book can be 
proved to be one and the same stone. 
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The name θυροίτης doesn't occur but in Cyranides. 
There the stone is described as resembling coral (9). 

The word 6vpcltnec however clearly refers to 

Dionysus. This made me think that this stone possibly 

could be identified with the dionysias mentioned by 

Pliny. Pliny says that “the dionysias, a hard stone, 
the colour of which is black intermingled with red 

spots, produces the flavour of wine when it is ground 

to powder and mixed with water, and is supposed to be 

an antidote to drunkenness"(10). Although the 

description of this mineral is not quite comparable 

with that of coral — an identification is uncertain - 

the property of chasing away drunkenness is ascribed 

to /the amulet in Cyranides toot Pliny “also talks 

about a stone called media that reproduces the 

flavour of wine (11). Therefore Wyckoff suggested 

that dionysias is the same as media, though the rest 

of the descriptions do not correspond (12). The least 

we can say is that the spirit of Dionysus, the wine 

god, moves upon all these stones, even if they are 

not identical. 

The archaeological remains -are of no use for the 

identification of the θυρούτῃηο ς One of the 
Dionysus gems presented by Delatte and Derchain is an 

amethyst and the other is black jasper. The amethyst 

is cthearly magical, as shown by the characteres on 

the obverse (13). The use of this kind of stone is to 

be explained by popular etymology which derived its 

name from ἀ-μεθύω ("not to get drunken"). It was 
therefore worn to prevent drunkenness (14). The 

6vpcttnc however resembling Coral, is not an 

amethyst, this stone being described in Cyranides as 
πορφυροῦο τῷ ἰδέᾳ (15). The medico-magical 
properties ascribed to coral on the other hand are 

totally different from those required for this amulet 

(16) = 
60p . the bird held by Dionysus, is unknown. In 

Cyranides it is said that it looks like a sea—hawk 

esndeue that. it ae) active and full of the god (17). The 

sea-hawk with which it is compared, probably 15. the 

osprey, Pandion haliaétus (18). The bird however does 

not seem to have any connection with Dionysus (19). 
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NOTES 

(1) (Ὁ. BONNER, Studies in Magical Amulets, p.4. 
(ἃ. DELALL Bats Ph. DERCHAIN, Les _intailles 

magiques, p.214, nrs.292 and 293. 
(39). Mhe ~transtation adopted by de MELY 185 

lapidaires III, p.49 "l'oiseau tenant un thon" 
for Διόνυοον xpatodyta td πτηνόν (text 
adopted by de MELY, Les lapidaires II, p.23, 13- 
14) is utterly impossible. 

(4) Ps.-Dioscor., Mat.-Med., I, 97. Cf. D. KAIMAKIS. 

Die Kyraniden, p.60 ad 1.3. 

(5) ΙΝ ΝΞΗ. 7 XXVI.2 49". 
(6) Cf. ΒΕ. STROEMBERG, Griechische Pflanzennamen, 

ΟΣ 
ΕΣ de, ΜΕΙΥ ΘΘ ΡΟ δ ΘΕ ΠῚ ΡΥ ΘΟ ΟΥ ΔΉ Θ 

sauge"; de MELY, Le poisson, p.325: " 66pcoc : 
la rue, appelé@par les médecins grecs πήγανον 

ὁρεινόν"- 
(8) C.-E. RUELLE, Hermes Trismégiste, p.274. 
69) > Οὐδ τ 8 7 Seeeeupctire λιθος ὅμοιος 

XONGAA Cw. 
ΟΡ Nene ee XXXVI το Dionysiase στο 

dura, mixtis.rubentibus maculis, ex aqua trita 
saporem uini facie et ebrietati resistere 

putatur. 

(11) Rilany> ΓΝ. , 2 XXXVIT 1735 : Medtagnigrarestweeab 

Media illa fabulosa inuenta; habet uenas aurei 
coloris, sudorem reddit croci, saporem uini. 

(12) D. WYCKOFF, Albertus Magnus, Book of Minerals, 
Oxhond e967 Ὁ 86 

Cho) Ate DEPATTIES — Ph. DERCHAIN, Les _intailles 
magiques, p. 214, nr. 292. 

GiaSrlinys Nie ΧΧΧΎΤῚ., 124: 
Gis Cynaniie | Vibes 2. 

(16) For the properties of coral see BLUEMNER and 

GOSSENSTEIER, Koralle, RE XXII (1921), col. 1373- 
1377: 

(17) Cyran. I, 8, 4: ϑύρ ἐστι πτηνὸν ὅμοιον ἱέρακι 
τῷ KEeraylw , Spactixdy , EvOeov. 
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(185). ΟΕ M. LAMMERTIJUN, Capita Selecta I, p. 150. 
(19) D'Arcy W. THOMPSON, A Glossary of Greek Birds, 

pp. 44-46 deals with the legendary or symbolic 

meaning of passages relating to the osprey. 
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IOTA ΤΊ 

ἰτέα δένδρον willow (Salix alba) 
ἴαοπις λίθος χλωρός green jasper 
txttc πτηνόν kite (Milvus milvus) 
ἰουλὶς ἰχθύς rainbow wrasse (Coris iulis) 

f 2-9 2312-16 

Εἰς δὲ τὸν Tacntv λίθον γλύψον lxttva διαοπαράς- 
covta ὄφιν, καὶ ὑπὸ τὸν λίθον ἐκ τῆς κεφαλῆς τοῦ 
ἰούλου λίθον, καὶ καταχλείοας δέδον φορεῖν ext τοῦ 
στήθους" πάντα δὲ πκόνον οτομάχον παύει καὶ πολλὰ 
ἐςθέίειν ποιεῖ εὐπέπτωςο. ἔχει δὲ καὶ ἑτέρας δυνά- 
μειο΄ τοῦτο φόρει ἐπὶ τοῦ οτήθους καὶ ὄψει. 

“Engrave in the jasper a kite rending a snake to 

Pieces, and under the stone a stone out of the head 

of the rainbow wrasse, set it and give it to wear on 

the chest: it stops every stomach complaint and it 

permits to eat a lot with a good digestion. Moreover 

it has other powers: wear.it on your chest and you 

will see." 
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This is a digestive amulet of a very special kind. 

Bonner remarked that the most common of all healing 

amulets are those intended for ailments of the 

stomach. He therefore dealt with them extensively 

(1). Bonner distinguished different types revealing 

their character by an inscription xé&cce “digest" 

or, less commonly, εὐκέκτει “good digestion! “". 

A first type shows a long-—billed bird, probably an 

ibis, tied by the neck to an altar. Bonner suggested 

that the digestive power of these amulets might lay 

in the ibis's well-known reputation of voracity. Its 

aptitude to devour even serpents and other reptiles 

was supposed to be transmitted to the wearer of an 

amulet showing its figure (2). According to Galen 

these amulets were hung from the neck in such a way 

as to rest over the stomach (3). In that position 

the amulet came in direct contact with the uneasy 
organ so as to facilitate the healing. The 

prescription in Cyranides to wear the amulet on the 

chest clearly has the same foundation. 

Bonner also mentions some bronze pendants of a kind 

common in Syria, showing an ibislike bird, tied toa 
Pillar or an altar, and about to devour ae snake. 

These pendants bear no inscription referring to the 

stomach. Bonner therefore thought that “it may well 

be that on them the bird is an amulet against 

reptiles, or against evil in general typified by a 

snake" (4). However, the comparison of the amulet 

description in Cyranides with this kind of pendants 

makes their function quite clear: the digestive 

amulet of Cyranides also shows a bird devouring a 

snake, no explanatory inscription being required. 

Furthermore there is a second type of digestive 

amulets showing snakes and bearing an explanatory 

inscription. The type is represented by only a few 

specimens. Bonner pointed out that they all come 
from Syria, though the subjects are Egyptian (5). 
Bonner described a very well preserved specimen of 
his own collection : "It has in its central design a 
crane with seven rays round the head (the phoenix) 
looking to the left, and standing on an ovoid object 
possibly meant for a globe; but one thinks also of 
the egg shaped from myrrh in which, according to 
Herodotus, the young phoenix placed the body of his 
dead father". Around the bird scorpions, a 
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crocodile, worms and snakes are  -pictursd ὙΤΠῚΒ 

amulet has NERTE “digest" on the reverse. 
According to Bonner “the small worms or snakes that 
are barely suggested in the field of the ibis 
amulets are here more distinctly indicated, and 

GEG hints of; sthe wading bird's value as a 
destroyer of vermin are here present in the forms of 

the scorpions and the larger snakes. Here, as in the 

ibis amulets, the voracity of the bird is taken as a 

good magic for a week digestion." 

By all this the function of the snake devoured by a 

bird pictured on the amulet in Cyranides is quite 

clear. The iconographical material however doesn't 
explain why the bird has to be a kite. Indeed, the 
preserved digestive amulets only show an ibis, a 

crane or a phoenix. Yet there was no objection to 

adopting the ibis ( ἴβιο) in this chapter, since its 

name begins with a iota. Moreover, certain species 

of the ibis really do eat reptiles (6). 

A look at the above mentioned text of Galen is 
quite enlightening. Exactly like- Cyranides Galen 

prescribes green jasper as a digestive amulet. ihe 

ought to be worn as a necklace in such way that’ the 

stone touches the opening of the belly. Galen 

continues as follows : ἐνίοι καὶ γλύφουοιν ἐν αὐτῷ 
τὸν τὰς ἀχτῖνας ἔχοντα δράχοντα, καθάπερ καὶ ὁ βαοι- 
λεὺς Νεχεψῶὼς ἔγραψεν ἐν τῇ teccapaxatdexd— 
τῇ βέβλῳ G7) 
A green jasper was thus supposed to be ἃ good 

Phylacterion on its own, the green colour possibly 

referring to the secretion of bile and gastric 

juice, but on the authority of king Nechepso some 

engrave in the stone a radiate serpent (8). Galen's 

testimony thus proves that this kind of digestive 

amulets were used as early as Ptolemaic times! The 

radiate serpent pictured on the jasper probably is 

the Egyptian god Chnubis, represented as a thick— 
bodied snake with a lion-head surrounded by rays. 

Thigmeleadsesus- to «the third type of digestive 

amulets studied by Bonner, the so-called Chnubis 

stones (9). Lots of them are preserved, mostly 

engraved in jasper or another green stone as 

prescribed by Nechepso, Galen and Cyranides (10). 

Their digestive character is asserted not only by 

antique textual testimonies (11), but also by the 

inscriptions on the amulets themselves : MXE€CCE, 
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φίλαξον ὑγειῆ οτόμαχον Πρόκλον, ἀπάλλαξον 

τὸ(ν) οτόμαχον, xd6oc , 

eaten ΕἸ» 
Let us now return to Galen's text and compare the 

words ἀκτῖνας ἔχοντα Spdxovta with ixttva ὃδια- 

crapadccovta ὄφιν in Cyranides. On this ground 

I'd like to suggest a tempting hypothesis. It runs 

as follows. The author of Cyranides knew the type of 

digestive amulets representing an ibis about to 

devour a snake. It is also probable that he had seen 

some Chnubis stones, since they are very common. He 

knew for sure their description in the book of 

Nechepso (13). We may assume that Galen quoted this 
description almost literally. As the author of 

Cyranides was not able to describe a Chnubis amulet 

with the regular four elements — a bird, a fish, a 

plant and a stone - he started from Nechepso's 

description and altered it slightly: ἀκτῖνας 

(rays) thus became ἰκτῖνα , accusative of lxttc , 
kite. It is even possible that he had at his 
disposal a copy of Nechepso's work with the reading 

txttva instead of tic Adxttvac ., lxttva being a 
copist's error. Anyway, the altered passage évlovt 

χαὶ γλύφουοιν ἐν αὐτῷ τὸν bxttva ἔχοντα δράκοντα 
certainly required a different interpretation, l.e. 

“some engrave in the stone the kite holding a 

snake". In fact, lxttva ἔχοντα δράκοντα is broadly 
the same as lxttva Stacnapdccovta ὄφιν! 
So, if my hypothesis corresponds with reality, the 

author of Cyranides composed in an easy way a new 

type of stomach amulet combining the characteristics 

of the diverse types: there is the voracious bird 

and there is also the spirit of Chnubis, the decan 
god ruling the digestive tRace (14). By this 

combination the power of the amulet surely was 

thought to be strengthened. Furthermore the text of 

Cyranides suggests that this amulet has other 

additional powers. Possibly the curing of women 

diseases is meant. The Chnubis snake indeed is 

frequently seen on uterine amulets. Bonner suggests: 
“It 15 possible that in amulets intended for women 
the makers pretended to provide in one magical stone 
a remedy for various pains and disorders located in 
the abdomen" (15). Similar virtues are also ascribed 
to jasper: Dioscorides e.g. says it makes childbirth 
easy (16). 
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A final problem haunts this amulet description: 

what is meant by “the stone out of the head of a 
rainbow wrasse'? This stone replaces the part of the 

Plant usually enclosed in the amulet, the willow 

( ttéa ) having no function. 
The lovatc or TVovroc . identified by Thompson 

with the rainbow wrasse (17), in fact is a harmless 

fish, but popular etymology deriving its name from 

ἰός. poison, made it ill-reputed. So it was told 
that this fish carried poison in its mouth, which 

was very dangerous for divers and fishermen, and 
that other fishes bitten by the ἰουλίς became 
unfit for consumption (18). Moreover lovaldec were 

said to be gluttonous (19). In Cyranides the 

tovrtc and its mouth or head carrying the poison, 

thus probably represent bad food impeding a good 

digestion. The stone in the head of this fish might 
be interpreted that way. It is not clear what is 

meant by this” stone. I only ascertained that 

Cyranides prescribes stones out of the head of other 

fishes too as materia medica against other ailments 

(20). Digestive stones are to be found in the 

stomach of the ostrich. These pebbles, Aelian says, 

anes an δον to “human “digestion (21). It is~ not 

impossible that the author of Cyranides thought of 

this kind of stones, while writing the passage on 

the stones in the head of the lovatc , for he also 

asserts Aelian's remark (22). 
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(9) 

(10) 

(11) 

{12ὴ 

C23) 
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C. BONNER, Studies in Magical Amulets, pp.51- 

62: 
C. BONNER, Studies in Magical Amulets, Ρ.53. 

Galen, De simpl., 10, 9. 

C. BONNER, Studies in Magical Amulets, p.53. 

C. BONNER, Studies in Magical Amulets, pp.60- 

61,. i Plustrationssibid. }yfiggs103) 20474105. 

Cf. M. LAMMERTIJN, Capita selecta I, pp.126- 
27 3 
Galen, De simpl., 10, 19. 

The apocryph magical and astrological texts 

attributed to the Egyptian king Nechepso are 

apparently to be dated about 150 B.C.. Edition 

of the fragments by E. RIESS, Nechepsonis et 
Petosiridis fragmenta magica, Philologus Suppl. 

6 (1891=-93)", spp 4325-394 Galen, Desisimp lee 10 
LO £29 Aes 

C. BONNER, Studies in Magical Amulets, pp.54-— 
δῷ, 
Descriptions and illustrations of diverse 

Chnubis amulets in A. DELATTE - Ph. DERCHAIN, 
Les intailles magiques, pp.54-73. 

Galen, De simpl., LO 19; Hephaestio, 

Apotelesm.5° GL; ) 179s Aetiuss Το of, Boece 

showing a description similar to Galen's: 

quidam annulis iaspidem uiridem includunt et 

draconem radios habentem in ipsa sculptunt ex 

praecepto Necepsi regis, qui prosit uenticulo; 

also Marcellus Empir. 20, 98 (draco radiatus): 

Socrates - Dionysius, De lap. 35 (onyx). 

Cf. the description by A. DELATTE - Ph. 
DERCHAIN, Les intailles magiques, pp.54-73. 

The works attributed to Nechepso were well- 

known in Greek speaking circles appealing to 

the authority of Hermes Trismegistos. The 

Egyptian theory of the decans was adopted by 
the Greek astrologists via these works. Cf. 0. 
NEUGEBAVER - PARKER, Egyptian Astronomical 
Texts, I The Early Decans, p. 95 sq.. 



(14) 

(15) 
(16) 

{17} 

(18) 

(79) 
(20) 

(21) 

(22) 

IOTA ChE 

According to Hephaestio, Apotelesm., I, 1, 69 

Chnumis or Chnubis is the third decan of the 

Cancer. In modern astrological literature the 

stomach is still said to be ruled by the 

constellation of the Cancer, Ch. ὦ = VAN 

WAGENINGEN, Astrologie en geneeskunde, 

Rotterdam 1976, p.180. 

C. BONNER, Studies in Magical Amulets, p.57. 

Dioscorid., Mat. Med. V, 142. For other virtues 

ascribed to jasper see J.M. RIDDLE, Marbode _ of 

Rennes' De lapidibus, pp.40-41; 95-96. 

D‘Arcy W. THOMPSON, A Glossary of Greek Fishes, 

p.91. 
ΓΕ. Acilian, NeAs 1, 4: sOppian, Halieut., 11, 
434-453. Modern scholarship derives its name 
from ἴουλος , Suskind sor] worm, cf. Ἢ: 
STROEMBERG, Griechische Fischnamen, p.125. 
Numenius ap. Athen., Deipn., VII, 304 sq.. 

e.g. ΙΝ ΝΠ © Getoc.); ἀν, 22; 
( ἀνθίας τ Ὁ τ @ yraveece); IV, 12, 
(γναφής τος ); IV, 14, 5 ( δράχων ); IV. 49. 
( ὀρφώς He IVa cS ee τ ὔὐλλη)-: IV, 65; 
( ὕδρος bs Va 66500 Ho @aypoc):: IV, 474, 
( xpteagoc ). 
Aelian, N.A., XIVG 7.The ostrich indeed 
swallows stones as an aid Hor its own 

digestion. ΠΕ Le KRUMBIEGEL, Die 
Straussenvogel, Wittenberg -- Lutherstadt 1966, 

Deeet2oe 
Cyran. I, 18, 47-48: αὐτὸς δὲ ὁ λέθος (ἐκ τοῦ 
ἐχίνου ) περιαπτόμενος μεγίοτην εὐπεψίαν 

καρέχει. 

OBOWO 
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Aphrodite. 

Staatliche Kunstsammlungen Kassel 244. 

ΠΡ 295, Mele all 
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κιναίδιος βοτάνη holy vervain (Verbena supina) 
κιναίδιος ἰχθύς Class. Blennoidae 

κιναίδιος λέθος obsidian 
κιναίδιος πτηνόν wryneck (Iynx torquilla L.) 

I,10,39-42 

τὸν δὲ δεξιὸν ὀφθαλμὸν ἐάν tic gopécy ὑπὸ λίθον 
ςάκφειρον ἄςοπιλον, ἐν © ἐστιν γεγλυμμένη ᾿Αφροδίτη, 
ὁ τοῦτο φορῶν ἐπίχαρις Ectat καὶ παρὰ ἀνθρώποις 
&Edxovctoc καὶ ἐπὶ πάοης δίκης vexnv ἔξει. τὸ 
δ᾽ αὐτὸ ποιεῖ καὶ ὁ εὐώνυμος ὀφθαλμὸς ὑπὸ θηλείας 
φορούμενοο- 

“If someone bears the right eye (of the bird) under ἃ 

stainless sapphire, in which Aphrodite is engraved, 

the bearer will be charming, he will be famous 

amongst people and he will gain every lawsuit. The 

left eye has the same effect if borne by women." 
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Although the amulet does not form part of the κεοτὸς 

ἱμὰς of Aphrodite (1), it is clearly sacred to the 

goddess. 

The xtvaldvoc or ἴυγξ is an outstanding example 

of a magic bird. An accurate description of this 

species is given by Aristotle {2} The 

characteristics of the wryneck are very peculiar 

"it can extend its tongue for a distance of four 

fingerbreadths and then draw it again; further it can 

turn its neck right round back while keeping the rest 

of its body unmoved, like a serpent.'' Ornithological 

observations showed that these movements are not 

erotical, but that they are meant to scare enemies 

and to feed. It is clear however that in antiquity 

they were interpreted in an erotic way. The phallic 

symbolism of the wryneck is apparent from its name 

xtvaldtoc is derived from xtvaldoc , which means 
“lewd fellow" (3). The bird was very frequently used 

in love magic : it was bound on a four-spoked wheel 
and spun round to bring back a stayed lover. The word 

ἴνυγξ thuswise came early to mean the magic wheel 
itself and even got the metaphorical sense of "love" 

“seduction and “desire" (4). The relationship of the 

bird and the wheel with the love goddess Aphrodite is 

thus obvious, the more so as Aphrodite herself used 

it for the first time, in connection with Iason and 

Medea (5). 

It is not peculiar that the eye of the wryneck is to 

be enclosed in the amulet. The eyes of diverse 

animals were borne in antiquity as phylacteria 

against ailments of all sorts: (6) ΕΓ often 

specifies it has to be the animal's right eye (7). 

The symbolism of the right side as an expression of 
dignity and authority, of everything that is good and 

can give protection, seems to be universal (8). It is 

therefore natural, in view of the most common 

cultural pattern, that right is associated with the 

male part of the population, representing strenghth 

and protection, while left suits better to the "weak" 
women. This symbolism of right and left, associated 
with the opposition between male and female, thus 
explains why the man will use the wryneck's right 
eye, while the woman wiil use the left one. 
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It is possible that the symbolism of the eye here is 

to be seen in connection with the theory of microcosm 

and macrocosm attributed to Hermes Trismegistos (9). 

In this astrological theory the sun and the moon are 

considered as the eyes of the macrocosm, the left eye 

of man — the microcosm -- corresponding with the moon, 

the right eye with the sun. A certain solar magic 

haunts this amulet anyway : Cook's theory that the 

Tvy— is ἃ sun emblem probably is right (10). 

Magical amulets showing the picture of Aphrodite are 

very common. The stone used for the engraving mostly 

is lapis lazuli or another blue stone (11). Cyranides 

indeed don't prescribe a xtvalétoc for this amulet, 

the xtvaldtoc stone or obsidian being used in the 
xectdc ἱμάς (12). The picture of Aphrodite is to 
be engraved in a cdxgmetpoc , a blue stone. This 

caxgetpoc however is not our sapphire. The 
description of the οάπφειροο in Cyranides rather 

corresponds to lapis lazuli as often is the case in 

antiquity (13). The stone is sacred to Aphrodite as 

said in Cyranides and also by Ps. Callisthenes (14). 
It is evident that an amulet totally sacred to 

Aphrodite will make its wearer charming and loved by 

everyone, as it gives him Aphrodite's xdptc 
Χάρις however always goes with πειθώ, 

persuasiveness (15). Therefore the wearer of the 

amulet will be &&dxavctoc , which means that he 
will be famous, but also that he will be _ heard, 

understood and convincing. The sexual connotation of 

χάρις and xerdd is left behind in our text : the 
persuasiveness of the amulet wearer will assist him 

especially in court. Philostratus' description of the 

court—-room in Babylon is very significative in this 

matter (16). The ceiling is entirely covered with 

sapphires - i.e. lapis lazuli τ and represents’ the 

celestial vault. Four golden tvyyec are suspended 

from it, reminding the king of Adrasteia and of his 

being but human. According to Philostratus the Magi 

claim that they have suspended the ἴνγγες there 

themselves calling them “the voices of the gods". 

Cook (17) compared this passage of Philostratus with 

a stone tablet found in Abd-Habbah, the site of the 

old Babylonian city Sippar. The sculpture preserved 

in the British Museum is officially described as 

follows 
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"Tablet sulptured with a scene representing the 

worship of the Sun-god in the Temple of Sippar, and 

inscribed with a record of the restoration of the 

temple by Nabd—-apal—iddina, king of Babylonia, 

about B.C. 870. In the upper part of the tablet the 

Sun-god is seen seated within a shrine upon a 

throne. ... Above his head are the three symbols of 

the moon and the sun and the planet Venus. 

Before the shrine upon an altar or table stands the 

disk of the sun, which is held in position by means 

of ropes tightly drawn in the hands of two divine 

beings who form part of the celestial canopy. 3 

The shrine of the god stands upon the Celestial 

Ocean, and the four small disks upon which it 

rests, seem to indicate the four cardinal points. 

The text describes the restoration of the Temple of 

the Sun-god by two kings called Simmash-Shikku 

C€about | B.G.) 1050) and = E—ulbar—-shakin—shum eitabouk 

B.C. 1020). It then goes on to say that Nabd—apal-— 

iddina, king of Babylonia, found and restored the 

ancient figure of the Sun-god with gold and lapis-— 

Lazuli ... This tablet was made by Nabd-—apal- 

iddina in the ninth century before Christ, but he 
probably copied the sculptured scene at the top 

from a relief of a very much older period"(18). 

Cook notes the following analogies : the throne-room 

with a ceiling vaulted like the sky, lapis lazuli and 

gold, and above all, the solar disk suspended by 

cords and the emblems of the sun, moon and star seen 

beneath the ceiling which are analogous to the four 

lynges mentioned by Philostratus. The principal 

heavenly bodies are indeed represented by golden 
disks which were known as "the voices of the gods" 

(19). From this comparison we can conclude that the 
ἴνγγες mentioned by Philostratus are no birds, but 
the magic wheels (20). 
Cook however does not enter into the differences 

between Philostratus' description and the Babylonian 
stone tablet. It is remarkable that nothing in the 
tablet seems to refer to Adrasteia or judicature, 
while Philostratus on the other hand does not mention 
the planet Venus which occupies an important place on 
the stone tablet, above the sun-god's head. 
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Babylonian astrology assigned the several planets to 
different divinities. In this system the planet Venus 

is Ishtar, the Assyro-babylonian fertility and love 

goddess, later identified with the Greek Aphrodite. 

So the gap between Philostratus and the Babylonian 
stone-tablet is bridged by the Aphrodite amulet in 

Cyranides : here Aphrodite replaces Adrasteia as an 

aid in the court-room ! 

I don't think we can go as far as identifying 

Aphrodite with Adrasteia. There is no evidence for 

this in literature nor in archaeology. Adrasteia 

however has been identified with Nemesis, goddess of 

right and vengeance (21). Since the hellenistic 

period Nemesis also plays an important part in 

eroticism : she is pictured on love amulets, while in 

literature her mame is often associated with Eros. 

Nemesis though remains a vengeress of hybris, also in 

erotic matters, rather than a love goddess. We 

therefore cannot completely identify her with 

Aphrodite (22). We can only assume that she 

represents this typical aspect of the all-embracing 

love goddess Aphrodite, bearing in mind the religious 

syncretism characteristic for this period. 

Let us now have a look at the iconographical 

representations of Nemesis. One of her principal 

attributes is the wheel, mostly four-spoked. In 

literature the allusions to this wheel are few, but 

in plastic art it is well known (23). The similarity 

between the wheel of Nemesis and the ἴυγξ of 
Aphrodite is striking. I am therefore inclined to 
interprete the bird ἴυγξ , whose eye is to be 
enclosed in the Aphrodite amulet of Cyranides, as a 

substitute for the magical wheel of Aphrodite and 

Nemesis/Adrasteia likewise. This interpretation makes 
clear how the amulet will assist its wearer in the 

court—-room. The wheel of Nemesis with four spokes in 

the shape of ἃ cross, like probably the tvyé of 
Aphrodite, is a solar emblem (24). 
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(2) 
(3) 

(4) 

(5) 
(6) 

(7) 

KAPPA 

The chapter Kappa deals extensively with the 
xectdéc tutic of Aphrodite. This matter will be 
treated in appendix. 
Aristotie, HiA.,s1I;> 120, S04a: 8 555: 
The Etymologicum Gudeanum 322, 13 explains the 
word παρὰ τὸ κινεῖσθαι thy αἰδῶ ἢ παρὰ τὸ κι- 
νεῖεθανι τὰ aldota. 
According to F. Capponi. Avifauna_e magia, 
Latomus 40 (1981), Pp. 296 the peculiar 

movement of the wryneck was regarded as erotic 

because of its resemblance with the 

uninterrupted phrenetic rythm typical for the 

adepts of the mystery cult of the Magna Mater. 

For this statement he refers to Dionysius, 

Lxeut ee leeecoe 

On the iynx and its magical function see 

A.S.F. GOW, IYTe POMBOS rhombus turbo, 
JHS= 54 (1934) » pps 1Ξ:1:3: DoArcy Wa) THOMPSON] A 
Glossary of Greek Birds, pp. 124-128 with 
references to ancient authors and 

illustrations from Gow; Ὁ: “KELLER SAntike 

Tierwelt II, pp. 52-54; E. TAVENNER, Iunx and 

rhombus, TAPhA 64 (1933), pp. 109-127; M. 
DETIENNE, Les  jardins d'Adonis, pp. 160=172- 

S.S. INGALLINA, Orazio ela magia, Palermo 
1974, pp. 158-165; A.M. TUPET, La magie dans 
la_poésie latine, Paris 1976, pp. 50-52: J. 

POLLARD, Birds in Greek Life and Myth, pp. 130- 

131. A.B. COOK, Zeus I, pp. 197-198 and 253- 
254, thinks that the wheel behind the wryneck 

might represent the sun disk, whey aa yas 
thuswise being a sun emblem. 

ΘΕ Pindarus, «Pythess 214-217 

A lot of examples in W. DEONNA, Le _symbolisme 
de _l‘oeil, pp. 192-194. 
Pliny, ΝῊ. XXVIT1,. 66 (the right! eve of “the 
wolf against fever); XXVIII, 29 (the right eye 
of ἃ living animal against eye spots); XXIX, 
38 (the right eye against running eyes); XXX 
30 (the right eye of a living lizard against 

quartan fever). 
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M. GOURGES, ἃ la droite de Dieu, Anthropos 75 

(1980), pp. 278-279 asserts this for the whole 

ancient near east. See also A. GERNATOWSKY, 

Rechts _und Links im antiken Aberglauben, diss. 
Breslau 1936. 

Cf. M. BERTHELOT, Collection des alchimistes 

grecs, Paris 1888, pp. 100-101. Commentary in 

FESTUGIERE, La révélation d'Hermés Trismégiste 

ΤΟΎ 26 Fsagq. . In modern astrology a 

difference is made between the sexes: the sun 

is said to rule the right eye of men and the 

left eye of women, the moon the right eye of 

women and the left eye of men, cf. J.C. VAN 

WAGENINGEN, Astrologie en geneeskunde, 

Rotterdam 1976, p.197. 

Δ. COOK, 9Zeus ΕΣ ppt) 197-198; 259-252: 
Many examples in A. DELATTE - Ph. DERCHAIN, 

‘Les _intailles magigques, Pp. 183-189 with 

illustrations and descriptions. 
See appendix. 

Cyran. I, 18, 8-11: Σάκφειρος ACOoc, ἢ xvdveoc’ 
ἀνῆκεν tH ᾿Αφροδίτῃ, Gcxuroc, ἔχων καὶ φλεβίέα 
χρυοᾶ᾽ διὰ τοῦτο καὶ xpvcocdngetpoc παρά τιοιν 
ὀνομάζεται ἀφ᾽ οὗ ποιοῦουν ἯΙ ζωγράφοι τὸ 
λαζοῦριν τὸ ἄριοτον, ὃ καλοῦοιν φυοικόν - 

R. HALLEUX — J. SCHAMP, Les lapidaires grecs, 

peo 200 enol reter to ΤΡ: ἘΠ Laps) 942-90; 

PLINY, ΝΗ AA KVL tet tote Oe Dione Perv 1105; 
ΘΗ Dion. Pere. 714 pr =4932" 5 Muller: 

απο γα. = XVI, 9, Ὥ fone similar 

descriptions. G: HOELSCHER, Das Buch  Hiob, 
Tubingen 1952, p. 71 likewise remarks that the 

stone 779° or cdxgetpoc in Job 28, 6 is to 
be identified with lapis lazuli, since the 

real sapphire was practically unknown before 

the the Roman period. See also J.M. RIDDLE, 

Marbode of Rennes' de lapidibus, p. 41. 

Cyran. I, 18, 8: Callisthenes, Alex. I, 4 (ed. 

LAUENSTEIN p. 12, 25: ἡ δὲ Αφροδίύτη 
canxge Cpt voc ; p. 14, 11-12: τὴν ᾿Αφροδύτην 
cangeCpov λίθου). 
Iynx is sometimes personified as a magician, 

daughter of Peitho! About the connection 

between iynx, charis and peitho see M. 

DETIENNE, Les jardins d‘Adonis, pp. 162-172. 
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(17) 
(18) 

{19] 
(20) 

(21) 

[22] 

(29) 
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Philostratus, Vita Apoll. I, 25. 
A.B. COOK, Zeus I, pp. 262-265. 

E.A. WALLIS BUDGE, British Museum. A Guide to 
the Babylonian and __ Assyrian _Antiguities, 
London 41960, δὲ θεαταὶ ple 22zeenrsolGeG ap: 

AtB a COOKee Zeus Sleeps 2659. [ΕἸ σΣ τ ΘΌΣ 

ReBeeGOOK? Zeusehs pew 2642 
Philostratus, Vita Apoll., VI, 11 also speaks 
of the golden tvyyec that hung from the 

delphic temple as ‘echoing the persuasive 

notes sof siren voices'= A.B: COOK, Zeusel, pp: 
259-261 refers to Apulian vases depicting a 

pair of four-spoked wheels hanging from the 

roof of a temple or palace or chieftain's hut. 

He interpretes them as magic wheels of a 

prophylactic sort, in a word, as iynges. 

H. POSNANSKY, Nemesis und Adrasteia, p. 79 

refers to Ammianus Marcellinus 14, 11, 25 
(Adrasteia quam uocabulo duplici etiam Nemesin 

appellamus), to Nonnus who uses indifferently 
the two names for the same goddess, and to 

Mart ianus es) Capelias «1, 364) Τὴ ἘΠ Athee— ΤΗΝ 

century A.D. the identification is thus 
certain. 

Cf. H. POSNANSKY, Nemesis und Adrasteia, pp. 6- 

23 : Beziehungen der Nemesis zu Aphrodite; pp. 
36=40.,8.A: DELATTE = Ph. DERCHAIN, Les 
intailles magiques, p. 190 remark that in the 

Roman period Nemesis has the same attributes 

as Tyche, a.o. the wheel and the griffin : "Si 

Tyché est peut-—é6étre plus fréquente dans les 

Papyrus magiques, il semble que dans la magie 

érotique, Némésis ait joué un rdle plus 

marqué"". They refer to the description of the 

χεοτὸς tude of Aphrodite in Cyran. I, 10, 85- 
87 including two Nemesis stones with the 
Picture of a griffin, one of its paws resting 

on a wheel : this picture is to illustrate the 
Punishment of Eros. 

A.B. COOK, Zeus I, p. 269 refers to Mesomedes, 
H. Nemes., 1 sqq. ; Nonnus, Dionys., 48, 375 

sqq. ; Ammianus Marcellinus, 14, 11, 25 sq. g 
Claud., De bello Getico, 631 sq.. For Nemesis 

in plastic art see A.B. COOK, o.c., p. 269 and 
H. POSNANSKY, Nemesis und Adrasteia, pp. 92- 
ΤΑ 
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(24) Cf. Le comte du MESNIL du BUISSON, Le 
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λίβανος βοτάνη frankincense (Olibanum) 
Abyyovpoc λίθος amber 
λώβηξ πτηνόν vulture 
λάβραξ ἰχθύς sea-basse (Perca labrax L.) 

Εἷς δὲ τὸν λύγγουρον λίθον γλύψον γῦπα, καὶ ὑὗὑπό- 
Bec ὀλίγον λίβανον καὶ ἀκρόπτερον τοῦ πτηνοῦ καὶ 
ὄρει. ὠφελεῖ γὰρ πρὸς ἀμβλυωπκίαν καὶ bxoxtcetc 
φθαλμῶν- 

“Engrave ἃ vulture in the amber stone and put a bit 

of frankincense underneath and the wing tip of the 

bird ‘and wear it. For ft will help against dim— 

sightedness and cataract." 
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As frankincense was a well-known medicine for eye-— 

diseases in antiquity its use in this amulet does 

not need any further explanation (1). The vulture's 

picture on the stone and its wing tip underneath are 

also to improve the wearer's eyesight. The vulture 

indeed was said to have very sharp eyes (2). 

It is uncertain if a closer relationship between 

the vulture and frankincense is to be noticed in 

this amulet. No allusion is made on the fact that 

vultures are said to be very sensitive to strong 

perfumes, so that they can get killed by them (3). 

This is caused by the antipathetical force of both 

their natures. The authors mentioning this 

particularity of the vulture however never use the 

word λίβανος , frankincense, but prefer the more 
general terms for perfume etwdCa or μύρον. The 
relationship between the vulture and frankincense, 

1f its exists, anyway 15 a negative one. 

Possibly the vulture on the amulet is ἃ substitute 

for the phoenix. The vulture indeed is ἃ sun-—bird, 

especially in Egypt where it was worshipped as a 

divinity (4). The legends attached to the phoenix 

and those of the vulture are quite similar, so that 

a certain interchangeability of both birds may be 

accepted (5). In the myth of the phoenix perfume 

plays an important part. Herodotus already mentioned 

that the phoenix put the corpse of its dead father 

in an egg of _myrrh (6). Later variants of this 

legend speak of other aromatic herbs, always 

connected with the death - and the resurrection -- of 

the phoenix (7). The phoenix thus dies surrounded by 

perfume. The step from this “dying surrounded by 

perfume" to “die by perfume" is very small. It is 
therefore not impossible that the death of the 

vulture caused by a strong perfume in fact is a 
variant of the legend of the Phoenix dying 
surrounded by aromatic herbs. For the vulture though 
the perfume is simply destructive, while the 
phoenix's death is sublimated by its rebirth. 
Let us now return to the amulet of Cyranides. The 

stone used for the engraving is lyngurium. Lyngurium 
is identified with amber (8). By popular etymology 
the name is explained as “lynx-urine". This 
definition also occurs in Cyranides (9). Lyngurium 
is nowhere else attested as a talisman protecting 
the eyes (10). In view of the popular etymology 
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however it is obvious that the stone was associated 
with the sharp eyes of Chen ΩΣ (11Ὶ Other 
derivations from λύγξ also refer to the eyes 
Avyxevte is the name of ἃ col lyriume (12) and 
Avyxetce is the famous Argonaut with the sharp 
eyes. 

Another name for lyngurium is ἀγείρου δάκρυ, 
poplar tear (13). This of course is another 
reference to the eyes. Moreover it proves that 

Abyyovpoc indeed 15 amber. Dioscorides actually 
tells us the following story about the black 

poplars: “It 15 said that their tears which are shed 

in the river Eridanus get solid and become the so- 

called amber“ (14). This is an allusion on the 
Phaeton myth. After his disastrous ride in the solar 

chariot Phaeton, son of Helios, was killed by Zeus 
with a thunderbolt. He fell into the Eridanus. His 

sisters, the Heliads, mourning for him on the river- 

bank turned into black poplars and their tears 

became amber-drops. This myth clearly shows’ the 

association of amber with the sun. The Greek name of 
amber, Aextpov , 18 also connected with ἠλέκτωρ ᾿ 

the beaming sun (15). The golden colour of amber 

indeed reminds us of sunbeams. 
Each of the three elements constituting this amulet 

thus can be considered as salutary for the eyes. As 

above-said there possibly also is a certain 

relationship between the vulture and the 

frankincense. The connection between amber and 

frankincense on the other hand is certain. Indeed, 

Aristotle remarks : “For both amber and substances 

called tears are formed by cooling, for example 

myrrh, frankincense and gum “" (16). According to 
Aristotle's theory of the homoeomerous bodies amber 

and frankincense are formed in the same manner 

they both are "tears" solidified by cold. Therefore 

it bears no wonder that popular medicine ascribed to 

these "tears" a curing virtue for the eyes (17). 
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(1 

(2) 

(3) 

(4) 

(5) 

(6) 
(7) 
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W.W.MUELLER, Weihrauch, RE Suppl. XV _ (1978), 
col. 769-771 refers to the materia medica of 
Celsus, Dioscorides, Galenus, Geoponica etc.. 

Cf. <6. ~sKELEER --"Antike= Tierwelt 22" oo Se 

J.R.T. POLLARD, Birds in Greek Life and Myth, 
p. -34. D'Arcy W. THOMPSON, A Glossary of Greek 
Birds, p. 85 notes that the vulture's liver was 

used against cataract. 

Cf. Theophrastus. de odor. II, 4: πονεῖν 6’ 
ἔνια φαίνεται ταῖς δομαῖς καὶ ταῖς εὐωδίαις, 
εἴπερ ἀληθὲς τὸ ἐπὶ τῶν γυπῶν καὶ τῶν καν- 
θάρων. τοῦτο δὲ δῆλον ὡς δι᾽ ἐναντίωσιν τῆς 
ἐν αὐτοῖο gtcewe , 
Aelian. N.A. IIT, 7 : ‘ebwila 62 καὶ πύῤον 
γυψὶν αἴτια θανάτου ΣΕ 
γυπῶν γε μὴν τὸ μύρον ὄλεθρός ἐστιν : 
Ps.-Aristotle, de mirab. ausc. 147 : λέγεταν καὶ 

τοὺς γῦπας ὑπὸ τῆς τῶν μύρων Scutic ἀπο- 
θνήοκεῖν , ἐάν tec abtotc xptcy A δῷ 
TL μεμυριομένον φαγεῖν ; Pliny, ME Cag XT; 
ZI: : necantur, uultures unguento (qui. fugat 

altos appetunt  oderem)= ΘΕ ΧΕ 167 ve eee 
Te etcr. 

For the assimilation of the vulture with 

different divinities, see W. SPEYER, Geier, 
REAC ΘΟ cole 4338=435" 

An example of their interchangeability : Basil, 

Hom. VIII in Hexaemeron 6 (180 A-B) and Origen, 

Cont rasmCel staan 37 support Mary's partus 

virginalis with the story of the vulture 

impregnated by the wind, while other church 
fathers tell the same story about the phoenix 

(Ruf iT nusje Comm. ine oymbolms Apostol seu © emecx le 

11; “Peter Damascl 527517 -)" Epipnhanitis:. Ancor. 

θά )- Ci We SPEYER Geter, το. 461-462) oe 
HUBAUX —- M. LEROY, Le mythe du phénix, p. 175. 
Herodotus, Hist., II, 73. 
See J. HUBAUX -— M. LEROY, Le mythe du phénix, 
pp. 68-97. 



(8) 

Ca) 

(10) 

{11} 

(12) 
C133 
(14) 

15} 

(16) 

{1:7} 
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Cf. Strabo, Geogr. 4. 6, 2; Theophrastus, De 
ΡΟ Vo 2cee0ioscorides, Mat. med., 11, 82; 
Hesychius s.v. λυγχούριον cee also = STEIER: 
Lynx. RE XXVI (1927), col. 2475-2476. 
Cyran. I, 11, 5 : λύγγουρος δὲ λίθος ἐςτὶν ἐκ 
τοῦ ὄρους τῆς λυγγὸς Nygnba Retsoee 
cf. Strabo, Geogr., 4, 6, 2; Theophrastus, De 
ΓΔΕ Ven oo: Pliny, ΝΗ: AAAVIT, ΒΩ; etc. 
According to J. WHATMOUGH in his recension of 

lyh IBIAS SG Griechisches etymologisches 

Worterbuch, Classical Philology 57 (1962), p. 

243 there was a confusion between ligurium, 

“Ligurian amber" traded by the Ligurians to the 

Greeks, and Avyyobptov , which he identifies 
with zircon or tourmaline. 

Amber ( NAEXTPOVY ) is a medicine for the eyes 

in Mich. Psellos, De virtute lapid., 9 : τοῖς do 
Θαλμοῦῖς δὲ ἐγχριόμενον ὀξυδορκίαν xaplZetar . 
but here not the stone is meant but the weak 

material. 
About the proverbial expression λυγκικὸν 

Βλόκειν see STEIER, Lynx, col. 2475. 
Galen. ΧΙ, 775: Paul. Aegin=, Vil, 16. 

Cyrano, bly 6. 

Dioscorides, Mat. med. I, 83 : λέγεται δ᾽ ὅτι 
τὸ ἐξ αὐτῶν δάκρυον κατὰ τὸν ᾿Ηριδανὸν πόταμον 
καταχεόμενον πήῆἤγνυοθανι καὶ γίνεσθαι τὸ καλού- 
μενον ἤλεκτρον. 
ΘΕ ΜΕ τῆ ΝΗ ΧΡ, 1 Omer. ας, AVI IL 
296 compares an amber necklace with the sun. On 
the association of amber with the sun see F.M. 

AHL, Amber, Avallon and Apollo's singing Swan, 

AJP 109 {1982}: pp. 394-398. 
Aristotle, Metéor., IV. 10 (388b); also 389a 

ἤλεκτρον, cudpva, λίβανος καὶ πάντα τὰ δάκρυα 
λεγόμενα o 
It is probably not a coincidence that Aelian, 
N.A. ἦν, 17-18 put the passage on the vulture 

and perfume together with the passage on the 

lynx and the lyngurium. 
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μορέα φυτόν mulberry-tree (Morus nigra L.) 
uvyepdc πτηνόν night-heron (Ardea nycticorax L.) 
undtxdc λίθος Median stone 

udpuvpoc ἰχθὺς sea-bream (Pagellus mormyrus CV.) 
B6ardcctoc 

eee O44. 

Ele δὲ τὸν μηδιχὸν λέθον γλύφεται μόρμυρος ἰχθὺς 
mat καταχλείοας εἰς οιδηρᾶν πυξίδα, καὶ ὑποβάλλεται 
χαρδίδιον ἀνωβλεπὲς τῆς μορέας, καὶ φορεῦται πρὸς 
τὰς αἱμορροῦδας καὶ τὰ περὶ τὴν ἕδραν πάθη- τ 

El δὲ τὴν κάτω BrAéxovcayv xapdtav ὑποχλείοτο, ἔσται 
φυλακτήριον πρὸς αἱμοπτοϊκοὺς καὶ τὰς &x ῥινῶν 
αἱμορραγίας, καὶ ὅςα πάθη αἱμορραγίας αἵμορρο ἴκὰ 
ἄνωθεν - 

“In the Median stone ἃ sea-bream is engraved and 

enclosed in an iron box, and underneath a bud (1) of 

the mulberry-tree is put turned upwards, and it is 

worn against haemorrhoids and ailments of the seat. 

If you enclose the bud turned downwards, it will be 
a phylacterion against blood spitting and bleeding 

from the nose and against any form of bleeding from 

the upper part of the body." 
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This amulet .description has been used as a source 

for the collection of magical recipes gathered in 

the Parisinus vor. 2419. On £.264y of this) Siriveenen 

century manuscript (2) the lemma περὶ αἱμορραγίαο 
παντοίας - “on all kinds of haemorrhages" -is 
followed by a recipe against haemorrhoids copied on 

Cyrnanides ily, 12.».3 97. sands τὰ following «τ 

description: 

εἶτα λαβὼν ACOov μηδυιχὸν γλύψον ἐν αὐτῷ ἐν ἀποχρού- 

cel Σελήνης ἄνθρωπον κεριεοφιγμένον πτερὰ ἔχοντα 

καὶ ἀκέφαλον ᾿ καὶ ὑπὸ τοὺς πόδας ταῦτα Ae Po Ue 

Ye Ge € λ᾽ καὶ γύρωθεν ταῦτα (signa magica sep- 

tem ) ᾿ ὄπιοθεν δὲ τὰ προρρηθέντα ὀνόματα. | 
ὑποκατάχλειοον δὲ χαὶ χαρύδιον Ev τῆς μορέας ἄνω 

βλέπον καὶ κάτω βλέπον ετερον, ὅπερ τεχνυκχῶς ἐν τῇ 

πρὸ αὐτῆς βίβλῳ Κυρανίδι πλατύτερον εἴρηται, καὶ 
πκεριοφέγξας ἐν χρυσῷ οωληναρίῳ φόρεν ἁγνὸς ἀπεχό- 
μενος δείου χρέατος ὁπόταν φορῇο αὐτό. 

It is said to be helpful against all kinds of 

haemorrhages as the amulet in Cyranides is. The 

mineralogical material is the same, but the 
engraving is different: instead of the sea—bream the 
Picture shows a headless winged man. A bud (3) of 
the mulberry-tree is enclosed as in Cyranides, but a 
golden box is used instead of an iron one. 
The Median stone is mentioned by Pliny in his 

Natural History (4). Median stones, Pliny says, show 
a great variety of tints and on occasions are even 
blended to some extent with lapis lazuli. Modern 
scholars identified this stone with malachite, green 
copper carbonate, intergrown with azurite, blue 
copper carbonate (5). Its resemblance in colour with 
lapis lazuli elucidates its dedication to Aphrodite 
in Cyranides: as above mentioned, sapphire, lapis 
lazuli and any other blue stone were sacred to the 
love goddess (6). Pliny only describes the stone 
classifying it as a variety of the smaragdus, 
without ascribing any medicinal Virtues: Sto sat. 
Further useful information on this stone is missing 
Gade 



Medicinal virtues of the udpuvpoc , a kind of sea- 
bream, are unknown (8). Its picture on the amulet 

indeed was replaced by another one in the amulet 

description of Parisinus gr. 2419, probably because 
the sea-bream's function was no longer understood. 

The function of the bud of the mulberry-tree on the 

other hand is quite clear. The dark red colour of 

the black mulberry was often compared with that of 

blood (9). The legend was told that the white 

mulberry turned red by the blood of Pyramus as he 

Ki μοι σι ΠΕ fOr ihisbe. (10). It is 

therefore obvious that the mulberry was associated 

with all kinds of haemorrhages. Athenaeus and his 

source Demetrius Ixion even saw an etymological 

relationship between μόρα and atudpoa . “flowing 
blood" (11). Once more the homoeopathic principle of 

the similia similibus is to be found in this amulet 

of Cyranides: popular medicine, seeing blood in the 

mulberry's colour, believed it would be helpful 

against haemorrhages (12). If the haemorrhages are 

localised in the upper part of the body, the bud is 

to be turned downwards, if they are localised in the 

lower part it is to be turned upwards. According to 

magical logic the bud points at the opposite side so 

as to make the blood flows take another direction 

which will stop them. 

As the Median stone is not known as styptic by 

156 1Ὲ, its use for this amulet might be associated 

with he origin of the mulberry-tree. The black 

mulberry-tree indeed was imported from the north of 

Persia and Media (13). The love drama of Pyramus and 

Thisbe situated under ἃ mulberry-tree in Babylon 

also refers to the eastern origin of the tree (14). 

This love drama makes the tree in a way sacred to 

Aphrodite as is the Median stone. 
The iron box needed for the amulet also refers to 

the mulberry-tree. To let the fruit ripen, the 

ancients used to make an incision with iron in it. 

It was said that the mulberries would be ready for 

consumption within the three or four days following 

Gis)\e rhe. τοῦ box thus probably 15 to help the 

enclosed mulberry bud, the fruit-to-be, to ripen and 

to get its effectiveness. Moreover, ΟΝ 15 

frequently used in magic and medicine (16). Among 

the diverse medicinal uses of iron rust Pliny notes 

that “applied on wool it arrests women's discharges 
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and for recent wounds it is useful diluted with wine 

and kneaded with myrrh, and for swellings round the 

anus dipped in vinegar" (17). Concerning scale of 

iron he mentions the following virtues: “it arrests 

haemorrhage, though it is with iron that wounds are 

chiefly made! And it also arrests female discharges. 

It is also applied against troubles of the spleen, 

and it checks haemorrhoidal swellings and creeping 

ulcers" (18). The iron box therefore is an essential 

part of the amulet. Replacing it by a golden box, as 

was done in the Parisinus gr. 2419, shows a lack of 

comprehension of its curative function. 



(Csi), 

(2) 

(3) 

(4) 

(5S) 

(6) 

Kapdtdtov seems to be a hapax eiremenon. The 
Eranslatwonee in bode τα Ἔα Vor wa mulberry— 

tree". It clearly is a diminutive of xapdla 
which is used as a synonym for χαρδίδιον in 

CyEOn met, = soy ae. The’ atin translation -of 
Cyranides has ‘oculum vel corculum', the eye or 

the heart of the mulberry (L. DELATTE, Textes 

ΠΕΡ OD) wine Theophrastus, HP TIT: 14, 

1 xapdla is "pith". In my view xapdCdtov 
and xapéta in Cyranides refer to the bud of 
ἘΠῸ Lrudc—to-bey which elainy, ΝῊ XXLil- 197 

calls ricinos with an unattested Greek name. 

According τὸ' “Pliny this) part.) of “the” plant 

indeed was worn as an amulet against the flow 

of blood. 

A. DELATTE, Anecdota Atheniensia I, pp. 485-486 

edited the text presented in Paris. gr. 2419 

and Bononiensis 3632. The Paris. gr. 2419, also 
containing the text of Cyranides, has the 

Siglum R in the edition of Kaimakis. 

The word used in the text is xapt6dtov , which 

means "small nut". It possibly is a fault for 

RAPOCOVOY = Cre Ne Ls 
ἘΝ ΝῊ ἘΧΧΧΥΠ 7 ee This Medicus has 

nothing to do with the Medius lapis treated by 

Damigeron-Evax XXI (ed. HALLEUX-SCHAMP, p. 259- 

20) which according to Pliny... NoHo, XXXVI, 

173 was found by Medea or Media. 

DeLee conc =r li ny eNeaclirals Higtony. νοι. Χ 

ΟΘΘ: Ρ. ὙΦ ΖΌ: ἘΝ de SAINT-DENIS, Pline 
l‘Ancien, Histoire Naturelle, livre XXXVII 

(Bude) epee. 152: 
Cyranidee= 12: Θ᾿ Cie the treatise De 
lapidibus et eorum generibus, Και. WIRBELAUER, 
Antike “Lapidarien. Pp.” 22, 1:16 : Lapis ~quintus 

qui dated Gurr medicos,<veneris>, taurl «οἱ 

librae>; 25 : Lapis medicos : sculpis 

venerem. 
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(7) 

(8) 

(9) 

(10) 
Ga) 
(2) 

(13) 

(14) 

The undorxdc is the stone of the third decan 

of Aquarius in the Holy Book of Hermes 

Trismegistos (ed. C.-E. RUELLE, p. 274) but 

there is no relationship with the amulet of 

Cyranides. Possibly the μηδικός of the Holy 
Book» 1s to be identified with the media 

mentioned, by. Pliny, ΝΕ. ΧΕΙ ἢ 737 
For the identification and the characteristics 

of this fish see D'Arcy W. THOMPSON, A Glossary 

of Greek Fishes, p. 161; E. de SAINT-DENIS, he 
vocabulaire des animaux marins, pp. 65-66; H.J. 

COTTE, Poissons et animaux aquatigques, pp. 105- 

107. 
Vid Cele ἐε σι OP : sanguineis frontem 

moris; Columella, De agr., X, 401 : cumulatque 

moris / candida sanguineo manat fiscella 

cruore. 

Ovid, Metam., IV, 55-166. 

Athenaeus, Deipn., II, 51. 

A. DE GUBERNATIS, La mythologie des plantes, Ρ. 
231, refers to PORTA, Phytognonomica who 

prescribes the mulberry against haemorrhages. 

This “prescriptions. goes.» back, τ. ΒΝ Η 

OX el ΟΞ ee “There are besides marvels 

related of the mulberry. When it begins to bud, 

but before the leaves unfold, the fruit—to-—be. 

is plucked with the left hand. The Greeks call 

them ricini. These, if they have not touched 
the ground, when worn as an amulet, stay a flow 

of blood, whether it flows from a wound, the 

mouth, the nostrils or from haemorrhoids. For 

this purpose they are stored away and kept. The 

same effect is said to be produced if there be 

broken off at a full moon a branch beginning to 

bear; it must not touch the ground, and is 

specially useful when tied on the upper arm of 

a woman to prevent excessive menstruation. rt 

is thought that the same result is obtained if 

the woman herself breaks off a branch at any 

time, provided that it does not touch the 

ground before it is used as an amulet." Cf. 
Marcellus, Med. XXXI, 33. 
Cf. J. MURR. Die griechische Pflanzenwelt, p. 
68. 

Cf. V. HEHN, Kulturpflanzen, p. 340. 
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{15} Theophrastus, Horse LN 2 1 

(16) 

(17) 

ἔχοντες ὄνυχας σιδηροῦς Mle eee a 6’ ἂν 
éxuxvecOt τεταρταῖα πέττεται ; 
Theophrastus, De causis_plant., Le ine 91 
Dioscorides, Mat. Med., I, 127: μηδὲ πεκαινόμενον 
δέχα tod ἐπκιχνιοθῆναι ὄνυχι ἢ cvdtpw i 

Athenaeus, Deipn., Sur 
ἅπερ οἱ ἐπιχώριοι ἐπὶ βραχὺ xvecavtec Ἢ ΑΡΗ 
ἐῶσιν ἐπὶ τοῦ φυτοῦ καὶ ὑπὸ τοῦ ἀνέμου 
κινούμενα ἐντὸς ἡμερῶν τριῶν οὕτω 

πέπονα καὶ εὐώδη γίνονται ; Pliny, N.H. 
Xfi, 56-57. A rational explanation for this is 

given by V. REICHMANN, Feige II (Sykomore), 

REAC Witt (L966)}5 col. 684 δὲ ist offen ob 

die Ursache dafur das Ausschliessen des 

Milchsaftes oder das Absterben der in den 
Rezeptakeln nistenden Gallwespen ist." He 

refers to O. WARBURG, Die Pflanzenwelt I, 1923, 

p. 485. 
Cr. 1. SMUONDLE. Erz, RUAC Vie 966)"> col. §475- 
491. 
Pliny. NHS easKLV. 155: 

(168), Pliny. ΝΗ, XXXIV. 154-155. 
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Nemesis. 

Colle Seyrig 12. <=Bbonner nreov7). 

Haematite, 14 x 9mm. 
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vexda βοτάνη mullein (Verbascum) 
ναυκράτης ἰχθύς shipholder (Echeneis 

naucrates L.) 
vficca πτηνόν duck (Class. Anatidae) 
venecttnc λέθος Nemesis stone 

15237 .16=29 

Nepecttnc éctt λίθος αἰρόμενος ἀπὸ βωμοῦ Νεμέ- 
CEWCe 
Γλύφεταν οὖν ἐπὶ τὸν λίθον Néuectc ἔχουςα τὸν πό- 
δα ἐπὶ τροχοῦ EctHta. τὸ δὲ lace αὐτῆς ὡςεὶ παρ- 
θένου, τῇ εὐωνύμῳ χειρὶ χρατοῦςα πῆχυν, τῇ δεξιᾷ 
δὲ ῥάβδον. ὑποκχαταχλείσειο δὲ τῷ ACOw ἀκρόπτερον 
νήοςοης καὶ βραχὺ τῆς Botdvnc. 
* Kay οῦν τὸν δαχτύλιον τοῦτον Kpocevéyxyc δαιμο- 
νιζομένῳ.,, KRdpavta ὁ δαέμων ἐξομολογηςάμε νος 
ἑαυτὸν φεύξεται. ἀφυγιάζει δὲ καὶ οεληνιαζομέ- 
γους περὶ τὸν τράχηλον φορούμενοο. ἀποτρέπει δὲ 
καὶ gavtactac δαιμόνων ἐπὶ τῶν ἐνυπνίων, καὶ βρε- 
φῶν Fe eons καὶ νυχτερινῶν ουναντημάτων- 
δέον οὖν τὸν φοροῦντα ἀπκέχεοθαι ἀπκὸ παντὸς μυ- 
οεροῦ κράγματοο- 
Οὗτος οὖν ὁ δακτύλιος φορούμενος μηνύει τὴν πο- 
οότητα τῶν ἐτῶν τοῦ ζῆν χρόνον καὶ τὴν ποιότητα 
τοῦ θανάτου καὶ τὸν τόπον. δέον οὖν τὸν φοροῦν- 
τα ἀκέχεοθαι ἀπὸ παντὸς πονηροῦ πράγματος. 
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“The Nemesis. stone is a stone removed from ἃ 

Nemesis altar. In the stone Memesis is engraved 

standing with her foot on a wheel. She 15. pictured 

as a maiden, holding a cubit-rule in her left hand 

and a wand in her right hand. You will enclose under 

the stone a duck's wing tip and a bit of the plant. 

If you then present this ring to a possessed, the 

demon will immediately admit his presence and flee. 

It also cures moonstrucked if worn around the neck. 

It also averts demonic phantasies in dreams, 

children's frightfulness and nightmares. The wearer 

must desist from every foul thing. 

If this ring is worn it reveals the number of years 

of your life and the nature and place of your death. 

The wearer must desist from every bad thing." 

Gems showing the picture of Nemesis are wide- 

spread. One of the amulets presented in Bonner's 

study corresponds quite well with the description in 
Cyranides : Nemesis is standing to the right in a 

long tunic reaching to the ground; a small wheel on 

the ground is partly concealed by her drapery; in 

her right hand she holds a wand. The -inscription 
Νέμεοι βοήθει makes the identification of the 
goddess certain (1). Two of the three attributes of 

Nemesis mentioned in Cyranides are present ΣῪ ΕΠ ὁ 

wheel and the wand. It is supposed that Nemesis 

borrowed the wheel of Tyche, the goddess of (good) 

fortune and destiny. Anyway since hellenistic times 

it is a common attribute of both the goddesses (2). 

The other attributes are also very typical for 

Nemesis. On gems she is often pictured with a cubit-— 
rule in her left hand (3). Two epigrams of the Greek 
Anthology clearly explain its significance 

ΧΥΙ, 223 
“Nemesis warns us by her cubit-rule and bridle 

neither to do anything without measure nor to be 
unbridled in our speech." 
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AVE, 224 

"I, Nemesis, hold a cubit-rule. ‘Why ?' you will 

say. I proclaim to all men : ‘Nothing beyond due 
measure‘ ." 

Because she punishes everything that is beyond due 

measure, she often holds a wand or a bridle in her 
right hand. By this she fulfils her mission as a 
goddess of vengeance (4). 

The picture of Nemesis on an amulet meant to drive 

away evil demons of any kind, is easy to understand: 

just like Hecate and Osiris, Nemesis is a goddess 

who conquers the evil (5). It 15 likewise very 
acceptable that this amulet was believed to reveal 

to its wearer the number of years to live and the 

circumstances of his death, when we have in mind the 

existence of a Néuectc θανόντων (Nemesis of the 
dead), apart froma Νέμεοις θεῶν (Nemesis of the 

gods). The connection of Nemesis with death is not 
ἐδ emuich due atozher“chthonice#*characters It 15 

rather to be explained by the etymology of her name, 

véwectc meaning properly “distribution of what is 
due, retribution". In antiquity death actually was 

regarded as the culmination point of destiny. 

Nemesis' Picture should be engraved in a Nemesis 

stone.- According to Cyranides this is a stone 

removed from a Nemesis altar. The stones used for 

the preserved Nemesis gems are of various 

mineralogical types (6). I therefore presume that 

the Nemesis stone is not a specific mineralogical 

variety, but that it is any kind of stone “removed 

from a Nemesis altar" or any kind of stone showing 

the picture of Nemesis (7). 
The third element of the amulet is the vexta 3 

which is given as a synonym for φλόμος , Mmullein 

(verbascum) . In Cyranides it is said that there are 

seven different varieties of this plant (8), but it 

seems that the ancients did not make a very clear 

distinction amongst them (9). The name vexta 

clearly refers to death. The adjective νεκχύς 

indeed means "dead". Mullein thus was used in 

necromancy (10). The association of the deceased 

with evil demons is quite obvious. So mullein was 

also used as an amulet against them. According to 

Pope eApulexuc Mm (4th — τῆ σα. A.D.) ae stalk οἵ 
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mullein should be borne as a protection. He also 

says this was the herb which Hermes gave to Odysseus 

before he went to Circe (11). ; 

The belief that mullein could chase away evil 

spirits remains in later times. In France on St.- 

John's day (midsummer) burned stalks of plants were 

laid on the ground and people walked over them. 

Afterwards the stalks were hung up in the house to 

protect it from evil®spirits {12}; 
From of old the tall leaves of the verbascum were 

used for lamp wicks. Therefore the plant is also 

called Avxvttc (13). Perhaps this luminous 
property made people believe it could lay ghosts and 

evil spirits. Marzell however found an explanation 

of this belief in the mullein's abundant yellow 

flowering in midsummer, which made the plant a 

“Sonnwendblume'' and by that gave it apotropaic 

qualities (14). 
Pliny says that superficial abcess is cured "by 

verbascum pounded with its root, sprinkled with 

wine, wrapped round with its leaves, and heated, 

thus prepared, on embers, so that it may be applied 

hot.'' But he adds : “Those with experience have 

assured us that it makes all the difference if, 

while the patient is fasting, the poultice 15 laid 

upon him by a maiden, herself fasting and naked, who 

must touch him with the back of her hand: and say 

‘Apollo tells us that a plague cannot grow more 

fiery in a patient if a naked maiden quench the 

fire'; and with her hand so reversed she must repeat 

the formula three times, and both must spit on the 
ground three tamese VELo ie, This magical cure 

performed by a maiden reminds us of the picture on 

the amulet of Cyranides showing Nemesis as a maiden. 

The picture of the maiden is there to help the plant 

enclosed in the amulet work more efficiently. 
Indeed, in primitive cultures as well as among 
various civilised nations a maiden was regarded as a 
mysterious person having a supernatural power in 
heaven and on earth. Therefore she was supposed to 
bring good fortune and to have magical as well as 
healing powers (16). A good example of a virgin 
curing epilepsy - i.e. moonstruckedness mentioned in 
the text of Cyranides - is given by Pliny 
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“Some Say that a virgin should touch a patient 

fainted in an epileptic fit with her right thumb; 

hence their conclusion that epileptics should eat 
varginemeat .“ 117). 

As a symbol of purity the virgin is the direct 
opposite of evil and by that she is a very likely 
person to fight it. The fasting of the patient cured 

by a virgin in the text of Pliny, the required 
abstinence from all evil for the wearer of the 

Nemesis amulet in Cyranides, all this can be reduced 

to one thing : purity as a weapon against evil. 

The connection of the mullein with a maiden 

remained till the present : in French it is called 

“cilerge—de—-Notre—Dame", in German ‘'Marienkerzen" and 

in various Flemish dialects "“maagdekeerse". All 

these names meaning “maiden's candle" remind us 

likewise of the ancient use of the plant as a wick 
and of its connection with a maiden, christianized 

as the Virgin Mary. Dodonaeus on the other hand 

mentions an astrological relationship between the 

mullein and the maiden. According to him the root of 

the plant was used as an amulet against epilepsy, 

when the sun was in the sign of Virgo and the moon 

in the sign of Aries, but he has doubts about the 

efficacity of the remedy, which he regards as 

superstition. 
The revealing of the number of years to live and 

the circumstances of his death to the wearer of an 

amulet containing a bit of mullein has a parallel in 

Prussia. There virgins used to hang the stalk of the 

plant above their bed. The one whose stalk was 

withered first, would die first (18). 

The different functions of this amulet of Cyranides 

thus are based on the cooperation of two of its 

elements, the Nemesis stone with the picture of the 

goddess represented as amaiden and the _ enclosed 

part of the mullein. The purpose of the duck's wing 

tip is not clear. 
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(1) 
(2) 

(7) 

(8) 

(9) 

(10) 

C. BONNER, Studies in Magical Amulets. fig.57. 

Cf. H. POSNANSKY, Nemesis und Adrasteia, p. 53; 

Aube 6 COOK] Zelict el ee pew eee Porro Eher πόδ 

Picturing Nemesis with the wheel, see A. 

DELATTE - Ph. DERCHAIN, Les intailles magigues, 

poe 4:89-194-5 He POSNANSKY: τ ΒΕ 165. σις 

ἌΓ ΡΕΙ Aster Eee Pris DERCHAIN, Les _intailles 

magiques, p. 194, fie 257s, H.POSNANSKY# 
Nemesis und Adrasteia, pp. 162-163. 

Cf WAY SDEEATIES—GPhs DERCHAING =Lesmeintalites 

magigques, p. 190. 
Gfx, A.  DELATTE — Ph. DERCHAIN., (Less intai bles 

magigques, p. 193. 
Feige woes ἐπ wie. BONNER, Studies in Magical 

Amulets hematite: figs 255 Τῇ" ἃ. DELATTE - Phe 

DERCHAIN, Les intailles magiques yellow and 

brown jasper: Siigaes 256° icorneiian=™ τ 257 

hematite; various other kinds are mentioned in 

H. POSNANSKY, Nemesis und Adrasteia, pp. 162 

sqq. 

The Nemesis stone also occurs in an eightteenth 

century lapidary : ΟΕ LEONARD, Speculum 

laprdums Glamburgearis.baee oe ieee 'Nemesitis 

lapis est optimus quem de ara Nemesiae deae 

dicunt Athenienses eleuari'. This goes back to 

the Latin translation of Cyranides : ‘Nemesitis 

est lapis eleuatus de ara Nemesiae deae optimi 

lapidis: (A> DELATIEVStextestlatinsaep σδ})}. 
Cyran. I, 13, 3 :vexta Botdvn Ectt h λε- 
youévn φλόμοο.- ταύτης τῆς βοτάνης εἴδη 
εἰοὶν ἑπτά. Dioscorides, Mat. med., 
IV, 103 does not discern but two varieties, the 

black one and the white one. Pliny, ΝΗ. XXV, 

120-121 also mentions a third kind that is 
found only in woods. 

Cf. M. SCHUSTER, Verbascum,~ RE 24R, 15.Hb. 
(1955), δοὺ 971. 
Cyran. I; 15..5-8. ΓΕ oF: CARNOY, “Dictionnaire 
étymologique, Pp. 186; Re STROEMBERG , 
Griechische Pflanzennamen, p. 107. 



(11) 

(12) 

(13) 

(14) 
{15} 
(16) 

{17} 
(18) 
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Ps .—Apuleius, in Corpus Medicorum Latinorum IV 

(1927), p. 129 sq. : ‘Herbae uerbasci uirgulam 
qui. secum portauerit, nullo metu terrebitur, 
neque occursuS mali molestabunt eum... Hanc 

herbam dicitur Mercurius Ulixi dedisse, cum 

aduenisset ad Circem, ut nulla mala facta eius 

timeret.' 

Ph. VAN WERSCH, Folkore van wilde planten, p. 

157. For other references see H. MARZELL, 

Konigskerze, Handworterbuch des deutschen 

Aberglaubens V, 1 (1932), col. 182-187. 

Droscormides., Mat. “med... IVA 10353;: Pliny. «NBs, 
DOA Mees 
H. MARZELL, Konigskerze, col. 184. 

Βα ΣΝ ες , AAW 92-99); 

Many examples mentioned in KUMMER, Jungfrau, 

Jungfraulichkeit jungfraulich, Handworterbuch 

des deutschen Aberglaubens IV, 1 (1931), col. 

841-854. 
Βα την ΝΟ ΗΟ, ΧΧΥΕΤΙ., 43 2 

€f. Ph. VAN WERSCH, Folklore van wilde planten. 
ΩΣ 





KSI Natal 

ξίφιος βοτάνη sword-lily (Gladiolus segetum) 
ξίφιος λέθος sword-stone 
ξίφιος πτηνόν hawk 

ξίφιος ἰχθὺς swordfish (Xiphias gladius L.) 
Gartdcc toc 

i ta, 23~28 

Ῥλύψον οὖν ἐν τῷ ACOw ἱέραχα καὶ ὑπὸ τοὺς πόδας 
abtod τὸν ἰχθύν. ὑποκατάχλειοον δὲ ἐν τῷ λέθῳ τὴν 
ῥίζαν τῆς βοτάνης καὶ ἔχε. οὗτος ὁ δαχτύλιός ἐςτιν 
ἁγνός, ὧς καὶ ὁ πρὸ αὐτοῦ. ἐὰν οὖν ἕχτο αὐτὸν πα- 
pi ceavt® , χρηματιοθήςῃ περὶ οὗ θέλειο. καὶ ἐὰν 
6fic αὐτὸ ἐν ζῴῳ ἢ ἐν εἰδώλῳ θεοῦ τινος τῶν λατρευο- 
μένων, χρηματιοθήοτο ὃ ἂν θέλῃς παρ᾽ αὐτοῦ μαθεῖν. 

“Engrave thus in the stone a hawk and under its feet 

the fish. Enclose in the stone the root of the plant 

and keep it. That ring is hallowed, just like the 

precedent. If you thus Keep it with you, you will 

receive an answer about whatever you want. And if 

you put it on an animal or on an image of a god who 

is served, you will get an answer to whatever you 

want to learn from him." 
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The amulet description again shows a bird and fish 

combination of which we saw other examples before. 

The central element clearly is the bird ξίφιοο 

which is identified in Cyranides with the so-called 

κέρκου, the sacred hawk of Apollo (1). By that it 

obviously is an augural bird. According to Porphyry 

“those who wished to receive into themselves the 

souls of prophetic animals swallowed the most 

principal parts of them such as the hearts of crows, 

or of moles, or of hawks" (2). The amulet of 

Cyranides showing the hawk‘s picture has exactly the 

same purpose. Moreover the hawk is also ἃ solar 

emblem, certainly in Egypt (3). This fact tells in 

favour of the theory put forward by Anna Roes. As I 

mentioned before she relates the iconographical type 

of the bird and the fish to a solar religion. 

The hawk is flanked by three other elements which 

are all homonymous to it : the word-magic of the 

name Ἐέφιος will strengthen the hawk's power. The 

swordfish 1s not known for its prophetic gifts. 

However, a synonym for ECq@toc is γαλεώτης (4), 
which is also the name of two other animals that 

play an important part in divination. Tadedtnc is 
the weasel, a most notorious animal in’ popular 
superstition (5). Γαλεώτης is also the gecko, 
personified in mythology by Galeotes, the son of 

Apollo and ancestor of a race of seers in Sicily, 

who practised their art with the help of geckoes 

CODE If the swordfish bears a homonymous name, this 

means to my opinion that its supernatural powers 

were believed to be quite similar. The presence of 

the swordfish's picture on an amulet used for 

divination certainly tells for it. 

About the sword-stone, unattested elsewhere, 

Cyranides inform us as follows : ‘The sword stone is 

known to everyone. It abounds all over the world 

like pebbles, but especially in Cappadocia and in 
Nazianze. It has a black colour. In Assyria they 
break it to pieces and when they fumigate their 
mountain-bred animals they send it out and keep them 
unharmed by the wild beasts' (7). The description of 
the stone does not answer to any particular mineral 
typical for Cappadocia. It seems that its use for 
the amulet in Cyranides is attached only to the 
homonymity of its mame with those of the other 
elements. 
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The sword-lily was atypical grave adornment in 

antiquity. According to Murr the austere beauty of 

the plant and the dark blue and violet colour of its 

flower possibly related the sword-lily with the 

under-world (8). Nothing is Known about its use in 

divination but its association with the infernal 

world makes it presumable. Anyway, the homonymity of 

its mame with that of the hawk makes the sword-lily 

Suitable for the purpose. 

Divination by putting an amulet on an animal or on 

an image of a god is not attested elsewhere, but it 

might be a special kind of lithomancy. It is quite 

obvious that an amulet to which divinatory power was 

ascribed, was believed to be more effective when in 

contact with a holy animal or a divine image (9). 
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(1) 

(2) 
(3) 

(4) 

(5) 

(6) 

(7) 
(8) 
(9) 

KSI 

Cyran. 1 ,14, 13: βέφιος πτηνόν éctiv, ἱέραξ, 
ὁ καλούμενος xfpxoce Klpxoc 
is a poetic name for a hawk, not identifiable 

as a separate species. Cf. D'Arcy W. THOMPSON, 

A Glossary of Greek Birds, pp.144—-146. 

Porphyry, De abstinentia, 11,48. 
Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Birds, p.117; O. KELLER, Die Antike Tierwelt 
ΤΕ ΣΤΥ 

PolybDiuigm XXXIV. 212 αὐϑέθαῖον ΒΟ ΕΣ ἝΞ: 
TS 
Ci aint ΘΠ. s DUNCAN Pheswease ls inwsre ligion: 

myth and superstition, Washington University 

Studies 12 (1924), pp.33-66. 

Cicero, De divinatone I, 10; Aelian, V.H.. XII, 

46. The name of the hoopoe yéAacoc or 
* yddecoc (conjectured by Thompson), another 
animal used in divination, probably is also 

etymologically related to yaked@tnc . See about 
this M. WAEGEMAN, The gecko, pp.220-222. 
Cyrana,) ἴ,.14.,. 8-12. 

J. Murr, Die Pflanzenwelt, p.245. 

Ctr A. BOUCHE-LECLERCQ, Histoire de la 
divination I, ΡΒ. 184. 
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ὀνόθυροις βοτάνη oleander (Nerium Oleander) 
OPTVE πτηνόν quail (Coturnix vulgaris) 
ὀρφὸς ἰχθύς seaperch (Polyprion cernium CV.) 
ὀνυχίτης λίθος onyx or sardonyx 

Εἰς δὲ τὸν dvuxltny λίθον γλύψον Sptvya καὶ ὑπὸ 
τοὺς πόδας αὐτοῦ τὸν ὄρφὸν τὸν ἰχθύν, ἐκ δὲ τοῦ 
αυνθέματος τοῦ elc τὸν λύχνον ὑπὸ τὸν λίθον βάλε, 
χαὶ οὐδείς ce ὄψεται, οὐδὲ ἐὰν βαοτάζῃς τι τῶν 
ὄντων τὴν δὲ ὄψιν cov χρῖοον &x τοῦ ουνθέματος 
καὶ τὸν δαχτύλιον φόρει, καὶ obdetc ce ὄγεται ἢ 
τίς ἂν ἧς {xat} ἧ τί καὶ ἂν ποιζο- 

“Engrave in the onyx a quail and under its feet the 

seaperch, put under the stone some of the mixture 

for the lamp, and nobody will see you, even if you 

take away one of the things present. Anoint your 

face with some of the mixture and wear the ring, and 

nobody will see who you are or what you are doing." 
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The mixture mentioned in this amulet description is 

a magical recipe produced as follows : SheLcunace 

the eyes of the quail or of the seaperch with a bit 

of water and keep it for seven days in a glass 

vessel. Then adda bit of olive oil and put it in 

the lamp or just anoint the lamp-—wick" Gh) pare 

purpose of this mixture was to scare people by 

making them look like fiery—-eyed demons. 

The amulet however is meant for the wearer to 

become invisible. The power of invisibility has 

always fascinated people. It is therefore obvious 

that in various civilisations amulets, charms, magic 

formulas or magic actions were used to obtain this 

faculty €2). Very often airing is worn for the 

purpose (3). In Cyranides a ring is likewise 

prescribed but its components are not usual. Onyx or 

sardonyx is ἃ well-known ring stone in antiquity. 

The famous ring of Polycrates was also set with an 

onyx (4). As he estimated this ring the most 

valuable of his possessions, he certainly believed 

in its special - magical ὁ - power. No source 

however relates the power of invisibility with the 

onyx stone (5). As the onyx was used to cure eye- 

diseases (6), it 15 possible that the author of 

Cyranides saw a certain resemblance between the onyx 

and the eye, whence he used this stone for this 

amulet. This however isn't but a mere hypothesis. 

The engraving in the stone shows the typical bird 
and fish combination, probably a solar emblem. 

The fish on the amulet can easily be explained. 

Indeed, the seaperch's name ὀρφόςο or ὀρφώς is 
etymologically related with ὄρφνη (7). As ὄρφνη 
means “darkness" and as the word is sometimes used 

in connection with the underworld and the night (8), 

it seems logical to engrave the picture of the fish 

ὀρφός on an amulet procuring invisibility. The 
eyes of the fish put in the mixture under the stone 
and on the face of the amulet wearer have the same 
EUnCE LON. 

The quail's picture is more problematic. No 

relationship between this bird and invisibility or 
darkness seems to exist. On the contrary, the quail 
probably is ἃ sun bird (9). One could therefore 

interprete the picture on the stone as a symbol of 
light gaining victory over darkness, which in fact 
is the opposite of the real purpose of this amulet. 
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According to the irrational logic of magic however ἃ 

compatibility of opposites is not out of the point. 

This amulet description of Cyranides indeed shows 

that a solar symbol along with eyes in a translucent 

glass vessel was supposed to cause invisibility. 

The magical significance of the seven days needed 

for the mixture to rest doesn't need an explanation. 
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NOTES 

(Ὁ Cy ran οι 15 25-30" 
(2) Many examples from graeco-roman antiquity and 

Old Testament in A.S. PEASE, Some Aspects of 
Invisibility, Harvard Stud. Class. Philol. 353 

(1942), pp. 21-26. See also S. THOMPSON, Motif 
Index of Folk-Literature, Bloomington 1956, ἢ 

9361 = D 1361.44; ΖΕΙΡῈΝΣ Unsichtbar, 
Handworterbuch des deutschen Aberglaubens VIII 

{1996} cole 145 5—P4657 
(3) Many examples in S. THOMPSON, o.c., D 1361.17. 

Also PAM PAR Unsichtbar, col? 1454 with 

references to graeco-roman authors. 

(4)h Cie 7 AR SCHRAMM, Onyx REOXVETIC 1 C1939) τοὺς 
536-537. 

(5) Different types of engraved onyx stones are 
described in the  lapidary of Socrates and 
Dionysius 32-36 (ed. HALLEUX — SCHAMP, pp. 169- 

171). None of them are comparable with the 

amulet in Cyranides. 

(6) Cf. OLBRICH, Onyx, Handworterbuch des deutschen 

Aberglaubens VI (1934), col. 1252-1253 : “Diese 

Wirkung des Onyx bel Augenleiden ist 

wahrscheinlich darauf zurtick zu flhren, dass 

auf seiner Flache Adern in Gestalt eines Auges 

herumlaufen und durch dies Auge sich wiederum 

Querlinien hinziehen". 

(7) CHANTRAINE, Histoire des mots, p. 830 : ‘sans 

pouvoir affiner le détail de 1'étymologie, le 
mot est apparenté ἃ ὄρφνη, 8pevoc ., "le 
mérou" ayant une couleur brun foncé'. 

(8) CHANTRAINE, Histoire des mots, p. 829. 
(9) Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Birdspe ep .eeee LORS: ΟῚ suspect that in the 

superstitions regarding the quail and in the 

sacred reputation of Ortygia the main point is 

with reference to the solar tropic". 
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πολύγονος βοτάνη knot-grass (Polygonum aviculare) 
πορφυρίων πτηνόν purple gallinule (Porphyrio 

porphyrio) 
nopgtpa θαλαοοία purple shellfish (Murex 

trunculus) 
πκορφυρίτης λίθοο porphyrites 

Din 16%. 38-42 

Εἰς δὲ τὸν πορφυρίτην λίθον γλύψον τὸ πτηνόν, 
καὶ παρὰ τοὺς πόδας τὸ κηρύκιον᾽ ὑπὸ δὲ τὸν λέθον 
ἀκρόπκτερον τοῦ πτηνοῦ xab καταχλείςας φόρει πρὸς 
τὰς περιωδυνίας τῆς κεφαλῆς καὶ thutxpavlov πόνον- 
ποιεῖ δὲ ἐπὶ τῶν ῥευματιζομένων τοὺς ὀφθαλμούο.- 
ἐν dxoxpotcet οκεύαζε τῆς οελήνης καὶ τὸν δαχτύλιον 
καὶ τὸ χολλούριον ς 

“Engrave in the porphyrites the bird and at its 

feet the purple shellfish; under the stone the 

bird's wing tip; and after setting wear it against 

headaches and migraine. It also works against eye 

fluxes. Prepare the ring as well as the collyrium 

when the moon is waning." 
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Under the heading “About all kinds of headaches and 

migraine and against all kinds of eye-diseases" we 

find in Parisinus gr. 2419 f. 264 and in Bononiensis 

3632 f£. 353 a magical recipe containing two of the 

four elements of this chapter of Cyranides : knot— 

grass and the porphyrites (1). Unfortunately the 

text cannot be dated (25 but its . source 

unmistakably is Cyranides (3). The text begins with 

a few synonyms for Knot-grass. Just like in 

Cyranides it is said that its root is to be removed 

while the moon is waning. Then the other ingredients 

of the recipe against eye-diseases are summed up. 

They are about the same as in Cyranides (4). Most of 
them “are “alsoulto Ther founds an® they collyrmm sor 

Hermolaos, the composition of which is indicated by 

the sixth century physicians Alexander of MTralles 

and Aetius’ 5): In this collyrium knot-grass is 

missing, but it is clear that "the recipe yor 

Cyranides in its whole remained current in later 

Greek medicine. 

In Parisinus gr. 2419 f. 264 and in Bononiensis 
3632 f. 353° sthen® follows the description™ ef “an 
engraved porphyrites having the same function as the 

porphyrites in Cyranides : it is supposed to be an 

amulet against migraine, headache and all kinds of 

eye-diseases CGF. The engraving however is 

different. Instead of the purple gallinule and the 

purple shellfish the picture shows a bald human 

skull with large eyes clearly referring to the 
complaints it has to cure. Round the skull five 

chaldaeic signs are depicted and the reverse side of 
the stone bears the inscription 2Zadraud , "lads, 

"RAwl, Κῶ bespeaking a syncretic jewish-christian 

influence (7). The amulet maker has to enclose a bit 

of the root of knot-grass, while in Cyranides the 

wing top of the purple gallinule was prescribed for 
the same purpose (8). 

As in Cyranides no explanation is give why the 
stone has to be a porphyrites. The stone is also 
called xatpwualoy (9). The word is unknown and 
Delatte thinks it possibly is to be conjectured in 
xepatvetov. In Cyranides it 1s said that "the 
porphyrites is best known év ‘TH μελανίτιδι γῇ 
CEO) It 15 unclear however which country is defined 
by that name. The word μελανίτις as far as I know 
is not attested in other texts, but it is obviously 
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related with μέλας »"black". I therefore suggest 
that xatpwualoc may be a corruption of Kapudvtoc . 
the adjective derived from the country name 

Καρμανία. Καρμανία is the modern Kerman, bordered 
by Ariana in the north, the Persian Gulf and the 
Erythrean Sea in the south, Persia in the west and 
Gedrosia in the east. Probably this is the habitat 
of the Ethiopians of Asia mentioned by Herodotus who 

describes them as a black people (11). The name 

ἡ μελανίτις γῇ πΦοΠὁΡο σου σουπενν aunts δ ϑι 085 
very well to Carmania. 

Carmania is very rich inminerals. One of the 

stones Pliny situates in this country is the 

ceraunia (12). We remember that xepatvetov was 
Delatte's conjecture for καιρωμαέοο moe any 
describes this “thunder-stone" as a colourless stone 

with a brilliant blue sheen. The Latin word for this 

shade of colour is caeruleus, which means sky-—blue. 

Eichholz identified the ceraunia with the moonstone 

and Halleux and Schamp think of the sapphire (13). 

There iS no indication however that one of these 

stones was also called porphyrites. According to 

Pliny “Sotacus distinguishes also two other 

varieties of the stone, a black and ae red, 

resembling axe-heads. According to him, those among 

them that are black and round are supernatural 

objects; and he states that thanks to them cities 
and fleets are attacked and overcome, their name 

being baetuli, while the elongated stones are 
cerauniae. These writers distinguish yet another 

kind of ceraunia which is quite rare. According to 

them, the Magi hunt for it zealously because it is 
found only in a place that has been struck by a 

thunderbolt" (14) . Eichholz presumes meteorites are 

meant (15). Damigeron-Evax however say that this 

variety of the ceraunius is called emerald by the 

Egyptians. They assure that it protects against 
lightning, that it gives power and victory and that 

it can be used in divination (16). Halleux and 

Schamp suggest that the xEepapytoc mentioned by 
Meliteniotes possibly is this ceraunius (17). The 

word xepdtoc certainly is very like xatpwyaloc 
in Parisinus gr. 2419, but all this does not explain 

why this stone should also be called porphyrites and 

why it should be used as an amulet against headaches 
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and eye-diseases. The other stones of Carmania 

mentioned by Pliny seem not to answer to this 

purpose either (18). 

After all the function of the prophyrites in the 

amulet in Cyranides would have remained unclear ΤΕ 

there had not been an Arabic treatise to help us. 

The fourteenth chapter of the Kitab al-MurSid of 

Muhammad ibn Ahmad at-Tamimi, dated in the tenth 
century, is treating a stone used for collyria. 

Follows paragraph B XVIII in the German translation 

of Jutta Schonfeld who also edited and commented the 

text (19) 

“<1> Muhammad sagt : Der Sang ist die grosse 

Meeresschnecke, die mit Hodrnern an den Seiten 

versehen ist. Das ist eine Art grosser Schnecke, 
die in der Mitte dick und an den beiden Enden dunn 

ist. Die Seiten sind voller fester Horner, aber 

ihr Inneres ist leer. <2> Sie wird aus Indien und 

aus dem athiopischen und dem jemenitischen Meer 

geholt. <3> In ihrem Inneren ist sie von weisser 

Farbe und dickem Korper; und manchmal ist aussen 

auf ihr ein Gelb und ein Muster. <4> Man 

behauptet, dass das Meer sie zusammen mit den 

Zalafa-Muscheln auswerfe und dass Teed eee an) 
Klebriges Tier. in Gestalt von Speichel sei, und 

das heisst Schnecke. <5> Dieser Stein @hnelt dem 

Sang. 

<6> Wenn man ihn verbrannt hat, dann tut man ihn 

in viele Reinigungs—-Kollyrien des Auges, in ihre 

Heilmittel und ihre Pulver. Denn wenn er verbrannt 

und fein pulverisiert und damit die Augen 

bestrichen werden, so nimmt er das Leukom im Auge 

fort und reinigt es. <7> Man kann ihn auch, 

verbrannt oder unverbrannt, zerkleinern, waschen 

und damit die Augen bestreichen, dann nimmt er das 

Leukom auf der Hornhaut fort. <8> Wenn man damit, 
ohne dass er verbrannt ist, die Augen bestreicht, 
so wirkt er kraftiger reinigend; und wenn man 
damit die Augen bestreicht, nachdem er verbrannt 
wurde, so wirkt er kraftiger aufsaugend und 
trocknend. <9> Und wenn er nach dem Verbrennen 
gewaschen wird, so geschieht sein Aufsaugen ohne 
Brennen. <10> Er verstarkt den Gesichtssinn und 
absorbiert die Feuchtigkeiten, die zu ihm (dem 



PI 123 

Auge) fliessen. <11> Seine Substanz ist wie die 

Substanz der Zalafa-Muscheln des Meeres. <12> In 

ihm sind zwei Krafte, eine absorbierende und eine 

reinigende Kraft." 

Jutta Schonfeld wrongly transcribed the unvocalised 

word Sng on the first line by Sang. It is the 
Persian word Sun§$ that answers to the Greek x6Yxn 

and the latin concha, meaning shell. The 

vocalisation is important for a good understanding 

of ‘<5> Dieser Stein ahnelt dem Sang'. διό vocalised 
as San indeed means "stone" in persian (20). So we 

should understand =: ‘The stone Sang resembles, 

regarding its name, to the shell Sung‘. 

In the Arabic text it is said that the Sun§ is a big 

sea-snail. The description however does not allow a 

strict identification. It might as well be the 

Purple shellfish. The text speaks of the white 

colour of the Sun's inner body, while the purple 
colour of the purple shellfish indeed isn't brought 

out but under the influence of sunlight, its basic 

colour being white C2) ΤΌ 53 9 a sracte that 

Greek and Latin authors regularly use more general 

names as xoyxbAn, κχάλχη, concha, conchylium to 
designate the purple shellfish (22). 

Sung - could also be the trumpet-—shell (Tritonium 

nodiferum) which was not clearly distinguished from 

the πορφύρα . Even in Cyranides their names are 
said to be synonymous (23). An identification with 

the χοχλίαο Oardcctoc , situated by Aelian in the 
Red Sea, is likewise possible. According to him it 

is “of great beauty and very large, 15 shell is 

purple and its spiral has been decorated and made 

gay by nature" (24). Gossen identified the κοχλίας 
@ardcctoc with the Mitra papalis (25). The size of 
this species however reaches but 125 mm, which does 

not answer very well to the Kitab al-MurSid's 

description, “big. The purple shellfish (Murex 

trunculus) on the other hand, grows to about 70 mm, 

which is even smaller. Aelian's statement that ‘the 

trumpet-shells and purple shellfish of the Indian 

Ocean are large enough to contain easily six pints" 

(26): is very exaggerated, Since the Charonia 

tritonis L. or Triton charoniatritonis only attains 

400 mm. Let me remind that the Kitab _al-MurSid also 

situates the large sea-snail in the Indian Ocean. 
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In my view the various species of testaceans were 

not yet well distinguished in antiquity. The only 

conclusion we can make out of all this is the fact 

that Suns and πορφύρα both are names likely to 

cover the same shellfish. 

Sang, the stone, is not described in the Kitab al- 

MurZid. When burnt, it can be used in many collyria. 

In fact the description of the stone is not 

important as it gets its curative power only from 

its resemblance, or the resemblance of its name, 

with the shell. A shell indeed reminds of an eye. 

The Greeks noticed this resemblance very well, as 

they called the socket of the eye xéyxoc , derived 

from *6yxN 5611]. 
Curative magic always makes use of objects showing 

a certain resemblance with the sick part of the 

bodys Slhis 15. ἃ universal principles. Ay good 
illustration of this belief can be found nowadays in 

Burundi where an association is made between the 

shell, the eye and the vulva. In this oral society 

the nature, the evocatory form and even the name of 

certain things make them predestinated for special 

powers. This kind of magic is purely associative and 

has an important linguistic and symbolic support. 

Thus a shell is regarded as a good amulet against 

diseases of the eye (27). The magical logic in Kitab 

al—MurS$id is the same, though elaborated on a 

superior level : on the first level there is a 

resemblance in form between the shell (Sun) and the 

eye, on the second level there is a resemblance in 

name between the stone (Sang) and the shell (Sung), 

so that the stone can be used as materia medica 

against eye-diseases. 

The nature of the stone seems of no importance, 

Sang being in Persian a general term for stone. lke 

is however impossible that one might think a stone 

of any kind can be suitable for the purpose. 

That Sang in this particular case is a special kind 

of stone can indeed be stated out of Pliny's Natural 

History. Talking about the opal he says: ‘Owing to 

its exceptional beauty, this stone is commonly known 

by the Greek term paederos or Favourite, but those 

who regard the paederos as a separate variety say 

that the Indian name for it is sangenon. The 

paederos is said to be found in Egypt and Arabia, in 

Pontus, where the quality is very poor, and also in 
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Galatia, Thasos and Cyprus. Exceptional specimens of 

the latter stones have the charm of an opal, but 

they shine more softly and they rarely lack 

roughness. The dominant colour of the paederos is a 

mixture of sky—blue and purple, and the green of the 

smaragdus is absent. Those in which the brillance is 

darkened by the colour of wine dare superior to those 

in which it is deluted with a watery tint' (28). 

Elsewhere Pliny continues about the paederos: 

‘However, the species which the name claims as its 

very own likewise fulfils our great expectations. 

Here, indeed, with the transparency of the rock-— 

crystal are associated a characteristic sky-green 

Mw alongs ὙΠ a brillant glint of purple and — of 

golden wine, of which the last colour is always’ the 

last to be seen, but always has a purple halo. All 

these colours, both individually and collectively, 

seem to pervade the stone; and there is no gemstone 

ἘΠῚ δὴ Match tts Clarity, which 1s ~delightftully 

agreeable to the eye. The most highly valued kind is 

found in India, where it is Known as sangenon' (29). 

As Eichholz states, Pliny seems uncertain whether 

the paederos was identical with the opal or not. For 

Pliny the question was complicated by the fact that 

there was also an amethyst called paederos. Eichholz 

thinks that the list of places given in ch.84 and 
130 may in Pliny's source have referred to the 

amethyst, which is very likely. But at the one hand 

the mame sangenon is said to be Indian and the most 

valuable kind of this stone is said to be found in 

India: at the other hand Pliny states in ch.80 that 

opals come only from India. So in my view the’ stone 

designed by the name sangenon can be nothing else 

but a purple-coloured variety of the opal. As it was 

an Indian stone it was called by the indian word for 

‘stone',i.e. sang, which is a Persian loanword (30). 

It is evident that Pliny's sangenon 15 identical 

with the Sang in Kitab al—MurSid and there can be no 
doubts about the identification of the San with the 
porphyrites. There is the same word magic in the 

homophonity of xopgvettnc and πορφύρα (purple 
shellfish) as there is in that of San§ and Sung 
(purple shellfish). The colour is purple: Pliny told 

this about the sangenon and we can derive it from 

the mame porphyrites. The Yan$ as well as_ the 

porphyrites are used against eye-diseases. Their 
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finding place is India. This we know from Pliny iElepe 

the sangenon, but also from Cyranides and the 

magical text in Parisinus gr. 2419 and Bononiensis 

3632, where the porphyrites is situated in Carmania. 

Indeed, according to Claudius Ptolemaeus Carmania is 

bounded in the south by the Indian Sea (31) and 

Stephanus Byzantinus defines the country simply as 

χώρα τῆς ᾿Ινδυκῆς (32). 
A passage from the lapidary of Socrates and 

Dionysius about the stone paederos is also 

significative (33). Paederos there is said to be 

another name for opal, just as in Pliny's Natural 

History. Some other call it CaARLZNnvé6c , i.e. 
trompet-stone. The step towards trompet-shell, Sung 
or κόγχη 15 easily made} 
Let us now return to the amulet in Cyranides. 

Obviously the purple shellfish 15 a very important 

element in it. Instead of πορφύρα we have got to 
use the synonym x6yxn or xoxAla . As the shell 
reminds of the eye-socket, the name xdéyxoc was 

given to it (34). Thuswise, by associative magic the 

purple shellfish is used against eye-diseases. 

The stone πορφυρίτης and the bird πορφυρίων are 

adopted for the homophonity of their names with that 

of the purple shellfish πορφύρα . The colour 
fits in the pattern too. For the stone there is a 

supplementary magical value to notice in the Persian 

translation ὅπ corresponding exactly with the name 
rope τὴ)δ ῬΕΠῚΡῚΘ shellfish, not to mention the 
VOCAL Zatilone (Soe. 

The bird πορφυρέων on the other hand, with its 
beautiful purple blue feathers, is an ideal 

substitute for the legendary phoenix. We must not 

forget that φοῖνιξ also means "purple". The 
identification of the πορφυρίων with the φοῖνιξ 
suits quite well to the solar symbolism in the 
general picture on the amulet : once again the 
typical bird and fish combination is represented, 
although the fish is replaced by a shell. The 
phoenix makes an excellent curative element against 
eye-diseases : growing old this bird is said to 
loose its eye-sight and to GVegaine, tte au sate 
regeneration (36). 
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The fourth element, the herb πολύγονοου͵ knot-— 
grass, isn't used in the amulet of Cyranides but it 

is in that of Parisinus gr. 2419 and Bononiensis 

S6s2 and it” is “also Ἂ ΡΥ "OL 8 che ΟῚ ΤΥ ΕΤΌΙΝ 

mentioned in Cyranides. Therefore it is convenient 

to explain the presence of the herb is this context. 

Knot-grass is of a very frequent use in the ancient 

materia medica, helpful against the most different 

kinds of diseases. Pliny says the juice is also to 

be dropped into purulent ears and painful eyes (37). 

According to him herbalists use another kind of 

polygonum, the so-called polygonum silvestre for 

headache : “They make a chaplet of it which they 

Place on the head; while to cure eye fluxes they put 

one round the neck" (38). A similar kind of magical 

use is mentioned by Ps.-—Apuleius . In cases of eye- 

diseases or aches one should, by dawn or _ sunset, 

border by a golden ring the area where knot-grass is 

growing. Then one should say : 'I tt Upescnis 

remedy of the sore eye'. On the third day then the 

herb should be taken up and put around the neck. 

Most interesting is the statement of Theodorus 

Priscianus, Roman physician of the fourth century 
Ἀ.Ρ. : “The person who wears a crown of kKnot-grass, 

gathered at the decline of the moon will be free 

from headache" (39). 
Why it should be this particular herb that ought to 

cure headaches or eye-diseases is unclear. But the 

influence of the decline of the moon, postulated as 

well by Priscianus as in Cyranides and in the 

magical text of Parisinus gr. 2419 and Bononiensis 

SOoas is easy to explain. According to the rules of 

imitative sympathy by which macro- and microcosmos 

are thought to be governed, it is exactly during 

that particular phase of the moon resembling the 

purpose one pursues that magical actions have to 

come about (40). So to drive away headaches or eye- 

diseases, one will count on the cooperation of the 

moon in decline: one will therefore gather herbs, 

prepare a collyrium or make the magical ring that 

might help, while the moon is waning. It is not a 

coincidence that the Greek word for the waning of 

the moon dxdxpovctc , dxnoxpotetvy also means "to 
expell a disease“ and that Alexander of Tralles 
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precisely uses the word in connection with the 

collyrium of Hermolaos mentioned above : θαυμαστῶς 

ἀποκρούει καὶ λεπτύνει φλεγμονάς (41). 
The importance of the moon in decline is also clear 

in the series of gems functioning as amulets against 

eye-diseases, representing a lizard with the moon 

over its head. The tips of the moon are turned 

downwards, marking it as awaning moon, NOt weal 

increasing one (42). 

The influence of the moon is really important in 

this chapter of Cyranides : the knot-grass is to be 

gathered as the moon wanes, the collyrium and the 

ring are to be made during thet very period and on 

the amulet a purple shellfish is engraved. The 

latter is also related with the moon. The story goes 

that purple shellfish, like all other testaceans, 

are in the habit of somehow become both emptier and 

lighter as the moon wanes. This isn't told in 

Cyranides but the belief is widespread (43). It is a 

good example for the popular conviction that 

everything that grows or perishes is ruled by the 

corresponding phases of the moon (44). 

The sun on the other hand is also playing a certain 

part. “in the amulet) το δι in, the figures or the puppic 

gallinule, substitute for the phoenix. 

As the sun and the moon are considered as the eyes 

of the sky (45), their united forces must provide a 

wonderful amulet against eye-diseases. 
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(1) Ed. A. DELATTE, Anecdota Atheniensia I, pp. 482- 
483. 

(2) The Parisinus gr. 2419 is a manuscript of the 

fifteenth century. It also contains the text of 

Cyranides (= ms. R in Kaimakis's edition). 
(3) Cyranides is mentioned as the source of this 

text in A. DELATTE, Anecdota Atheniensia I, p 

486 : the recipe against haemorrhages goes back 

to Cyran. I, 12 ( ἐν τῇ xpd αὐτῆς βίβλῳ 
Κυρανίδι ). 

(4) A. DELATTE, Anecdota Atheniensia I, p. 482, iB 

12-21 : ἣ οὖν cxevacla τῆς βοτάνης éctty abtn’ 
χυλώςας τὴν πολύγονον, Exe tod xvaod τῆς Botd- 
vnc we ἡμίλιτρον᾽ καὶ ἐξ αὐτοῦ δὲ βάλε οὐγγίας 
ε΄  λυχίου ἰνδιχοῦ οὐγγίας γ΄ ἀλόης ἥκατέ- 
τιδοο οὐγγίας δ᾽  ομύρνης τρωγλίτιδος οὐγγίας 
δ΄ * ὀπίου OnBalxod obyylac δ΄ ᾿ ἀκαχίαο με- 
λαύίνης λίτραν α΄. εἰ δὲ ὁ χυλὸς καχύο ἐστιν, 
ἀναλάμβανε ὕδωρ ὀμβινόν. καὶ ἀνελόμενος πλάοσον 
χουλούρια καὶ ψῦξον ἐν οκιᾷ.καὶ ὠφελεῖ εἰς πᾶν 
πάθος ὀφθαλμῶν ,ῥεῦμα ἀκοχρούεται καὶ ἀμβλνωκίας 
καὶ ῥεύματος ἐκιφορὰς καὶ περιοδυνέας ἐγχριόμε- 
νον ἐν βαλανείῳ «τοῦτο μέγιοτόν ἔστιν βοήθημαν . 

ΟΡ ύε δῆ 1,16. 27335 chiefly the *manuscripts 

ΘΗ ἘΡ there may be differences in the 
quantities used; there is no uniformity in the 

manuscripts either. 
(5) Alexander Trall. II, ed. Th. PUSCHMANN, p. 21 

Κολλούριον ὁ μέγας ἡ Ἑρμόλαοο. Xadxod xexav— 
μένου obyy. 7’. xadulac obyy. n’ . ναρδοοτά- 
xvoc obyy. α΄ ς΄ - xpdxov AN bir, SEV 
ἄλλῳ oby. α΄ . ομύρνης otyy. 6’. ἀλόης 
obyy. nN’. Avxlov ᾿Ινδιχοῦ β΄’ . dxaxtac obyy. x% 
ὁπκίου obyy. δ᾽ . ὕδωρ ὄμβριον - 
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(6) 

(7) 

(8) 

(9) 

(10) 
{11} 

ῬῚ 

σΕ.. Aetius VII, 9; 102. δῇᾶ the thirteenth 

century prescription—-book of Nicolaus Myrepsus, 

Dynameron, XXIV, 23. ; 

This is said in almost the same words in both 

texts : A. DELATTE, Anecdota Atheniensia I, Pp. 

483, 1. 4-5 : xat ἔοτιν ἀνώτερον πάσης 
ἡμικρανίας καὶ xegararylac καὶ παντὸς 
κάθους ὠφθαλμῶν. 
and Cyran. I, 16, 40-41: πρὸς τὰς περιωδυ- 
vlac τῆς κεφαλῆς καὶ tTutxpavlov κπόνον- 
ποιεῖ δὲ ἐπὶ τῶν ῥευματιζομένων τοὺς 
ὀφθαλμούς - 

A. DELATTE, Anecdota Atheniensia I, p.483, 1. 1- 

3: γλύψον ἔν αὐτῷ xpavlov ἀνθρώπου με- 
γάλους ὀφθαλμοὺς ἔχον καὶ φαλαχρὸν τρι- 
χῶν ἤγουν ψιλόν ° καὶ γύρωθεν δὲ γράψον 
τὰ χαλδαΐκὰ οημεῖα ταῦτα (quinque signa) 
καὶ ὄκιοθεν τὰ προειρημένα ὀνόματα. 

A. DELATTE, Anecdota Atheniensia I, p. 483, ity 

6-7 : ὑποκατάχλειοον δὲ xal Srlyov ῥδιζίον 
τῆς βοτάνης ἔχον ἐντετυπωμένα τὰ ἄνωθεν 
εἰρημένα οπημεῖα- 

A. DELATTE, Anecdota Atheniensia I, p. 482, 1 

σντδῆ. Ἴ, 16. δ. 

ἩδΡΥΟΟσδΕ -; sHnist., VEER 70 says that the 

Ethiopians of the east donc ΕΓΒ Stal 

appearance from the others. They do however 

only in speech and hair, for the Ethiopians of 

the east are straight-haired, but the ones of 

Libya have the woolliest hair of all people. 

Herodotus, Hist., Bere 94 situates the 

Ethiopians of Asia in the seventeenth satrapy 

of the Persian Empire. Accordingeaton Eete 

BUNBURY, A History of Ancient Geography among 

the Greeks and Romans from the Earliest Ages 
till the Fall of the Roman Empire I, New-York 

1959/2, p.244 “there is no doubt that these 

last - 1.6. the Asiatic Ethiopians — were the 

inhabitants of the south coast of Beloochistan, 
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(13) 

(14) 

(15) 

(16) 

(17) 

(18) 

(19) 

(20) 

21} 

{22} 
(23) 

(24) 
(25) 
(26) 
(27) 
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extending along the Erythrean Sea from the 

mouths of the Indus to the entrance of the 

Persian Gulf, where to this day a people is 

found that are almost black, and as backward in 
Civilization as they could have been in the 

days of Herodotus." 

ΟΝ ΠΥ ΟΧΧΧΝΙΤ 7194 ΕΞ. inter <candidas 

et quae ceraunia vocatur, fulgorem siderum 
rapiens, ipsa crystallina, splendoris caerulei, 

in Carmania nascens. 

Debo we wr GhHOLZeeaPliny Neturalshistorys vol. Χ, 

ΤΟ 9 eDiets. na. tf: wR STHALLEUKI®~- ὃ. 
SCHAMP, Les lapidaires grecs, p. 338. 

a von Nene ries pee KR KAY Li ee 139 ΒΘ ΔΌΣ Dak. 

BICHHOLZ. 

DERE! CHHOLZS SElinyeNaturalehistory;,evol. 0Χ, 

ἘΠ Nee Ds 
Damigeron - Evax XII (ed. HALLEUX — SCHAMP, op. 

249). 
Re enALLEUK. - SCHAMPS Less lapidaires grecs, Pp. 

595. 
Εν, ΝΗ ΟΥΧΥΥΤΉ 21 myerhinas pXxXXVile 10 

cellaina. 

J. SCHOENFELD, Ueber die Steine. Das 14. 

Kapitel aus dem Kitab al-—Murgid des Muhammad 
ibn Ahmad at-—Tamimi, nach dem Pariser 
Manuskript herausgegeben, ubersetzt und 

kommentiert, Freiburg 1976, pp. 85-86. 

CER. Aa VULLERS, Lexicon Persico—Latinum 

Etymologicum II, Bonn 1864, pp. 469-470. 
Ch D* Arcy ἣν. THOMPSON, A» Glossary sof) Greek 

Fishes, p. 215. 
Ciao ἈΚΕΙΡΕΝ ΛΗ ΚΟ ΤΊ erwe beet lee pe δι 

Cyran. I, 16, 5 : *xopgdpa Oadraccta’, of δὲ 
xnptxtov , ὁμοία xoxrlq . 
AeeaneeN cA, oc p21: 
H. GOSSEN, Die Tiernamen, nr. 20. 

AG? Tarn NLA XV TER 1 2t 
I refer to the paper Amulettes, charmes et 

talismans africains presented by F. RODEGEM at 

the "Colloque international Sorcellerie, magie, 

croyances populaires en Wallonie et dans les 

régions avoisinantes. Discours et pratiques", 

ὙΠ οτ τσ mon {πὸ ΒΕΠ, oth, Othe and slith may 

1985, which is not yet published. 
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(28) 

(29} 

(30) 

(31) 

(32) 

(33) 

(34) 

Py 

Pliny, N.H., XXXVII, 84 : hanc gemmam propter 

eximiam gratiam plerique appellauere paederota. 

Qui priuatum genus eius faciunt, sangenon ab 
Indis uocari tradunt. Nasci dicitur in Aegypto 

et in Arabia, et uilissima in Ponto, item in 
Galatia ac Thaso et Cypro. Qui praecellit ex 

his, opali quidem gratiam habet sed mollius 

nitet, raro non scaber. Summa 1111 coloris ex 

a6re et purpura constat, uiriditas smaragdi 

deest. Melior ille cuius fulgor uini colore 

fuscatur quam qui diluitur aquae. English 

translation by D.E. EICHHOLZ, Loeb edition. 

Pliny, §N-H.= ΥΧΧΥΝΤΙ, est 29-130 τεϑοαῦ Ἐδόθη Sex 

suum genus expectatione tanta dignum. Coeunt 
quippe in tralucidam crystallum uiridis suo 

modo aér simulque purpurae et quidem ulini aurei 

nitor semper extremuS in uisu, sed purpura 

semper coronatus. Madere uidetur et singulis 

his et pariter omnibus, nec gemmarum esse ulla 

liquidior potest iucunda suauitate oculis. Haec 

laudatissima est in Indis, apud quos sangenon 

uocatur. English translation by D.E. EICHHOLZ, 

Loeb edition. 

In® Hindissthere 15 still the adj: “sangina", 

i.e. “stony, hard" and the substantive 
“sangar", 1,6. “whetstone". Both are loan words 

derived from the Persian "sang", i.e. "stone". 
Cf. F. STEINGASS, A Comprehensive Persian — 
English Dictionary, London 1947/3, p. 701. 

Ptolemaeus, Geogr., VI, 8, 6 : ἀπὸ δὲ tic 
μεοημβρίας μέρει τοῦ ᾿τνδιχοῦ πελάγους τῷ 
μέχρι τοῦ εἰρημένου πέρατος 
(2nd@cent:. “A. Ds). 

Stephanus s.v. Καρμανέα . Stephanus 
Byzantinus is an author from the 6th century 

A.D.. Possibly his definition of Καρμανία can 
be of an earlier date. 

Socrates and Dionysius 38 (HALLEUX — SCHAMP, p. 
171). On the xatdépwe see also H.R. KAHANE, 
Romano—Aegyptiaca, Romance Philology 14 (1960- 
1961). pp. 287-289. 
Ké6yxn matches exactly the Sanskrit word 
Sanhkha and the Persian sng. 
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The magical text of Parisinus gr. 2419 and 
Bononiensis 3632 doesn't employ the purple fish 

in the amulet. The first step — the association 

πορφύρα - πορφυρίτης - is passed over so 
that the curative function of the stone 15 not 

elear. —This’ 1s “often the case in magical 

objects or actions : the missing of some links 

in the associative thinking makes them more 
then once very difficult to explain. 

The name gotyt& given to a certain collyrium 
(Aetius VII, 116) is also to be explained in 
connection with the bird. 

Pliny Ne wee XXVELS 11 sitcus® et “auribus 

purulentis instillatur et oculorum dolori. 

Ἐν ΝΗ aX NV Toon 7 Mean capitis. dolore 
coronam ex ea imponunt et contra epiphoras 

collo circumdant. Polygonum silvestre should be 

identified with Polygonatum officinale All., 
Solomon's’ seal (cto A.  ERNOUT? Plaines) J Ancien 

Histoire Naturelle, Livre XXVII, Paris 1959, p. 
POT) Is this the reason why the first magical 

name inscribed on the amulet of Parisinus gr. 

2419 is “Σαλαμά ? 
Theodorus Priscianus, Phys., 4 : Herba polygono 

coronatus quam quis luna descrescente 

Ssustulerit dolore capitis caret. 

Cf. C. PREAUX, La lune dans la pensée grecque, 

Académie Royale de Belgique. Mémoires de la 

classe des lettres, 2e série, t. LXI, fasc. 4, 

Brussels 1973, pp. 41-50 on the mimesis in the 
different levels of universal order and pp. 119- 

123 on the influence of the moon on the 

gathering of the herbs and magical operations. 

Ee DELATIEV® Sherbariue: pp. 46-47 mentions 

several herbs that should be gathered during 

the decline of the moon according to different 

herbaria. 
ἈΠΟ ΑΙ lee lemed Lie PUSCHMANN:= ο΄ 217; 
CE CE ΒΟΝΝΕΝ, ΒΕ 6165 1Π δα δὶ δ ]θὲσ, pi. 

71. A list of this kind of amulets is given by 

him pp. 69-70. The purpose of these amulets is 

evident from την; ING Fee, YOM, - UPAR a hsiayy. 

Aelian, N.A. V. 47 and Cyranides II, 14, 23-31. 
BONNER, p. 71, explained the presence of the 
moon over the lizard's head from Marcellus, De 

medicamentis, 8, 49 : ‘After describing the 
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(43) 

(44) 
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procedure that we already know from Pliny and 

Aelian, Marcellus adds : “Obseruandum etiam ut 

luna uetere, id est a luna decima in uicesimam 

quintam, die JIouis Septembri mense capiatur 

lacerta atque ita remedium fiat, sed ab homine 

maxime puro atque casto'. 'Note that the lizard 

must be caught and the remedy thus prepared in 

the old moon, that is, from the nineteenth to 

the twenty-fifth, on a Thursday in the month of 
September: and that he who catches it must be 

entirely pure and chaste.'". 

Retiran, “NlJA.; ΤΥ δὲν €Cicero™ Desdiuinatione Εἴ 

335-94: Pilany, ΝΗ Υ1:. τύ δῦ. τ euler 
Cf. C. PREAUX, ἴδ lune, p. 94 : ‘Les phases de 

la lune régissent ce qui croit et décroit. 

Cette conviction est répandue chez beaucoup de 

peuples et subsiste de nos jours en Europe et 

dans tout le bassin de la Méditerranée‘. In the 
following pages (Croissances et dépérissements, 

pp. 94-103) she gives many more examples of 

this belief in Greek literature and literature 

about the phenomenon elsewhere. An analogical 

idea is to be found in Chinese symbolism where 

a relation is seen between oysters, seashells, 

snails, pearls and the watercosmology. 

In Egyptian mythology the moon is the left eye 

of Horus, while the sun is his right eye. Cf. 

Ph. DERCHAIN, Mythes et dieux lunaires en 

Egypte, in : La_lune, mythes et rites, Paris 

1962, ΒΡ- Φ0Ξ- 21, ΣΤῊ bibliography τῷ, ἢ 14. 

Also in Greek poetry since Aeschylus, the moon 

is regarded as the eye of the sky, cf. W.H. 

ROSCHER, Ueber Selene und Verwandtes, Studien 

Zuis griechischen Mythologie und 

Kulturgeschichte vom vergleichenden 

Standpunkte, H. IV, Leipzig 1890, pp. 21-22. 
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pduvoc βοτάνη buckthorn (Rhamnus catharticus) 
ομφαέα πτηνόν bat (class. Chiroptera) 

pagtc ἰχθὺς garfish (Belone acus) 
6ardcctoc 

δινοκέρως λέθος rhinoceros stone 

Leelee 15-18 

TAvgetat οὖν ἣ νυκτερὶς ἐπὶ τὸν λίθον καὶ παρὰ 
τοὺς πόδας αὐτῆς ἣ ῥαφίς, ὑπὸ δὲ τὸν λίθον ῥίζιον 
τῆς βοτάνηο- τοῦτο φορούμενον δαίμονας ἀποδιώκεις- 
ἐὰν δὲ 6fic αὐτὸ πρὸς κεφαλήν τινος λάθρα, οὐ 
χοιμηθήςεται.- 

“The bat is thus engraved in the stone and by its 

paws the garfish, underneath the stone a rootlet of 

the plant. The wearing of it drives demons away. ἘΠ 

you put it secretly under one's pillow, he won't 

sleep." 
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Bats are specific night-animals. On this ground is 

built in all probability the belief that they -can 

expel sleep (1). Examples of this popular belief 

cannot only be found in this chapter of Cyranides 

(2) but ἄϊξο ἔπ πδο σα δθυνν Ἐν 03). ἀπα απ ΡΝ σ 

Natural History (4). It is further obvious that 

gruesome animals like these were used to avert 

demonic influences which were thought to operate 

principally δὲ. nicht (5). Here .too.P lainyes snows) us 

some fine examples (6). As for the church fathers, 

they compared bats with demons (7). 

Buckthorn was commonly used in the Greek world 

against illness and bewitchment: one fastened it at 

doors and windows to stop evil (8) and when a child 

was born a salve made of buckthorn was smeared on 

different places in the house to keep demons away 

(9). The third day of the Anthesteria one chewed 

leafs of buckthorn to preserve oneself from all 

danger, while on that day the souls of the dead were 

believed to return on earth (10). In mythology too 

ῥάμνος averts evil powers : Athena used it in the 
battle against the Giants and Nemesis cleaned the 

temple of the gods with it (11). 

Why this amulet should be made of the rhinoceros'‘s 

Horn 1S more “ditficult to explain g.inm othe. second 

book of Cyranides it is said that the stone found in 

the nose or the horn of the rhinoceros drives demons 

away, but no further explanation is given (12). I 

dzdn te “find δὴν parallel text —concerning this 

belief. The horn of the rhinoceros was considered as 

a very good antidotum against all kinds of poison 

and according to Ctesias it was therefore used as a 

cup in India. Ctesias who calls this animal ὄνος 

᾿τνδικός also says that its horn gives protection 

against diseases, especially epilepsy (13). Ctesias' 

description of the animal however iS somewhat 
unrealistic. It lays the foundation of the legend of 
the unicorn (14). The enormous strength ascribed to 
the unicorn and its horn makes it a symbol of power 
in general, i.e. the Greek δυνάμεις, or even of 
evil powers (15). Could it be that on the ground of 
this symbolism the horn of the rhinoceros was used 
as an amulet to drive demons, 1.6. evil powers, 
away? 
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Moreover there iS a very interesting yet very 

enigmatic passage in Pliny's Natural History about 

the transport of the Indian drug lycion. It runs as 

follows: “Indi in utribus camelorum aut rhinocerotum 

1 AG cy ἐν το mic tune “this 1S ~ imported’ from 

India in leather bottles made of camel skin or 

rhinoceros’ hide" (16). There 15 no good commentary 

on this text and Steier is rather sceptical about 

the true existence of this kind of transport {1 7} Ὁ 

The drug lycion was brewed of the juice from the 

root, stem and berries of the plant named xtEavea 

which possibly can be identified with the Rhamnus 

infectiora Le 018). The plant meant. by Pliny is thus 

an Indian variety of the Sdyvoc , the buckthorn, 
that plays an important part in this amulet of 

Cyranides. 

As we can deduce from Pliny and from Cyranides a 

certain link does exist between the rhinoceros’ and 

the buckthorn, but the nature of this link remains 

obscure. Anyway, the use of the rhinoceros's horn in 

the amulet is to be explained in its connection 

with the plant. 
The presence of the garfish engraved on the amulet 

is also a matter of associative magic. It is the 

long, "Sharp “snout of the fish that gives” it the 

power -to avert demons, at least this is said in 

Cy ranges ρυ aSerar ase τ κηθ το 1S ἘΠ ΘΕ 1rmed 

by any other text (19). So I think this statement of 

Cyranides is uniquely based on the resemblance of 

the garfish — mutatis mutandis of course - with the 

rhinoceros. Indeed, the belone acus) 13 9 called 

Hornhecht in German and Xenocrates talks of its 
horny beak, Pdugoc χερατῶδεο (20). The comparison 
with the κέρας ,the horn of the rhinoceros goes 
without saying. 
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(4) 

(5) 
(6) 

(7) 

(8) 

RHO 

Cf. 1. MUNDLE, Fledermaus, RLAC VI1I(1966). col. 

1099. 

Cyran., I, 17, 18-23 : dpolwe καὶ tic vuxtepldoc 
thy κεφαλὴν ἐὰν κόψῃοε ζώοης καὶ &vdtcync μελανῷ 
δέρματι καὶ περιάψῃς λαιῷ βραχίονί tivoc , 
οὐδόλως χοιμηθήσεταν ἕως ἂν ἄρτε αὐτὸ ἐξ αὐτοῦ. 
ἀλλὰ καὶ τὰς τρίχας, ἃς ἔχει περὶ τὸν τράχηλον 
ἡ vuxteptc ἐὰν περνάψῃς ἱματίῳ ἢ κλίνῃ, οὐδό- 
Awe χκοιμηθήοςεται ὁ φορῶν ἢ ὁ ἀνακείμενος ἐν 
χλένῃ ἄνθρωπος . 

“Likewise, if you chopp off the bat's head and 

you envelop it in a black skin and you fasten 

it to one's left arm, he won't sleep at all 

until you take it away from him. But even if 

you fasten the hairs that a bat has around its 

neck to some cloth or bed, the person who wears 

it or who lies on the bed won't sleep at all". 

PGM Vi» 6952-6605 PGM ΧΕΙ, 376-397; ΡΟΝ i Vie 

2943-2948; etc. 

Paley mye IN abiane XXX, 140 : somnum arcet 

uespertilionis caput aridum adalligatum. 

Give Oc. ΚΕ ΕΝ. gAntikesd 1erwelt el. Dposebae 

PloInYp ae Neha (ee Eee OSes δα Ἐν ΟΣ Gum Ld cus 
domui uiuus per fenestram inuerso capite 

infigatur, amuletum esse, priuatimque ouilibus 

circumlatum totiens et pedibus suspensum susum 

super limine. “If carried alive three times 

round the house and then fastened head 

downwards through the window, it acts as a 

talisman, and is specifically such to 

sheepfolds if carried round them three times 

and hung up by the feet over the treshold." 

πο Ἐξ. Bac Wipe ἢ ΞΘ ΟΡ ΟΡ oe Oem Gm Oe 

οὶ 272)» John wehrysos tae ain al Scheme OL coroner 
τ πο ν 625 ebGie 

Cyran. I, 17, 8-9 : τῆς οὖν βοτάνης χλάδον ἐὰν 
καταθῇς ἐν οἰκίᾳ, πάντα τὰ πνεύματα ἀποδιῴ- 
KEbe 
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(10) 
(AED: 

612} 

{1.3} 

(14) 

{15} 

(16) 
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Dioscorides, Mat. med., I, 90 : λέγεται δὲ 
καὶ xABvac αὐτῆς (= ῥάμνου) θύραις ἢ Ovplct 
Kpoctevevtac ἀποχρούειν τὰς τῶν φαρμάκων 
xaKxovpy lace 
Diogenes Laertius says that Bion did this when 

he fell ill of a lingering disease and feared 
death : (IV. 57: ῥάμνον te καὶ κλάδον δάφνης 
ὑπὲρ θύρην ἔθηκεν 
Photius, Lex., s.v. ῥάμνος : Φύτον ὁ ἐν τοῖς 
xovcty ὡς ἀλεξιφάρμακον ἐμαςῶντο ἕωθεν" καὶ 
κίττῃ ἐχρίοντο τὰ οώματα΄ ἀμίαντος γὰρ αὕτη᾽ 
διὸ καὶ ἐν ταῖς yevécect τῶν καιδέων χρίονοι 
τὰς οἰκίας εἰς ἀπέλαοιν τῶν δαιμόνων- 

Cf. J. MURR, Die Pflanzenwelt, p. 105. 

J. MURR, Die Pflanzenwelt, p. 106 refers to an 

anonymous Greek didactic poem about it. 

Cyran., II, 34, 5-6 : τούτου ὁ εὑριοκόμενος ἔν- 
ὃον τῆς ῥινὸς ἢ τοῦ χέρατος λίθος φορούμενος 
δαίμονας ἀποδιώκει- 

Ctesias, Indica, FrGH 688, F 45 : ἐχ τούτων 
οἱ πιόντες - xatacxevdzovct γὰρ ἐκπώματα = 
οκαομῷ (φαοίν) οὐ λαμβάνονται οὔτε τῆι ἱερᾷᾶι 
νόσωι ° Ban? οὐδὲ gapudxotc &Alcxovtar oft’ 
ἂν προκίωοιν οὔτ᾽ ἂν τῷ φαρμάχων ἐπιπίωοιν 
ἢ οἶνον ἢ ὕδωρ ἢ ἄλλο τι Bx τῶν ἐκπωμάτων.- 

(he. ΑΘ ΝΑ JE, TS ΘΒΙΕΝ INN petepangy ΒΕ 

KAKI (1935), ‘col. 1787 remarks that, this belief 

still exists nowadays in India and China. 

SPER ΝΞΟ, οὶ: Ἐ 791 Σ See also ἢ. 

BRANDENBURG, Einhorn, RLAC IV (1959), col. 840- 

862. 
Examples of this symbolism are all christian 

Basi ton aa Shao 95. ΥΧΧΙΧ τσοὶ. 297}; 
Cabeticisler, 5 bd. sale 2h, 22 ((ΟΙΣ γ᾽, Ε΄. 203) 

a On TOK the power Or the horn; 
H.BRANDENBURGER, Einhorn, col. 849-851 gives 

several examples of the unicorn as symbol of 

evil powers. 

Εν ΝΗ ΠῚ ewes 
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(17) 

(18) 
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STEIER, Nashorn, col. [787-1788 2 ‘Ob die 

lycion genannte indische Droge wirklich. wie 

ΕἸ Natio. ΧΡΙ͂Σ 91 berichtet, in “Utr1 bus 

camelorum aut rhinocerotum versandt wurde, mag 

dahingestellt sein‘. 

Gf. J. MURR, Die prlanzenwelt, p. 110. LSdos.v- 

ABKXLOV translates “dyer's buckthorn" and 

identifies the Cappadocian and Lycian variety 

mentioned by Dioscorides, Mat. πο... ie 100 

with the Rhamnus petiolaris, probably on the 

ground of A. CARNOY, Dictionnaire étymologique 

des _noms recs des plantes, Louvain 1959, Pe 

165... GH.) RACKHAM =P liinys Natural Histonves vol. 

ΤΣ τ πο, saboeb coll. 1945) pp. 22 π: € thanks 

the drug λύχκιον could be made of several 

species of raisin-barberry. Further 

specifications are in my view impossible. 

(19) Cyran., IV, 55, 3 ταύτης τὸ οτόμα φορούμενον 

(20) 
θυμιώμενον δαίμονας διώκει- 

Cf. D'Arcy W. THOMPSON, A Glossary of Greek 

Fishes, p. 31. 
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Ostrich about to attack a large snake. 

Coll. Bonner 64 (=Bonner nr.304). 

BronZe, 51 χ Somm- 
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cattptoc βοτάνη man orchis (Acera 
anthropophora) 

ctpovOoxdunroc πτηνόν ostrich (Struthio Camelus) 
οάλπη ἰχθύς Saupe (Box salpa CV.) 
cdxgetpoc λέθος sapphire 

τ 8 54-59 

Γλύφεται οὖν ἐν τῷ cangelpy λέθῳ οτρουθοκάμηλος 
ἐν τῷ οτόματι Ἔχων τὴν οάλπην, καὶ ὑπόθες ὑπὸ τὸν 
λίθον xdxxov οατυρίον καὶ βραχὺ τοῦ ἐχίνου τοῦ 
ἐν τῇ κοιλίᾳ τοῦ οτρουθοχαμήλον, καὶ καταχλείοσας 
φόρει πρὸς πᾶσαν εὐπεψίαν. . καὶ ἔνταοιν ποιεῖται 
καὶ ἐρωτικὰς cupxabelac’ μάλιοτα τὴν ἔνταοιν 
παρέχει τοῖο ἤδη γηρῶοιν τοῖς τε θέλονοιν πολλὰ 
ουνονοιάζειν. ποιεῖ δὲ καὶ ἐπίχαριν τὸν φοροῦντα- 

“In the sapphire an ostrich is engraved holding the 
saupe in its bill; place under the stone a grain of 

man orchis anda bit of the gizzard in the stomach 

of the ostrich. Close the amulet and wear it for a 

good digestion. Also erection is brought about and 

erotic affinities. Above all wie, procures’ the 

erection to those who are already old and want to 

have much sexual intercourse. It also makes’ the 

wearer charming." 
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Amulets showing a large bird with long legs and 

neck but a short bill, almost certainly referring to 

an ostrich, as Bonner determined, are well known 

(1... The “mseription RL Vw which usually 

accompanies the design, gives away some indication 

on the nature of this kind of amulets. Since the 

meaning of πίνω ΜΙ drink'' seemed inappropriate, 

Eitrem proposed to take 1Ὲ as equivalent to 

xatanl vw “T devour" (2). Seyrig however, followed 

by Bonner, pointed out that “Xtvw is meant for 

KEL VO “Tam hungry" (3). The consistency of the 
itacism can be explained, according to Bonner, by 

the fact that perhaps the error occurred on the 

first specimen manufactured in some important 

workshop and was slavishly copied. Anyway, pipe, SiS; 

beyond doubt that these amulets are digestive 

amulets. They show a good resemblance with the 

popular Egyptian type of stomach amulets, the type 

with the ibis tied to an altar (4). 
The amulet here described in Cyranides, also a 

digestive amulet, is certainly a variant of them 

although the snake beneath the bill of the ostrich 

is replaced by a fish in its bill. 

The digestive power 15 due to the ostrich. Indeed, 

in Aelian's De natura animalium the following facts 

are mentioned : "If you kill an ostrich and wash out 

its stomach, it will be found to contain pebbles 

which the bird has swallowed and keeps in its 
gizzard and in time digests. And these pebbles are 

an aid to the human digestion'"(5). Pebbles are found 

in the stomach of a dead ostrich. This observation 

is correct. Modern science has pointed out that the 

ostrich swallows stones to help the food being 

crushed between the walls of the gizzard (6). The 

presence of these stones in the ostrich's stomach is 

obviously the origin of the popular belief that this 

bird can digest everything, even stones and iron 

(7). The transference of the ostrich's digestive 
power to human digestion by means of its picture on 
an amulet is obvious. The bit of the gizzard in the 
stomach of the ostrich placed under the stone should 
contribute to a good digestion in the same way (8). 
It is quite possible that the saupe in the 

ostrich's bill is also to be explained in a similar 
way. Indeed, the saupe, common in the Mediterranean, 
was disliked as food in antiquity (9), although this 
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beautiful fish is eatable (10). Still nowadays it is 

dispised on mediterranean markets (11). Perhaps the 

bad name of the saupe is due to Aristotle's 

statement that this fish is foul-feeding (12). This 

πα ἃ = Persistentesstory, for Lt 15 still called 
“mangeo-merdo' in Provence (13). 

If the ostrich on the amulet can eat - and digest -- 

such an ill reputated fish, it is obviously supposed 

to have an excellent digestion. And this digestion 

is transmitted to the wearer of the amulet, as we 

saw above. 

But the saupe is adopted in this amulet not only 
for its negative qualities, i.e. as bad food devored 

by the ostrich. Moreover Tite shows a powerful 

positive influence as an aphrodisiac. This influence 

is explained in Cyranides a few lines above the 

description of the amulet : "The wearing of the 

right stone of the saupe's head brings about 

erection, the wearing of the left one impotence. The 

fish fat smoothed with honey procures the greatest 

pleasures when smeared over the genital parts of 

both sexes “ (14). 

In the fourth book of Cyranides both stones are 

prescribed to bring about erection, the right one 

fastened to the right testicle, the left one 

fastened to the left testicle; the fish fat smoothed 

with honey is said to be effective in the same way 

as) told Vabove™ (15) “The erotic Ffunctiron of this 

amulet is therefore partly explained by the presence 

of the saupe's picture, although the aphrodisiac 

Power Of “the fish 15, as’ far as I know, attested 

nowhere else nor is it clear why the saupe should 

have such a power. 

The ostrich too may contribute to the erotic 

function of the amulet. The erotic symbolism of the 

ostrich is probably based on its polygamy : the cock 

usually lives with three hens, each of them laying 

its eggs in the same nest (16). However, examples of 

ἘΠῸ 98 Ὁ ἘΠῸ MOoSstrIchwepanus of at or the piacture 

of the bird in erotic magic cannot be found but in 

thes text of Cyranides ~ ‘The gizzard ~of “ostriches 

called siphoukion smoothed and secretly given is ἃ 
philtre procuring pleasure in love to the girl that 

drinks it ἐὺ). ΓἋ δούπο OUL οἵ the qizzand with 

one grain of the man orchis grinded down and given 

in drink or food brings about an enormous erection, 
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especially to those who cannot have sexual 

intercourse nor procreate. The stone itself if worn 

round the neck procures a very good digestion and an 

erection to those who fail to have sexual 

intercourse "(18). 
The presence of the man orchis in the constitution 

of an erotic amulet is obvious. The name cattptiov 

or cattptoc is derived from Z4dtvpoc . The name 
of this lewd fellow was given to the plant because 

of the resemblance of its roots with the male sexual 

organs. According to the rule of the similia 

similibus or "Signaturlehre' the man orchis was 

therefore well known as an aphrodisiac (19). The 

real medicinal quality of the plant however, is a 

digestive one. Still nowadays the dried turbers of 

erchis are employed inthe Near East to prepare 

salep, a nerve tonic and demulcent (20). 

The double function of the amulet, the digestive 

one and the erotic one, thus recurs in the 
properties ascribed to the plant that forms part of 

it. The fact that precisely the grain of the man 

orchis should be placed under the stone, probably 

has a particular significance. Indeed the Greek word 

for grain, xdxxoc , can be used in plural meaning 
“testicles" and in singular meaning "female sexual 

organ (21). One may therefore suppose that the 

presence of this peculiar part of the plant might 

increase the aphrodisiac value of the amulet. 

The fourth element finally, the stone cdxgetpoc 
isn't exactly what we designate with the word 
sapphire, as we saw in a precedent chapter (22). The 

word cdxgetpoc is used for a kind of lapis lazuli, 
a blue stone dedicated to Aphrodite and described in 

Cyranides as “stainless and having golden nerves; 

that is why some call it xpvcocdngetpoc 
(goldsapphire); the painters make the best azure out 
of it, which they call natural" (23). 
It is obvious that the dedication to Aphrodite 

procures the stone aphrodisiac powers. I don't think 
the digestive power of the amulet has anything to do 
with the sapphire. The cooperation of the other 
three elements surely is sufficient to obtain the 
desired result in that matter. 
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(1) C. BONNER, Studies in magical amulets, pp. 212- 

214, discusses this kind of amulets. A well 

preserved one is D 304 of his collection, 

descrsepercos, Tigsep i. ΥΧΥ͂- 

2) Sa ERTREM: Bern, christliches Amulett auf 

Papyrus, Forhandlinger i Videnskapsselskapet i 

ἘΧΘΈΣ ΞΡ 18. 

(Co) ον ΒΟΝΝΕΝ οὐ, ΡΥ e2loereferring τὸ ἯΤ ὍΘΕΥΞΕΙΘ 
ἀπ] ΒΕ τὰ 1 δ. 19584.):..1-5- 

(4) See above in chapter Iota. According to Seyrig 

these ostrich amulets are probably derived from 

the common Egyptian type with the ibis, cf. C. 

BONNER] Onc sb. 213). 

(5) Ah ge Bok H.A., XIV, 7 : h γαοτὴρ αὐτῆς ἀντρημένης 
8 

Ἵ 
plexetat χαθαιρομένη λίθους ἔχουςα, οὕσπερ 

οὖν χαταπιοῦοσα th οτρουθὸς ἐν τῷ ἐχίνῳ φυλάττει 
καὶ πέττει τῷ χρόνῳ. εἶεν 6’ ἂν οὗτοι καὶ 
ἀνθῥώπων néyew ἀγαθόν . 

I borrowed the translation from A.F. SCHOLFIELD 

in the Loeb edition. 
CG). BCER Le KRUMBIEGEL, Die Straussenvogel, 

Wittenberg-—Lutherstadt 1966, p. 126. 

C7) me DOr Ἐπ15 ΡΟ ΘΕ ἰἴη ἀπεϊαυτιν Of" KELEERS Die 
antike “Tierwelt— If; p. 175 refers to. Pliny. 

Aelian, Timotheus, Alexander Aphrodisiensis. 
(8) Here we might wonder ἘΠ ΠῚ “varia lectio 

βραχὺ τοῦ λίθου τοῦ ἐν τῷ ἐχίνῳ ebpicxo- 
μένου τῆς κοιλίας τοῦ οτρουθοχαμήλου 

proposed by the mss. ICOBP isn't preferable, in 

view of Aelian's statement that the pebbles 

found in the ostrich's gizzard are an aid to 

human digestion. 

(9) Archestratus ap. Athenaeus, Deipn., VII, 3216 

canny δὲ xaxdv μὲν ἔγωγε | ἰχθὺν εἰς det 
χρίύνω᾽ βρωτὴ δὲ μάλιοτα | ἐοτὶ θεριζομέ- 
νοῦν τοὐτοῦς- 
τ δῆ 1 τα: merito uilissima salpa; 

alsa, INL, IDK, isl 3 ligt) Βρύϑυ ἜΘ δ 1Ρ8, 
obscenus alibi et qui nusquam per coqui possit 

nisi ferula uerberatus. 
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(10) 

(1.1) 

12) 

(13) 

(14) 

(15) 

(16) 

(17 

(18) 

SIGMA 

In Cyran., I, 18, 7 the cGAnyN is described as 

ἰχθὺς Gardcctoc , ebavOtic , yvwcotdc, 

ἐδώδιμος - ΘΕ νη ΞΘ ΕΞ, 
CE SD"Arcy ὖ- THOMPSONS ἃ ΟΊ ΞΘ ον ΟΡ αο πο εὶς 

Fishes, p. Zea ἘΠ: de SAINT-DENIS, Le 

vocabulaire des animaux marins, Ρ. 97. 

Aristotle, H.A., 534a16 τ cdAnn tH κόπρῳ 
( δελεάζεται ). 
f-. (DSArcy, We’ THOMPSON, UA: Glossanya" of Greek 

Fishes, p. 225. 
Cyran., I, 18, 50-53: "fic δὲ οάλκης tod ἰχθύος 
ὁ δεξιὸς τοῦ xpavlov λέθος περναπτόμενος ἔν- 
ταοιν ποιεῖ, ὁ δὲ εὐώνυμος dvevtdtove τὸ δὲ 

οτέαρ τοῦ ἰχθύος μετὰ μέλιτος λενιούμενον ἧδο-- 
vic peylctac ποιεῖ περιχριόμενον εἰς 
τὸ αἱδοῖον ἀμφοτέρων . 

Cyran., IV, 58, 2-6 : τούτου of ἐν ti χεφαλῇ 
λέθον Reptaxtéoéyevou Evtacty μεγίοτην ποιοῦ- 
οιν,, ὁ μὲν δεξιὸς περὶ τὸν δεξιὸν ὄρχιν, ὁ 
δὲ εὐώνυμος περὶ τὸν εὐώνυμον. τὸ δὲ οτέαρ 
αὐτοῦ λειούμενον οὺὃν μέλιτι καὶ χριόμενον 
περὶ τὸ αἰδοῖον , ἧδονικόν ἐστι xdA- 
λιοτον ἐν cvvovelarc πάνυ. 
The belief that ostriches lay a very large 

number of eggs — more then eighty according to 

Aelian, “H.A., XIV, 7 — iS partially ‘based “on 

these polygamous nest habits. CEP Ae 
KRUMBIEGEL, Die Straussenvdégel, p. 108. 

Cyran., I, 18, 42-44: τῶν δὲ οτρουθοχαμήλων 
ὁ ἐχῖνος td λεγόμενον οιφούχκιον ξηρὸν λειω- 
θὲν καὶ διδόμενον λάθρα φιλτροπόςσιμόν 
ἐστιν ἡδονικχὸν παραοχευάζον εἰς ἔρωτα 
thy πίνουοαν αὐτὸ κόρην . 

Cyran., I, 18, 45-49: Λίθος δὲ &x τοῦ ἐχίνον 
μετὰ ἑνὸς κόκκου catuplov xexAacuévoc καὶ 
διδόμενος ἐν πόςει ἢ βρώσει μεγίοτην ἔντα- 
ctv ποιεῖταν, μάλιοτα τῶν μὴ δυναμένων 
ουνουοιάζειν, μήτε ψυχὴν ἀντὶ ψυχῆς χτίζειν. 
αὐτὸς δὲ ὁ λέθοο καθ᾽ δαὐτὸν περιακτόμενος 
μεγίοτην εὐπεψίαν παρέχει χαὶ ἔνταοιν τοῖς 
μὴ δυναμένοιο ουνονυοιάζειν - 



(19) 

(20) 

(21) 

(22) 
(23) 
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Cf. J. MURR, Die Pflanzenwelt, p. 203, who 

refers to PLlucarch, De tuenda sanitate 

praecepta 126b where cattépta (n.pl.) is a 
general mame for any kind of aphrodisiac. F. 

CARNOY, Dictionnaire étymologigque, pe 235 

refers to Dioscorides, Mat. med., III, 128. The 

“Signaturlehre"“ is mentioned in this context by 

H. BAUMANN, Die griechische Pflanzenwelt, p. 

210" 
Cf. H. BAUMANN, Die griechische Pflanzenwelt, 

p. 210. See also Encyclopaedia Britannica, s.v. 

Orchid. 

Hesychius s.v. χόκχος : xat τὸ γυναι- 
χεῖον μόριον 5 “INoheloteyils ΡΤ ΧΙ “ae 
(Straton) τῇ χερὶ τοὺς κόκκους 
ἐπαφώμενος e 
Chapter Kappa. 

Cf. Cyran., I, 18, 8: Σάχφειροο λίθος , A 
xvdveoc * ἀνῆχεν τῇ "Agpodttn , Acxeroc , 
ἔχων καὶ φλεβία χρυοᾶ ° διὰ τοῦτο καὶ χρυ- 
cocdxgetpoc 1: τιουν ὀνομάζεται ° ἀφ’ 
οὗ ποιοῦοιν οἱ ζωγράφοι τὸ λαζοῦριν τὸ 
ἄριστον , ὃ καλοῦοιν φυοιχόν . 
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TAU τοῦ: 

τριφύλλιος βοτάνη clover (Trifolium pratense L.) 
ταὼς ὄρνεον peacock (Pavo cristatus) 
τρυγὼν Saraccla sting-ray (Trygon pastinaca) 
tattnce AC boc taites 

εὐανθής 

eto 99 

TAvgetat οὖν ἐπὶ τοῦ λέθου ταὼς πατῶν τρυγόνα 
θαλαοςίαν, καὶ ὑπὸ τὸν λίθον ἣ φωνὴ τοῦ ταῶνος 
ὥς ἐστι αὐω. καὶ ῥίζιον τῆς βοτάνης ὑπόθες καὶ 
broxataxrelcac φόρενι. τοῦτό ἐστιν μέγα καὶ θαυ- 
μαοτὸν φορούμενον ἐπί τε νίκης καὶ φιλίας καὶ 
ουοτάςεως πρὸς πάντας χαὶ ndcac , ὥςτε πάντας eb- 
χόους ἔχειν. δηλοῖ 6& καὶ καθ᾽ ὕπνους περὶ o 
ἄν τις βούλοιτο. ἐὰν γὰρ πρὸς τῇ χεφαλῇ ὑποτεθῇ 
τοῦ ὑπνοῦντος πλὴν ἁγνοῦ ὄντος, ἐάν τις βούληταί 
τι κατὰ cod ἢ ὑπὲρ cod, γνώσῃ τοῦτο καθ᾽ ὕπνονο. 
ποιεῖ δὲ καὶ ἐπιληκτιχοῖς ἄκρως, περιακτόμενοο 
ἑρπετίῳ βαμβακέίνῳ εἰς τὸν τράχηλον, καί ἐστιν 
παραχρῆμα ὑγιὴς ὁ πάοχων. τοῦτον δὲ τὸν δακτύ- 
λιον μηδενὶ napaddcetc ἑτέρῳ, ὅτι μέγιοτος 
ὑπάρχει, καὶ ἄλλου τοιούτου οὐκ etyoupticetc. 
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“In the stone a peacock is engraved walking on a 

sting-ray and under the stone the cry of the peacock 

which 15 GQbtw . And putt ἃ xsootlee of the plant 

underneath, enclose it and wear it. That is a great 

and wonderful amulet if worn to procure victory and 

love and alliance to all, men and women, so that 

everyone is hearing willingly. While one is asleep 

it gives information about anything one likes to 

know. Indeed, if you have put it hard by your head 

while asleep and also pure, you will be informed in 

Your "Sleeps about 1s sR someone wants to do 

something against you or for you. It also works 

efficiently for epileptics, if hung around the neck 

it works against snake-venom and the victim 15 cured 

immediately. That ring you shall give to no one 

else, because it is very powerful, and you will 

never find by good fortune another one like this." 

Taites as aname of a stone isn't attested but in 

Cyranides. There it is described as a multicoloured 

stone, bright, resembling a peacock. 1 COR LSeRaALso 

called nxdyxpove (1). Pliny knows a stone named 
panchrus but his description 15 very brief 

‘Panchrus fere ex omnibus coloribus' constat' C28 

The description by Isidorus of Sevilla goes back to 

Pliny and by this doesn't help us any further (3). 

More complete descriptions are given by Socrates and 

Dionysius who call it xdyxpove or tTawvltnc and 
by Damigeron -- Evax, where it is engraved with the 

figure of Lato and Harpocrates (4). The 

descriptions of the stone are comparable with that 

of Cyranides but there is no similarity in the 

engraving nor in the use. Eichholz proposed an 

ΘΠ ΕἸ ication wWileh | thes opal. but he added a 
question mark (5). His presumption is probably based 
on Pliny's description of opals : “They display the 
more subtle fires of the ‘carbunculus', the flashing 
purple of the amethyst and the sea-green tint of the 
‘smaragdus', all combined together in incredible 
Dri Vivances (6). Halleux and Schamp think of a 
variety of agate (7). 
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Anyhow, acne reason for the adoption of this stone, 
named tTattrc , cannot be but the resemblance of 

its colours with those of the peacock's plumage. 

This bird indeed is represented on the amulet 

walking on ἃ sting-ray: it is the well known 

iconographical type of the bird on the fish, that 

almost certainly is a solar emblem as we saw above. 

For the first time in this collection the amulet is 

bearing an inscription : the cry of the peacock 
AI is engraved under the stone, i.e. on the 
reverse side. There is a certain number of preserved 

stones bearing the inscription AI2 . These letters 

were often misinterpreted as an engraver's error for 

the consecrated IA&2 ., the Greek translation of the 

Hebrew tetragrammaton (8). Here Cyranides certainly 
give the right interpretation saying AI2 is the 

cry of the peacock. But the inscription AI&2 is not 

only referring to the bird on the obverse. AI2 

also stands for the verb &w that means "I listen 
tor I give hear to, I obey". Indeed the purpose of 

the amulet is to make everyone listening willingly 

ὥοτε πάντας εὐηχόους ἔχειν . All this doesn't 
mean that the primary idea of the inscription wasn‘t 

the divine name [JA®& . After all AI®& TS but ean 

anagram of IA2  . What's more, the Physiologus in 

the Parisinus gr. 1008 mentions that the peacock 

calls upon God with a loud voice (9). The peacock's 

cry has thus been interpreted as the name of God. 

So the interpretation of the inscription ATI& is 

to be made on three levels : the first one, the 

Simplest, refers to the cry of the peacock: the 

second translates AI& to the Greek verb dtw and 
by that way cooperates to the magical purpose of the 

amulet, i.e. to make people obedient; the superior 

level is a transcendant one calling upon God for 

help. 
Let us now return to the obverse of the amulet and 

try to explain the figure of the peacock itself. The 

symbolism of the peacock in ancient times 15 not 

very clear, although the bird is very often 
depicted. Of course this is for the major part due 

to its beautiful plumage. The peacock is from Indian 

origin. In Greece it appeared for the first time in 

Samos, particularly around the temple of Hera. The 

bird was sacred to Hera as queen of heaven because 

of its starry tail (10). Its consecration to Hera, 
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the Roman Juno, certainly is the reason why the 

peacock often figures on coins representing the 

apotheosis of Roman empresses, just as the eagle, 

the bird of Jupiter, figures on coins of Roman 

emperors. Now Hera, queen of heaven, also symbolizes 

matrimonial alliance. A peacock on coins of the 

empress Domitia with the inscription Concordia 

August(orum) obviously is an emblem of this alliance 

Gli It therefore is no wonder that an amulet with 

the picture of a peacock is supposed to guarantee 

φιλία and ctctactc , love and alliance. 
As for the v¢txn , the victory, the amulet might 

bring, could it be that a passage of Aelian's De 
natura animalium shows us the right explanation ? 

About the peacock Aelian mentions the following 

peculiarity : “lf, fors instance; it wants to” scare 

somebody it raises its tail-feathers and shakes them 

and emits a scream, and the bystanders are 

terrified, as though scared by the clang of a 

hoplite's armour"(12) . 

Inve fact’ thes crys, of! a peacocks is#asmating—call@,, buec 

Aelian clearly shows that the ancients sometimes 

interpreted it as akind of war- or ~victory-cry 

(13). Here of course we remember the inscription 

AI& on the reverse of the amulet. 
Thus far the symbolic value of the peacock's 

picture on this amulet. 

The third book of Cyranides also makes mention of a 

more magical use of the peacock or parts of it (14). 

Among other things it is said that the peacock's 

brains are ἃ good love-—potion (15), which saying 

corresponds with the φιλία the amulet promesses to 

procure. Drinking its excrements is'said to cure 

epilepsy (16). It is unfortunate that there are, as 

far as I know, no parallel texts attesting these 
magical functions of the peacock. 

Let me further quote a peculiar passage of this 
third book of Cyranides : "If the peacock is dead, 
its body doesn't rot nor does it smell badly, but it 
remains as if it was flavoured with myrrh" (17). The 
identification of the peacock with the phoenix, the 
outstanding solar emblem, couldn't be clearer. 
There now remains a last purpose for which the 

amulet in Cyranides is used : divination. Put it 
under your pillow at night and you will know 
everything you want to know. Here too the peacock is 
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the very element on which this belief is based. 
Indeed, the peacock is counted among the augurial 
birds by Pliny, more particularly among the alites, 
l.e. birds of which the flight was observed for 

augurial purpose or perhaps rather, in the case of 

the peacock, the plumage (18). Unfortunately we are 

not documented any further on the use of peacocks in 
taking auguries. 

hes purity) or ἁγνεία required in divination is 
well known. 

Although the peacock obviously is the most 

important element of this amulet, the two remaining 

ones also collaborate to strengthen its magical 

powers. About the sting-ray we already noticed the 

solar symbolism in the bird — fish combination. The 

spine of the sting-ray carries a powerful narcotoxic 

venom (19). But, because it is said to cast away its 

sting after attack, it is used in Egypt to symbolize 

@ repentant murderer (20). It isn't quite impossible 

that the sting-ray plays that same role in this 

amulet of Cyranides : we might say that the peacock, 

the sun-bird, conquers evil, symbolized by the fish 

(21) 2 πὺξ =the sting-ray being repentant grows 

obeying, so that the result of the battle may be 

φιλία and ctctactc . This is precisely what’ the 

amulet is good for. 

On the other hand the Greek name of the sting-ray 

τρυγών also means turtle-dove. The question why 

the fish was named after this bird is irrelevant for 

its function in the amulet (22), but for certain the 

fact that it was called by the name of the symbol of 

amiability, sweetness and peace, is quite important: 

just like the turtle-dove the sting-ray is supposed 

to bring Φιλία and ct0ctactc to the wearer of an 

amulet showing its figure. 
The presence of the fourth element, the clover, is 

easy to explain. Clover was used in antiquity 

against epilepsy and snake-bites as Dioscorides says 

(23). Pliny also writes that clover was believed to 

be an antidote for bites of snakes and scorpions and 

he adds a naive explanation for that belief : snakes 

are never seen in trefoil (24). 



156 TAU 

Besides the medicinal use of the plant, trefoil was 

furthermore mixed in love-potions. Evidence for this 

is found in a magical treatise of Parisinus gr. 1265 
(25). So by procuring φιλία and by being helpful 
against epilepsy and snake-bites trefoil suits very 

well in this amulet. 

As a parallel for this amulet F. de Mély mentions 

an engraved stone brought to light by Chael. It is a 

black stone with a sting-ray. If you wear it you 

couldn't be hirt and it is most appreciated by 
masters and land-owners : “Turturis marini imago si 

in lapide nigro, de quo parangones fiunt, reperta 

fuerit, et in annulo plombeo legata feratur, non 
poterit laedi ab aliquo, et a senioribus ac dominis 

terrarum deligetur"™ (27). Save for the figure of the 

sting-ray there is no resemblance with the amulet of 
Cyranides. 



(1) 

(2) 
(3) 

(4) 

(5) 

(6) 

{7) 

(8) 
(9) 

(10) 

(1.1} 
(12) 

{159} 

TAU ΤΌΝ 

yran., 1, 19, 6-8 : ποΐτης λίθος ctl ποι- 
xfroc , εὐανθής, ὅμοιος τῷ tadve , ὁ καὶ 
πάγχρουο καλούμενος. οὗτος ἀνήχει τῷ 
ταῶνι Sta τὸ πολύχρωμον, καθὼς καὶ 
5 tac . 

Pliny, N.H., XXXVII, 187 mentions a stone named 

taos resembling a peacock (taos pauoni est 

SiMdlaSsieebutewa description Misteiackings Cr. 
Suda OV Gare XV Leer Or sO % 
Βα ν Niet peeme. alekoys 

isadeaeoriage ΧΙ, Οὐ 1 Panchrus) auanius “ex 

omnibus pene coloribus constans; unde et 
nominatus. 

Socrates and Dionysius 45 (ed. HALLEUX-—SCHAMP, 

Po? +) ee DaMageron —BEVAXIXXAVUIM(2brdem, ) pp. 

277-278): 
ὮΣΕ, ἘΠ ΟΉΜΟΤ, νυ 1 ὴν ἘΝ ΤΙ History, vole τὰ; 

London Loeb ed. p. 309. 
ΕΝ ΦΙΝΗ, OO NV OO estiam his) Carbuncwir 

tenuior ignis, est amethysti fulgens purpura, 

est smaragdi uirens mare, cunGta “~pamiter 
incredibili mixtura lucentia (translation D.E. 

ELGHHOLZ) 
R. HALLEUX —- J. SCHAMP, Les lapidaires grecs, 
p. 174. 
Cheer ΡΈΜΕΤΙΥ, απ ρα ΘΈΡΕΙ ΕΧΝΤ ΕΗ: 

ed. A. DELATTE, Anecdota Atheniensia, p. 381, 
22-23 : Bot μεγαλοφώνως εἴς τὸν 
Θεόν Φ 

Cf. d'Arcy W. THOMPSON, A Glossary of Greek 
BIrds ΤΡ. 227, 
Cf. O. KELLER, Antike Tierwelt II, p. 152. 
Aelian, N.A., V, 21 : ἐὰν Ὑοῦν Θελήοσῃ 
goBfical τινα, ἐγείρας τὰ obpata εἶτα 
διεοείςατο καὶ ἀπέοτειλεν Ὦχον, καὶ 
Zdetcav οἱ παρεοτῶτες, ὡς ὁπλίέτου τὸν 
> v 

EX τῶν OKAWY πεφοβημένον δοῦπον. 

(translation A.F. SCHOLFIELD). 

LG gy Ονν δῆς; III, 42 the interpretation of the 

pPeacock's cry is the scientific one. 
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(14) 
(15) 

(16) 

C17) 

(18) 

(19] 

(20) 

(21) 

(22) 

(23) 
(24) 

TAU 

ΟΥ̓Δ Tit .A2, 858-19. 

Cyran., III, 42, 8 : τούτου ὁ é&yxégadroc 
φιλτροκόουμός ἐστι . ᾿ 
Cyran., III, 42, 12-13 τὲ xdéxpoc xtvo-— 

μένη ἐπιληψέαν ἰᾶται . 
Cyran., III, 42, 6-7 : ἐὰν δὲ ἀποθάνῃ ὁ 
ταῶν, οὔτε cfxetat , οὔτε ὄζεν ὄνυοωδῶο, 
ἀλλὰ μένει ὡς ἐομυνιομένοο . 
This is an obvious parallel with Augustin, De 
Civitate “Dei,” 21, 4“; quis enim ὨϊΞΙ Deus 

creator omnium dedit carni pauonis mortui ne 

putrescet ? Augustin's remark forms the base of 

the christian symbolism of the peacock's 

immortality. 
Pliny, N.H., X, 43. There are two categories of 

augurial birds : the alites, where the 
observation of the flight is important, and the 

oscines of which the cry has an augurial value. 
Gre Daremberg—Sagiio,, sive augures) = @pe 559" 

CiceromINeDe- ΓΙ τοὺ and Der νη Το 1901 

gives the same classification as Pliny. 
d'Arcy W. THOMPSON, A Glossary of Greek Fishes, 

jana PAB 
d'Arcy W. THOMPSON, A Glossary of Greek Fishes, 

ΕΠ 2/7 We rebers ΡΟ, Hierog)] ΒΟΥ ΤΊΣ 

For commentary on this text see ed. F. 

SBORDONE, pp. 211-212. 

ΕΟ τπἢδ ΞΟ ΩΣ 85 Ἷ symbol of evil see 
Cyran., IV, 64 : &ct. yap xata πάντα 
TCT βλάβης μεγάλης . 
R. STROEMBERG, Griechische Fischnamen, pp. 118- 

Lo ae: ‘Ob der Name ursprunglich einen 

lautgebenden Fisch bezeichnet hat, wobei u.a. 

das Girren das Tertium comparationis gebildet 

haben mag, lasst sich nicht entscheiden. ren 
mochte tpevydy “Turteltaube", die als Sinbild 

der friedfertigkeit und Artigkeit gilt; ais 

Bezeichnung fur den ausserordentlich 

gefahrlichen Fisch Trygon pastinaca lieber als 

durch Tabu bedingten Schmeiche lnamen 
auffassen. ' 

Dioscor., Mat. med., III, 109 
Pliny, N.H., XXI, 152 : tripolium scio credi 
praeualere contra serpentium et scorpionum 
ictus ... serpentesque nhumquam in tripolio 
aspici. 
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(25) A. DELATTE, Anecdota Atheniensia, p. 74 : 

(26) 

mlacov , ὅταν HONS ἣ Σελήνη τὴν ἡμέραν 
ὙΠῸ. καὶ χόψον τρέφυλλα ἜΡΩΣ χρυοάφιν καὶ 
λέγε. ὦ βοτάνη, bate thy ἀγάπην ce θέλω- 
xat τρίψον καὶ βάλε elc olxov xat xdtticov 
ὅποιον Θέλεις καὶ ἀγαπήσει ce. 
Ἐν. de MELY, Le poisson, 5. 328. 
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ὑπέρεικον βοτάνη St.-John's wort (Hypericum) 
ὑπερωνὶς πτηνόν female eagle 
ὕλλος ἰχθὺς Gardcctoc octopus 7 
δέτιος λέθος eagle-stone 

Τὸν μὲν οὖν λίθον λιθουργήςας a γλύψγον εἰς αὐτὸν 
ἀετὸν διαοκαράιτοντα τὸν ἰχθύν, ὑπὸ δὲ τὸν λέθον 
μικρὸν δίζιον τῆς βοτάνης καὶ τὸ ἀκρόπτερον τοῦ 
Ktnvod . ἐὰν δὲ μὴ ἔχῃς bxepwv6doc » xav θὲς tépa- 
AGE “καὶ χαταχλε ίςας ἔχε μέγα φυλαχτήριον καὶ 
ἀνδράοει καὶ γυναιξὶν nace χρήσιμον . ποιεῖ γὰρ 
πρός τε τὰς ἀναδρομὰς τῆς μήτρας, παρεχλίοειο,, 
αχοτιομούς., atuoppaylac , dxatactaclac , φλεγμο- 
vic , ῥοιάδας καὶ axdrdc , χωρὶς πτώσεως καὶ ἀνα- 
βρώσεως καὶ xataBpdc ewe » KCC Kdvta KOvet « 
δίδου οὖν φορεῖν ταῖς ἀναγχαζομέναις γυναιξὶν πρὸς 
tac ἀναδρομὰς τῆς μήτρας, παρεγχλίοεις καὶ τὰ ὥχλα, 
ὡς μέγα μυοτήριον καὶ ἀοφαλέοτατον βοήθτμα ἄχρωο - 
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"After carving a stone, engrave an eagle in it 

tearing the fish to pieces. Under the stone ἃ 

rootiet of the plant and the top of the bird‘s wing. 

If you haven't got one of the hen-eagle and you have 

one of the hawk, put that underneath, enclose it and 

have a great amulet useful for all, men and women. 

It works indeed against’ refluxes of the womb, 

flexures, dizziness, haemorrhages, unsteadiness, 

inflammations, fluxes, and it simply works against 

everything, not to speak of prolapse, corrosion and 

cancer. Therefore give it to the women suffering 

from refluxes of the womb, flexures etc. as a great 

mystery and as a most unfailing help." 

This amulet description contains to hapaxes: δέτιος 

as name of a stone is unknown and the fish name 

SAAoc isn't attested either. The adjective téttroc 
ot course means "rainy", which makes us translate 

vEtLoc λέθος as “rain-stone" or) -‘“water-stone*=. 

Now there is such a stone called by that name with a 

Greek synonym, i.e. Evbdpoc Βα describesmanuc 

as a perfectly round, smooth, white stone shaking 

like an egg because of its contents, while Solinus 

and Isidorus assert that it exudes water like a 

fountain (1). Therefore Riddle suggests it 15 

probably a transparent chalcedony containing water 

(2) .The enhydros 1 included by Laurenberg and 

Bausch among the eagle-stones (3). As an eagle is 

engraved in the δέτιος the stone has all the 

chances of being identical with the év6époc . 
The name ἐνύδρος is derived from the fact that 

this kind of ‘stone 15 filledyup with water. ihe 

aetites or eagle-stone in general, says Bausch, 15 

also called ‘pregnant stone' either because it 
contains another little stone or some other matter -- 
water in the case of the ἐνύδροςο - like an embryo 
enclosed within a womb, or because it is of help to 
pregnant women (4). Pliny who did not ascribe 
special virtues to the enhydros, indeed noticed that 
eagle-stones wrapped in the skins of animals that 
have been sacrified, are worn as amulets by women or 
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four-feeted creatures during pregancy so as to 
prevent a miscarriage. They must not be removed 
except at the moment of delivery : otherwise, there 
will be a prolapse of the uterus. On the other hand, 
if they were not removed during delivery no birth 
would take place (5). 

The helpfulness of the eagle-stone for pregnant 

women is also attested by Aelian, Dionysius and 

others (6). The use of the béttoc in Cyranides is 
enlarged to all kinds of women's diseases (7). 

Barb explained why these stones were associated 

with eagles (8). In medical treatises of the 

Assyrians ABAN ERU means “pregnant stone". But the 

Significance of the word ERU not only is “pregnant" 

but also “eagle”. As the medical terminology became 

unclear later on, ABAN ERU was soon interpreted as 

“eagle-stone". SOuUMne Te TISEDUt.a Stepito Gthe “belies 

that these stones were found in eagle-nests where 

they were supposed to help the female eagle give 

birth. Precisely the relationship of the stones with 

the eagle, the king of the birds, increased their 

value and the legend remained current in natural 

science for many centuries, also in the west. 

The amulet in Cyranides which is helpful especially 

for women, therefore is a clear illustration of this 

legend: the first element 1S an eagle-stone, here 

called ὑέτιος for the sake of the alphabetical 

order of course and perhaps also in connection with 

the third element i.e. the water symbolized by the 

fish; the second element 1s the female eagle 

ὑπερωνίς represented by the engraving in the 

stone and by the top of the wing placed underneath. 

The interchangeability between the eagle and the 

hawk has already been discussed above (9). 

The third element in the. legend had to be ἃ snake. 

The inimity between the eagle, symbol of heaven and 

event, and the snake, symbol of earth and darkness, 

indeed is a very ancient part of universal mythology 

GuOpe In Greek figurative art and literature the 

representation .of the eagle devouring a snake is 

very common (11). Snakes are also associated with 

the eagle-stone minieremista tradition σα 80 

eagles take the stone to their young as ἃ talisman 

against snakes (12). 
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In Cyranides of course the third element 

obligatorily is a fish. So the snake was replaced by 

the BrAvAoc of which is said it is a well-known sea— 

fish, edible and bad (13). This description is very 

poor and makes no identification possible. But what 

could be a better substitution for a snake than ἃ 

sea-—snake, if it has to be a sea-fish ? A sea-snake 

however is a very indefinite concept. Our first 

thoughts go to the legendary monster Hydra as the 

prototype of the sea-snake. Now as ὕλλος 15 

nothing else but a diminutive of ὕδρα or ὕδρος 
our thoughts seem to put us in the right direction. 

The Lernaic Hydra beaten by Heracles is a fabulous 

creature and it isn't easy to discover the real 

animal behind it. First of all there is the ὕδρος 
to be taken in consideration because of its name. 

Pliny says it is the most beautiful eel in the 

world, it 15 amphibious and no other snake 1 more 

venomous (14). An exact identification however is 

impossible, for the distinction between anguis and 

serpens is not very clear. Aristotle's attestments 

are not more helpful : the ὕδροςο is amphibious and 
footless (15) and its gall—-bladder is close to the 

liver (16). Ernout thinks the tépoc is the Coluber 
natrix e(17)nyeikes Sroprdonotustnatrix ΘΕ thas 
indeed iS a water animal but certainly not a sea- 

fish. Moreover no medical use of the ὕδρος 15 
known. 

For Keller the figure of the notorious sea-monster 

depends largely upon the octopus. For this statement 

he brings foreward a vase-illustration representing 

Heracles and lIolaos fighting the Hydra : the eight 

arms of the octopus are clearly distinguishable 
(19). In my view, the identification of the ὕλλος 
in Cyranides with an octopus is very likely to be 

cCOrrecce Indeed, the amulet is entirely focused on 

the cure of uterine diseases. Now there is a wide-— 

spread and very ancient belief among different 

peoples that the female womb leeds an independent 

life moving freely within the body. It is therefore 
quite natural that the uterus was represented as an 
animal. Bonner noted the fact that “in the Byzantine 
uterine charms, which are inscribed on the Medusa-— 
like amulets, the womb is said to coil like ἃ snake 
and hiss like a dragon". He furthermore draws the 



UPSILON 165 

attention to a certain number of much earlier stone 

amulets where the uterus is given a form like that 

Of “an ~octopus ! Bonner offers a very good 

explanation for the choice of so strange a form 

“One can only suggest that the rounded organ was 

felt by suffering women to be a center from which 

stabbing pains radiated in various directions, and 

this gave rise to the amulet types of the octopus 

and the snake-encircled Medusa" (20). 

With this knowledge we can't doubt the ὕλλος in 
Cyranides being an octopus and by this the symbol of 

the uterus. In the figure on the amulet the disease 
of the womb, represented by the octopus, 1s wiped 

out by the eagle tearing the fish to pieces. 

Moreover, there 1S a complex universal symbolism 

where the eagle is the spiritual male element and 

the snake -ὀ sea-snake or octopus - the material 

female element. The taroc certainly gives a wink 

at its homonym ὕλη "material". 
The fourth element of the amulet finally, the 
bx€petxov Peis Pithe Saint—John's WOlg Comes 
described in Cyranides as follows : “Hypericum is a 

good plant, shrubby, some call it dStovucla sana teers 
a summer-plant" (21). Dioscorides speaks extensively 

about the hypericum giving several other names by 

which the plant is called (22). Among these is also 

Atovuctdce . According to this name the hypericum 

Played a certain part in the cult of Dionysus but no 

more is known about it (23). Perhaps the fact that a 

variety of hypericum grows in vineyards is the cause 

(24). Another possibility is that the plant beared 

this mame because of its red grains which remind us 

of red wine (25). The name &vépdcatuov given to 
the same plant certainly 15 based on the stalk tops 

that, when crushed, give out a juice of the colour 

of blood (26). The medical properties of the plant 

are mumerous and various. Women employed it as an 

emmenagogue (27). This is also attested by Pliny and 

Galen (28). Other specific female diseases however, 

curable with hypericum, are not mentioned. de Mély 

says Saint-—John's wort also is anti-hysterical (29), 

but I wasn't able to find this in ancient 

literature. 

Apparently no connection between the hypericum and 

the three other elements of the amulet can be made. 
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(4) 

(5) 

(6) 

(7) 

UPSILON 

ΒΥ, ΝΗ. ΧΕ, 190seSolinus ay XXX a Lees 

(ed. MOMMSEN, p. 161); Isid., Orig., XVI, 13, 
9. 

J.M. RIDDLE, Marbode of Rennes ‘ De _lapidibus, 
ΕΒ 991-82. 

Cf. A.A. BARB, Birds and medical magic, JWI 13 
(19503 pelle SL7 Sreferring® \tomJoner slaurencin 
BAUSCHI, Med. D. et Physici Reip. Suinfurtensis 

ordinarii, Schedismata_ bina curiosa de _lapide 
Haematite et Aetite, ad mentem Academiae 
Naturae Curiosorum congesta, Leipzig 1665; id., 

De Lapide Aetite schediasma, ad modum et mentem 
Academiae Naturae Curiosorum congestum, Leipzig 

1665; Guilielmi LAUREMBERGII Historica 

descriptio aetites seu lapidis aquilae_..., 

Rostock 1627. 

A.A. BARB, o.c., p. 317. On the eagle-stone see 

also supra, chapter Alpha. 

ΒΝ ΝΕΗ ee OU 151 : aétitae grauidis 

adalligati mulieribus uel quadripedibus 

pelliculis sacrificatorum animalium continent 

partus, non nisi parturiant remouendi; alioqui 

uoluae excidunt. sed nisi parturientibus 

auferantur, omnino non Pariant. Translation 

D ΕΒ E LCHHOLAy  Eoeb “edition: 

AeliansoINeAs, πον. Derauibus aia 
Other references, also medieval in dad'‘Arcy W. 

THOMPSON, A Glossary of Greek Birds, p. 14. 
C.N. BROMEHEAD, Aetites or the Eagle-stone, 

ἈΠΈΞΟαΌ Ἐν 21 με θά ῬΡ: 16-22 traces the 

Jgwitehexepgate Tong ἰοϊηῖς use of eagle-stones from 

Dioscorides (1st cent. AX DS) to the 
Pharmacopeia (1769). 

It was the text of Pliny “alioqui uoluae 

excidunt" that made me translate χωρίς in 
Gynranien. το; 16 by einotmto: (speak στο 
including πτῶσις (= excessio) in the diseases 
that may be cured by the bé€tt0c. Χωρίς in 
this sense is used by Plato, Apol., 34b. de 
MELY, Les lapidaires III, p. 61 translated 
xwolc by "“sauf". In my view χωρίς 15 
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leading to a climax in the enumeration of 

diseases : even the worst can be cured by this 
stone. 

(8) A.A. BARB, Birds and Medical Magic, p. 317. See 

also M. STOL, Zwangerschap en geboorte bij de 

Babyloniérs en in de Bijbel, Leyde 1983, pp. 19- 

23 for a survey on previous theories on the 

subject. 

(9) Cf. supra, chapter Alpha. The same kind of 

legends can also be ascribed to the vulture. 

Cf. Physiologus 19 where an ettdxtoc λίθος 
helps the pregnant vulture. 

(10) Cf. M. LURKER, Adler und Schlange. Von der 

Polaritat des Daseins und ihre Aufhebung in der 

Symbolsprache des Mythos, Anthaios V_ (1964), 

Ppp. 344-352; W. FAUTH, Widder, Schlange und 

Vogel am heiligen Baum, Anatolica VI, 1977- 

1978, pp. 129-155. 
ito tee eit, Momer, .11,,AiL, «200 -sequ, Further 

references in E. KUESTER, Die Schlange in der 

griechischen Kunst und Religion, Giessen 1913, 

[ses WL PATS Bien 
ὉΠ τ stHOMPSON, A»sDictivonary. of sAssyrian 

Chemistry and “Geology, Oxford 1936, .p- 105 

quoting the Arabic writer El-Ghafeki. 

(13) Gyran.. I, 20, 7 : ὕὥὕλλος Carddcctoe ὙγὙνωοτός, 
ἐδώδιμος, Kovnpdc « 

(econ ιν ΝΗ WXKLX, 72 : in orbe terrarum 

pulcherrimum anguium genus est quod et in aqua 

ULuULE, hydri uocantur, nullo serpentium 

inferiores ueneno. 

WiomArRI Scottie. ἨΓΆ. I> lL, 6° {4978}. 
(toJmArrstocie, “HA , ieee (DOOD) Nicander, 

hier Sule sda. lisid. .Origs, ὙΧΙΤ; 4; 27: 
(17) A. ERNOUT, Pline 1'Ancien Histoire Naturelle 

Pivnemkls eer anisaloGZ2s Ρ 99: 

(18) O. KELLER, Antike Tierwelt II, p. 298. 

(19) O. KELLER, Antike Tierwelt II, pp. 508-509. 

(20) C. BONNER, Studies in Magical Amulets, Ρ. 91. 

(21) Cyran., I, 20, 3-4: ‘yxéperixdv ἔοτιν βοτάνη͵ 

ἀγαθή, θαμνώδης, οἱ δὲ διοννυοίαν καλοῦουν 

ἔοτι δὲ θερινή. 
(22) Dioscorides, Mat. med., III, 154-156. 

(23) Cf. J. MURR, Die Pflanzenwelt, p. 234. 
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(24) 

(25) 

(26) 
(27) 
(28) 

(29) 
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Cf. Pliny, N.H., XXVII, 27 about the 4&vépdé-—- 
οαυμον »» Precisely the variety which, is: δ 1950 
called διοννοιάς according to Dioscorides, 
Matemed., Lib, «156. 
Cf. A. CARNOY, Dictionnaire étymologique, p. 

PAS. 
Cie, Βα ει tO es Oe 
Diroscomidesi Mate med: 28) GLL 154: Phi Ξε 5. 

Pliny, N.H., XXVI, 158 : menses ciet hypericum 

utrumque adpositum; Galen XII, 148: καταμήνια 

KooxaAetcOar .e 
Fa DE MELY 5 Le poisson, Ba, 329) 
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φρύνη βοτάνη goat's thorn (Astragalus 

Poterium) 
φρῦνοο πτηνόν golden oriole (Oriolus 

: galbula L.) 
φώκη Saraccla seal (Class. Phocidae) 
ppdvoc λίθος frog-stone 

Py eke -G1=69 

Ele δὲ τὸν Batpaxltny λίθον γλύψον ἑέρακα καὶ 
παρὰ τοὺς πόδας αὐτοῦ βάτραχον, καὶ xatdxreve 
yA@ccav βατράχου xal ῥδίζιον τῆς βοτάνης καὶ Axpov 
γλώσοης τοῦ πτηνοῦ χαὶ καταχλείςας δὸς φορεῖν- 
Uctncev δὲ πᾶσαν αἵἱμορραγέαν καὶ ἀοκχληκιάδας 
φορούμενον καὶ ἱκτεριῶνταος διαοώζει. ποιεῖ δὲ 
xat τοῖς αἷμα ἀνάγονοιν καὶ ταῖς ἀπὸ μήτρας 
αἱμορραγούςαις γυναιξίν, ἔστι δὲ καὶ πραῦντικὸν 
θυμοῦ ἐπὶ ὀργῆς ἐχθρῶν, ἐὰν μάλιοτα καὶ τὰς τρί- 
xac broxataxrelcrc tic φώκης . διαφυλάττειν γὰρ 
καὶ ἀπὸ -Θηρίων ἰοβόλων. ἔχει δὲ καὶ ἄλλας πρά- 
ἔεις ἃς φράοω θειοτάτας ὁ λίθος οὗτος - 

“Engrave ἃ hawk in the frog-stone anda frog at its 

feet, and enclose a frog's tongue and a rootlet of 

the plant and the top of the tongue of the bird and 

give it to wear after setting. It stops every 

haemorrhage, and it cures those who suffer from 

haemorrhoids and persons with jaundice. It also 

works for those who vomit blood and for the women 

with haemorrhages of the womb. It also calms down 

the bad temper of enemies, especially if the hairs 

of the seal are enclosed underneath. The amulet also 

protects against venomous animals. And that stone 

has more divine activities about which I am yet to 

speak." 
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The central element of this amulet doubtlessly is 

the frog: the stone as well as the bird and _ the 

plant are named after it. This is even more peculiar 

since this animal does not suit in the general 

pattern of four elements. The frog indeed takes the 

place of the fish, although this particular element 

is represented too. The seal however doesn't play 

but a secondary part and is facultative. 

In Cyranides the frog βάτραχος is clearly 
assimilated with the toad gpt¥vn , obviously for 

alphabetical reasons (1). Although this chapter is 

devoted to the letter phi the decription of the 

amulet speaks of Bdtpaxoc and fatpaxttnc . So no 
doubt is possible about the frog being meant. 

Frogs are largely represented in all kinds of folk 

medicinal recipes (2). 1 shall only quote those in 
connection with this amulet of Cyranides. Pliny says 
the ashes of frogs or their dried blood was applied 

to stop bleeding (3). This is also attested by 

Dioscorides and Galen(4). So the frog causes the 
amulet to stop haemorrhages. The protection against 

venomous animals is also due to the frog. According 

to Pliny “a decoction of sea frogs boiled down in 

wine and vinegar is drunk to counteract poisons, 

also that of the bramble toad and the salamander; if 
the flesh of river frogs is eaten, or the broth 

drunk after boiling them down, it counteracts the 

poison of the sea-hare, of the snakes ... and of 
scorpions if wine is used in the preparation." (See 

Dioscorides says that frogs are an antidote for all 

reptiles if boiled with salt and oil (6). 

Why the bird engraved on the amulet should be a 

hawk and not a golden oriole ( φρῦνοο ) is rather 
enigmatical. Probably we should think of the ἱέραξ 
QPVVOAGYOC mentioned by Aristotle in his Historia 
animalium (7). The word means toad-catcher: the bird 
could be a marsh-harrier (8). The hawk however does 
not seem to have a precise function in the amulet's 
working. Could it be that it is there only for solar 
symbolism (9)? 
Anyhow, the bird of which the top of the tongue 

should be enclosed in the amulet, is not a hawk but 
a φρῦνος » 1.e. the golden oriole which is also 
called Cxtepoc and xdwpédc (10). The name {xtepoc 
clearly refers to lxtepi@®vtec : those who suffer 
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from jaundice and are cured by the amulet. *Ixtepoc 
is in the first place the name of a disease. The 
golden oriole is a yellow bird which was said 
according to the rule of the similia similibus, to 

cure jaundice. Pliny telis us how this happens: 
“There is a bird called ‘jaundice' from its colour. 

If one with jaundice looks at it, he is cured, we 

are told,” of that complaint — and the bird dies. I 

Chink’ that this” bird τα Ἐπ δ. one’ called in Latin 
Ἄἰ τῆς Ὁ ἀξ uke gy il 

Xawpdce , the other name of the bird, also means 
“yellow' or rather “greenish-yellow'", often 

referring to bilious looking persons. Usually the 

form xAwpCwy is preferred (12). The association of 
this bird with a frog and the name-giving gp voc 
obviously is due to the greenish part of the colour 

(CSD 

The plant φρύνη is also called Batpdxtov or 
Batpax€tnc and is thus connected with the frog. It 
is said to be an evil plant looking like celery. it 

grows in watery places. It is hot and fiery (14). 

According to the descrptions by Dioscorides and 

Pliny gptvn or gptvtov is to be identified with 
different species of the Astragalus (15). It was 

used against different kinds of diseases mentioned 

by Diescorides and Pliny (16), but these are of no 
importance for the amulet in Cyranides. Its presence 

here can only be explained by that it was thought to 

be a helpful remedy against the poison of frogs 

CLT) 2 
Optionally the hairs of the seal may be added: this 

calms down the bad temper of enemies. The φώχῃ is 

described in Cyranides as a very beautiful animal, 

well-known, with human hands and the face of a cow 

(18). It has big prickly hairs between the nose and 

the mouth (29). It has nails (20). This description 

and all the superstitious beliefs attributed to 

certain parts of the animal, beliefs which are wide- 

Spread Im antagquity (21). can't “leave any doubt 

about the identification of the φώχηῃ with a _ seal 
(22). The power of its whiskers over the mind of 
enemies however, isn't expressed but in Cyranides 

29»: 
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61) 

(2) 

(3) 

(4) 

(5) 

(6) 

(7) 
(8) 

Co) 

(10) 
(1) 

ἘΠῚ 

Another name for the plant φρύνῃ is βατράχιον 
or βατραχίτηςο (Cyman.-0 1 21 9). and) the = scone 
φρῦνος is synonym for Patpaxttnc (Cyran. 
Laat ΤΟ; In the lapidary of Socrates and 

Dionysius 52 (ed. HALLEUX — SCHAMP, p.177) the 

stone φρυνίτης 15 Said to come, from iia’ frog 

( Bdtpaxoc ). 
See M. WELLMANN, Frosch, RE XIII. Hb. CEO TORE 
co) 117-119 
Pliny, N.H., XXXII, 121: ad sanguinem sistendum 

et ranarum inlinunt cinerem uel sanguinem 

arefactum. 

Dioscorides, Mat. Med., II, 26: xaévtec δὲ 
ἐκίπαοτοι αἱμορραγίαν οτέάλλονοι- 
Galen XII, 362: τῶν ye μὴν κεχαυμένων 
βατράχων τὴν ἘΠ Η abuoppaylac ἴαμά 
φαουν ὑπάρχειν ἐπιπαττομένην . 
Pliny, N.H., XXXII, 48: Ranarum marinarum ex 

uino et aceto decoctarum sucus contra uenena 

bibitur, et contra ranae rubetae uenenum et 

contra salamandras. f luuiatilum si carnes 

edantur iusue decoctarum sorbetatur, prosunt et 

contra leporem marinum et contra serpentes ..., 

contra scorpiones ex uino. Transl. W.H.S. JONES 
(Loeb ed.). 

Dioscorides, Mat. Med., 11, 28: βάτραχοι 
ἀντιφάρμακόν elcuv ερπκπετῶν πκάντων ζωμευ- 

θέντες ον ἁλοὶ καὶ ἐλαίῳ. 
Aristotle. ΓΑ ΠΧ, 96 τοῦδ ιν 

d'Arcy W. THOMPSON, A Glossary of Greek Birds, 
Ὁ: 510. 
This chapter contains more descriptions of 
amulets showing the figure of a hawk with a 
frog at its feet. They bear quite enigmatical 
INSCHIPTLONS: ΟΥ̓Δ 1; So—0 je 
rachis, Thy, Pay, ey. 
Pliny, N.H., XXX, 94: auis icterus uocatur a 
colore, quae si spectetur, sanari id malum 
tradunt et auem mori. hanc puto Latine uocari 
galgulum. Aelian, N.A., XVII, 13 ascribes a 
Similar power to the xapddptoc , the stone—- 
cur lew. “If aman who has become infected with 
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jaundice gazes intently at it and it turns the 

gaze without flinching, as though it were moved 

by jealousy against the man, the retaliatory 

gaze heals the man of the aforesaid complaint." 

Cirans lia.  OCHOLEIELD? am the™soeb edo 
(12) Cf. d‘Arcy W. THOMPSON, A Glossary of Greék 

ΠΟΘ 39 Ξ 999: 

(13) For certain there cannot be any doubt about the 
lecture φρῦνος . Sancestheserrog “plays the 

Principal part in this amulet. The conjecture 

of d'Arcy W. THOMPSON, A Glossary of Greek 

ΒΥ ) P.o1 0) reading gptcoy 15. ἘΠ᾿ be 
rejected. Thompson supposes the reading gptcov 
not impossible ΓῸΣΡ the Italian frisone, 

frosone, frusone etc., names for the hawfinch. 

(14) Cyran., I, 21, 3-5: ®pbyn βοτάνη éctlv , 
ν καὶ βατράχιον καλοῦσιν ἢ Batpaxltny . 

πκπόνηρον φυτόν, τῇ ἰδέᾳ ὡς οέλινον. φύεται 
δὲ ἐν τοῖς ὕδασιν. ἐςτὶν δὲ κανοῶδες 
καὶ ἔμπυρον τῇ δυνάμει . 

(to) Oe ἈΝΏΝΕΙ Piines el Ancren Hrstorre = naturel le 

livre XxXV, Paris 1974 (Budé), p.149 referring 

to) Droseorides,; ) Mat. Med.) Ll P2els πα (Pliny. 

ΝΕΉ Χν,152:-199: 
ὑπ Ξε οὐ θα Mate = Med.) ΓΕ ΣΕΥ, © Nis; 

Me ear SORE Ἰ22ΞΙΖΘΕ 
Ὁ ΡΥ = Neen KXVS 129: Sunt et ranis’ wenena, 

rubetis maxime ... auxiliatur phrynion in uino 

pota. 

(18) Cyran., I, 21, 8-9: Gd&xn Caraccla , ζῴον 
κάλλιοτόν ἐστι xal yvuctédv , ἀνθρωπείας 
χεῖρας Exovca , πρόσωπον δὲ Bodc 
ULKXPGC e 

(19) Cyran., I, 21, 29-30: tfc odv φώκη at 
τρίχες at ἀνὰ pécov τῶν ῥινῶν καὶ 
τοῦ ctéuatoc edvptcxduevat μεγάλαι καὶ 
τραχεῖαι . " 

(20) ΟΞ ΠῚ 43: οὐ 62 Svvxec τῶν 
χειρῶν τῆς φώχηο . 

εν το, 1. Φφιιι. ἘΞ αἴ δ ΑΕ ΟΝ δος the 

medicinal use and superstitious beliefs about 

parts of the seal, see H. GOSSEN, Robbe, RE II, 

1.Hb.(1914), col.948-949 with references to 

ancient authors. 
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(22) 

(23) 

PHI 

The difficult problem of the confusion between 

φώκη. τ βοῦς, θαλάςσιοο ,. Uuitulus marinus 
etc., studied by F. BENEDETTI, Note filologiche 

e  zoologiche al Bovc marino in Aristotele _e 

Plinvo;, ΑΘ, deliayeracokta di Lettere e 

Filosofia Universita di Perugia XViI-XVIIG¢2L 

(1978-86), pp.179-196 can thus be left out of 

consideration. 

Cyan. I, 21, 29-41 in combination with other 

parts of the seal itself and different other 

elements; Cyran., 915. 15: ΟΥ̓́Τ IV, 

OV ee 9 — Zils 
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χρυςάνθεμος βοτάνη gold-flower (Helichrysum 
siculum) 

χρνυοόπτερον πτηνόν goiden oriole (Oriolus 

galbula L.)? 
xpvcogdc ἰχθύς dorade (Chrysophrys aureata) 
xpvcttnc λίθος chrysites 

Φ, 122, .25..51 

Εἰς δὲ «τὸν χρυςίτην λίθον γλύψον τὸ ὄρνεον βα- 
ςίλειον ἔχον διοχοειδές, καὶ παρὰ τοὺς πόδας τὸν 
ἰχθύν, καὶ bxoxataxre lcac 5 ide τῆς βοτάνης, δέδου 
φορεῖν. κοιεῖ γὰρ πρὸς τὰς ἀλγηδόνας tod ctoudxov 
καὶ ἀναδρομὴν μήτρας καὶ νεφρῶν. ποιεῖ δὲ ἐπκυχαρῇ 
τὸν φοροῦντα καὶ ἐν πᾶοι φιλητόν. ποιεῖ καὶ πρὸς 
τοῦς nupéccovtac ἐὰν εἰς ἔλαιον βληθῇ καὶ ουγχρί- 
cye τοῦ ἐλαίου κρὸς δυομὰς ἡλίου. ἔχει δὲ καὶ 
ἄλλας ἐνεργείας πρὸς υλτροπόοιμα, ἐὰν ,«βραχῇ εἷς 
οἴνον καὶ καταποθῇ- bay δὲ καὶ λίθον ἔχῃς τῆς 
κεφαλῆς τοῦ ἰχθύος cby τοῖς λεχθεῖοιν, καὶ φθιοι- 
χκοὺς ὠφελεῖ coddpa . 

"Engrave in the chrysites the bird with ἃ quoit- 

shaped diadem and at its feet the fish, enclose a 

rootlet of the plant and give it to wear. For it 

works against stomach pains, inversion of the womb 

and of the kidneys. It makes the wearer charming and 

beloved by everyone. It is also helpful for feverish 

persons if it is dropped in oil and you apply some 

of the oii at sunset. Besides it has other powers as 

a love-philter, if it is soaked in wine and drunk. 

If you have also a stone of the head of the fish 

along with what is said, it is most helpful for 

consumptives." 
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According to Thompson's Glossary the xpvcdénxtepov 

πτηνόν is an unknown bird (1). de Mély translates 

the word by ‘plume d'or'; he thinks it might be the 

French ‘loriot', i.e. the golden oriole, Oriolus 

galbula_L. ‘qui passait pour avoir de grandes 

propriétés médicales' (2)..-This identification has 

good chances to be the right one : the bird's colour 

is quite suitable to the name χρυοόπτερον and 
besides Aristotle's account on the oriole contains a 

suggestion of the phoenix myth. The philosopher says 

some tell the story of its birth out of a burning 

pyre (3). The χρυσόχτερον 5 figure on the amulet 
described in Cyranides, with a quoit-shaped diadem 

, around its head clearly reminds of the phoenix's. Or 

‘should we rather say χρυοόπτερον simply stands for 
Phoenix ? Indeed, certain stomach amulets studied by 
Bonner show a phoenix with seven rays round the head 

(4) which can be interpreted aS a quoit-—shaped 

diadem Ἀηά θη the δι 16ὲ ΟΥὁ Cyranides: fin scene 
first place helpful against stomach pains ? 

However, the resemblance between the χρυοσόπτερον 

πτηνόν and the quail, in size (5), may ποῦ be 
forgotten. The quail is a sun-emblem too (6) and by 

that quite comparable with the phoenix. In fact, the 

medical properties ascribed to the ypvcdéaxtepov and 
those ascribed to the quail are in Cyranides almost 

identical (7). It is therefore quite probable that a 

confusion has taken place between the two of them as 

for their medical use. So if the amulet also works 

on the kidneys, this is rather due to the quail's 

action, for it is said in Cyranides that the eating 
of quails cures the kidneys. 

The helpfulness for feverish persons is ascribed as 

well to both of the birds as to the amulet. The 
influence of solar animals on fever and their use in 
fever amulets is well known (8). This amulet however 
is effective when dropped in oil, which afterwards 
is to be applied at sunset. The withdrawing of the 
sunfire obviously was believed to encourage the 
dropping of the fever, while the use of oil was 
supposed to increase the magical power (9). 
A bird called xpvucdéxtepov κτηνόν obviously can be 

used in love-spells since XPVCOKTEPOC is an 
aie! of Eros (10) and of Aphrodite's children 
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The xpvcogdc or dorade engraved in the amulet, is 
known as a sacred fish, sacred to Aphrodite (12). By 
that it surely makes the wearer of the amulet 
charming and beloved. Its power as a love-philter is 
complementary to that of the χρυοόπτερον πτηνόν 
In the fourth book of Cyranides this power is 

ascribed to the bile of the fish (13). The dorade is 

further said to cure fever, particularly the fish's 

eyes and its heart (14). Stones in the head of the 

dorade aren't mentioned but in Cyranides. There 

indeed is stated that these might be helpful for 

consumptives if they wear them around the neck (15). 

The chrysanthemon or gold-flower, as) ΕΘ othind: 

element of the amulet to make the wearer charming. 

Thus is said in Cyranides : 'It makes you beloved 

charming and good company to everyone' (16). But it 

also has medicinal qualities. Dioscorides mentions 

among other things the diuretic and emmenagogue 

virtues of its foliage (17) and Pliny speaks of the 

use of chrysanthemon or heliochrysus against female 

and bladder diseases (18). This is the obvious 

reason why the amulet Gives protection against 

inversion of the womb and works on the bladder. 

Murr states that the chrysanthemon as a medicine 

for female diseases was sacred not only to Hera but 

also _to-Artemis (19). Moreover the name heliocrhysus 

suggests connections with the sun, while the name 

chrysanthemon and the fact that this flower makes 

people beloved, refer to Aphrodite. 

The stone xpvcttnc , the fourth element of the 

amulet is poorly described : ποικίλος wc χρυ- 

clCZwy {29}. Xpvettnc is the name of a 
touchstone for gold in Pollux's Onomasticon, where 

it is also called Lydian stone (21). A xpvce ttc 
AtCoGcueiseimentizoned in san) inscription (22). The 

nature of this stone is quite obscure and no _ link 

can be laid with the amulet in Cyranides. The 

χρυοόλιθοο on the other hand shows’ better 
aptitudes to be the stone meant here. Although the 

name χρυοόλιθοο is used in the sixth book of 
Cyranides, there is no fundamental objection against 

regarding it as a synonym for -χρυούτης ΞΟ ono 

explicite description is given (23). 
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The χρυοόλιθος of ancient times seems to 

correspond with our topaz, while the modern 

chrysolite or peridot was called t6naZoc in Greek 

(24). The reason why I thought of identifying the 

amulet's χρνυοίύτης with a ypvcédAtGoc was the 
item on this stone in the xept λίθων of Socrates 

and Denys. The text runs as follows 

Λέθος χρυςόλιθοο" bypdéc, Stavytic, διαφανής, χρυ- 
οἴζων. Οὗτος φορούμενος χοομίους ποιεῖ καὶ ἀγα- 
θοὺς talc γνώμαις, μάλιοτα δὲ ταῖς γυναιξὶ φορεῖν 
ουμφέρειν. ᾿Επιχάραοος οὖν ᾿Αφροδέίτην καὶ τελέ-- 
cac ἔχε. fMovet “δὲ χολλὴν “χάῤὺὑν (25) ὃ ae 

The word χρυςίζων is also used in the description 
of the xpvcttryc in Cyranides, while the name of 
Aphrodite and the loveliness and charms she brings 

along play an essential part in the amulet described 

there. A confusion with the xpvcdéxpacoc , Which 
has been made by Epiphanius in the fourth century 

A.D. but surely dates from far more earlier times, 

makes of the yxpvcéAt6oc described as xpuctZwv Z 
also a good medicine for gastric patients and for 

the persons suffering in the bowels (26). Here we 

recall that the xpvc¢€tnc amulet in Cyranides is a 

stomach amulet too. As for the inversion of the 
womb, Bonner already called attention to the fact 

that “in the minds of the common folk a remedy for 
colic would also help abdominal pains originating in 

the uterus. A connection between these disorders, 

however absurd from scientific point of view, seems 

to have been firmly established in various 
superstitions" (27). 

This being considered, the yxpvucttnc of Cyranides 
doesn't seem to designate a specific mineral : Tt 

can be interpreted as a synonym for xpvcdéAt6oc while 

the confusion with the xpvcdéxpacoc is very likely. 
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d'Arcy W. THOMPSON, A Glossary of Greek Birds, 
Po 3394. 

F. de MELY, Le poisson, p. 330. 

Aristotle, H.A., IX, 609b10 : τῷ χλωρίωνι, ὃν 
ἔνιοι μυθολογοῦοι γενέοθαι ἐκ πυρχαιᾶο - 
C. BONNER, Studies in magical amulets, pp. 60- 
δ᾽: Τὰ, ae ples. eathe other “figures, on this 
amulet however do not correspond with the 

description in Cyranides. 

Cyran.. 1.522,.4°:” Xpvcoxtepoy. πτηνόν", 
we ὄρθυξ τὸ μέγεθοο . 
Cf. d'‘Arcy W. THOMPSON, A Glossary of Greek 

Birdsp spp. 218-19 

About the xpvcdéxtepov πτηνὸν Cyran., I, 22, 
Lo ΟΣ aDoulce thes αὐ δι} νη ΤΙ 95... 

Cir ein  ΉΘΗΝ, ΕἸ ΘΌΘΕ RUACEVT Im (1968). col. 
880-883 on fever amulets of all kinds. 
Cf. E. KUTSCH, Salbung und Rechtsakt im Alten 

Testament und im alten Orient, BZAW 87, Berlin 

1963, ¢P.33.. 
Aristophanes, Aves, 1738. 

Aristacnet.. ΞΕΡῸ; 11, 10, 0964: 
Archippus ap. Athenaeus, ὈΘΊΡΩΣ ΝΕ, 9295 
ἱεροὺς ᾿Αφροδίτης χρυοόφρυς Κυθηρΐίας; 
Calvim. ap: Athen. , Deipn., VII, 284c 

Καλλίμαχος δ᾽ ἐν Γαλατείῳ τὸν xpdcogpvv’ 
ἢ μᾶλλον ἐπ᾽ ὀφρύοιν ἱερὸν ἰχθύν : 
Plutarch, De soll. an., 981d : ᾿Βρατοοθένης 
δὲ τὸν xpoea ρυν ἔοιχεν ἢ δρομίην 
χρύσειον genre ἱερὸν ἰχθὺν λέγειν - 
νης, ἫΝ 74, 4-6 . Its bile worn ina clean 

vessel or anointed with unguent procures beauty 

and comeliness and pleasure in intercourse. 

ὐτα weal! ara, το. 7; νήδη.,ν ἵν, $1225,<619-20; 
ΕΥ̓ ν “78... 2. 9.0. 
vrata ee ale 22..; Cl at yran. , ΙΝ» 76, 3-74: 
συ lea 19: 16, 
τόπον Mat. med. ἵν, 57 : βοηθεῖ δὲ ἣ 
κόμη οὗν οἴνῳ ποθεῖςζα Sucovplatc καὶ ἑρπετῶν 

δήγμαοι καὶ οχιάοι͵ καὶ ῥήγμαοι, καὶ ἔμμηνα 
ἄγει καὶ θρόμβους αἵματος τοὺς ἐν xtctet ἢ χοι- 
λίᾳ τήχει οὖν <olvw TP οἰνομέλιτι πινομένη, 
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(18) 

{19} 

(20) 
Ga 
(22) 
(23) 

(24) 

{25} 

(26) 

(27) 
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Pliny, .N.H., XXI, 168-169 : ciet urinas e uino 

pota et menses. ... sanguinem concretum uentris 

aut uesicae absumit cum mulso. Folia eius trita 

trium obolorum pondere sistunt prof luuia 

mulierum in uino albo. “Taken in wine it is 

diuretic and promotes menstruation. eee Waiter, 

honey wine it removes congealed blood in the 

belly or the bladder. Three oboli by weight of 

its leaves, pounded and taken in white wine, 

check excessive menstruation" (transl. W.H.S. 

JONES, Loeb ed.); XXVI, 87 : chrysanthemum is 

good for the bladder. 

ἄν MURES Die Pflanzenwelt, pppoe 194-195, 

fet erringsto BtymeeMagneo505) So. 
Cyran eee δ. 
ον eOnom-. aus. 

IG/2, 1424a.254. 
Cyrane ὉΠ ΞΟ where tne, "colours tore. the 

ἄδαμας is compared to that of the ypvcdAté6oc 
Chee VA HERMANNE@Chrysolach, RLACe “tine 1 oo tim 
col. “60-—6L. DEE. EICHHOLZ, Pliny Natural 

History, vol. xX (Loeb ed.). p. 267 identifies 
the xpvcdéAr6oc with a ‘yellow sapphire 
(ortental topaz) ~~ but perhaps also yellow 

Zircon... See 8155 sIeMs RIDDLE, Marbode _ of 
Rennes' De lapidibus, pp. 48-49. 

Socrates and Dionysius 37 (ed. HALLEUX - SCHAMP 

ἘΠ 7 1 ewer references to other ancient 
testimonia). 

The Greek version of Epiphanius, De XII gemmis, 
ed. de MELY, Les lapidaires, p. 197, 10 reads 
λίθος χρνοόλιθοο. Τοῦτόν τινες χρυοσόφυλλον χε- 
χλήχαοι. Χρυοίζων μέν ἐστιν" ... “Ecte δὲ καὶ 
χρυοόπαοτοο. Οὗτος οτομαχιχοῖς καὶ χοιλιακοῖς 
τρυιβόμενοο xal πινόμενος ἐαματιχὸς ὑπάρχει. 
Gesner proposed to read xpvcéxpacoc EO 
xpucénactoc (cf. de MELY, ibid., ἢ. 19); this 
correction was right, cf. the Latin translation 
enrysoprasus, ΤΌΘΕΙ; 55, ΡΠ 755 19). 
C. BONNER, Studies in magical amulets, p. 92. 
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WOAALOC βοτάνη flea-wort (Plantago Psyllium) 
ψύλλος 6ardcctoc sea-flea (Cyclops vulgaris ?) 
Wapoc πτηνόν starling (Sturnus vulgaris L.) 
ψωρίτης λίθος poros / psorites 

I, 23, 24-28 

Εἰς δὲ τὸν ψωρίτην λίθον γλύψον ψύλλους θαλαο- 
οίους γ΄ ὑκὸ κάλαμον χλωρὸν ἑοτῶτας καὶ κατάχλχλει- 
cov ῥίζιον τῆς βοτάνης καὶ δίδου φορεῖν πρὸς τὰ 
ἐξαλλόμενα παιδία, κατὰ τὴν νύχτα καὶ τρίζοντα 
τοὺς ὀδόντας . ἐὰν δὲ ἁλοεὺῦς αὐτὸ φορῇ ἀγρυπνῶν 
ἐν ἡμέρᾳ Ext ποταμὸν ἢ λίμνην ἀγρεύων, μεγάλως 
Exutvxel τῆς ἁλείαο. 

“Engrave in the psorites three sea-fleas under 

green reed and enclose a rootlet of the plant and 

give it to wear to the turbulent children at night 

and when they gnash their teeth. if sa = watchEul 

fisherman wears it by day while he is fishing on the 

stream or at sea, he will make a nice haul." 



182 PSI 

For the meaning of the three sea-fleas on this 

amulet I have to refer to two rather enigmatic 

texts, one by Aristotle and the other by Pliny. 

Aristotle speaks of τοὺς καλουμένους ψύλλους - 
“the so-called fleas". The passage, as all the 
editors agree, seems corrupt. It runs as follows 

dratcxovtat yap of ἰχθύες, εἰ μὴ διὰ τοὺς φθεῖρας 
καὶ τοῦς καλουμένους ψύλλους, χἂν ὥοτε τῇ χειρὶ 
λαμβάνειν ῥᾳδίως νῦν δ’, ἂν xpovlZwetv, οὗτοι 
τῆς νυχτὸς κατεοθίουοι προοπίκτοντεο, πολλοὶ τὸ 
πλῆθος ὄντεο. γίγνονται δ᾽ ἐν τῷ βυθῷ τῆς θαλάτ- 
τῆς καὶ τοοοῦτοι τὸ πλῆθος wete καὶ τὸ δέλεαρ, ὅ 
τι ἂν ἰχθύος ἧ, ἐὰν χρονίσῃ ἐπὶ τῆς γῆς, χα- 
τεοθίουοιν" καὶ ἀνέλκονοι πολλάκις of GALE 
περὶ τὸ δέλεαρ ὥοπερ οφαῖραν ουνεχομένων αὐτῶν. 

“for fish are caught, unless on account of lice 

and the so-called ‘fleas', even so that one can 

take them up easily in the hand; but as it is, if 

they remain for some time, these attack them at 

night and devour them, being very numerous. They 

are formed in the depths of the sea, and in such 

large πυροῦ that they devour even the bait, 

provided it consists of fish, if it remains some 

time on the sea-bed: and often fishermen haul up 

as it were a ball of them packed round the 

banite Gln 

Aristotle thus represents the sea-fleas as 

parasites attacking fish in large numbers) and 

devouring them, principally at night when they are 

asleep and could easily be caught by fishermen. An 

exact identification of the ψύλλος θαλάςοιος is 
quite “dretacwlt Ae) make. Richter thinks the 

φθεῖρες certainly are Steganopodes (Ruderftisser) , 
especially Achtheres percarum (Barschlaus) and 
Argulus foliaceus (Karpfenlaus) ; as for the 

ψύλλοι he suggests the Cyclops (Hupferling), 
‘weniger wahrscheinlich die den Floh sehr &ahnlichen, 
aber vollig harmlosen Springschwanze (Collembolen), 
die samtlich in Stisswasser leben '(2). 
Anyway, the ψύλλος θαλάσοιος is not an insect but 

a crustacean of a microscopic size. 
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Without calling them by name, Pliny supplies 

Aristotle's notice on the sea-fleas 

“adeoque nihil non gignitur in mari ut 

cauponarum etiam aestiua animalia, pernici 

molesta saltu aut quae capillus maxime celat, 

existants Ἰδὲ et circumglobata escae saepe 

extrahantur; quae causa somnum piscium in mari 

noctibus infestare existimatur. gquibusdam uero 

ipsis innascuntur." 

“And to such an extent is it the case that 

everything grows in the sea, that even the 

creatures found in inns in summer-time, -— those 

that plague us with a quick jump or those that 

hide chiefly in the hair, - occur there, and are 

often drawn out of the water clustering round 

Hatt randsethetrulrritatdoneia ΟΠ tos disturb 

the sleep of fish in the sea at night. Indeed, on 

some kinds of fish these vermin actually breed as 

Parasites."(3) 

Obviously both attestations, Pliny's and 

Aristotle's, rely ona Single source, i.e. a lost 

κερὶ ἰχθύων (4). Although a reconstruction of the 
original source is impossible, we retain two 
elements out of these texts before we return to 

Cyranides 

1. ψύλλοι jump (saltu). 
2. ψύλλοι disturb the sleep of fish at night. 

The amulet with the three sea-fleas described in 

Cyranides is given to turbulent children at night. 
Remark that the Greek WoL ΤΟΥ a tUunDULent 15 
ΣΕαλλόπενα 5 i.e: “Jumping™ ! So, the picture of 
the sea-fleas., disturbors of the sleep of fish, is 

supposed to calm down children whose sleep is 

disturbed as if they were irritated by these tiny 

animals and therefore gnash their teeth as big fish 

would do. 
For the explanation of the second function of the 

amulet, i.e. to make fishermen successful, we turn 

to Cotte's commentary on Pliny's ninth book. Sea- 
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fleas, he says, which are crustaceans of different 

kinds such as Cymothoa, Cyamus, Caliga, Anceus, 

Arguia, etc. are an excellent bait for fishing. They 

are used in Provence where they are called baboué 

(5). The sea-fleas on the amulet are thus to be 

interpreted as the fisherman's bait. That they are 

Placed under green reed can also be explained in 

this sense. Indeed, ancient fishermen used to make 

angling-rods out of reed; the word κχάλαμος can 

often be translated as "“fishing-rod" (6). Reed was 

also used for fish-traps (7). So, the sea-fleas 

under the reed represent the bait attached to the 

fishing-rod or put in the fish-trap. By that the 

amulet procures the fisherman a nice haul. 

The name of the herb wWbAAtoc obviously is a 
derivation of ψύλλος Σ Sin ΕΠσ1 150: ΡΊ πε ὅσο 

Psyllium is called ‘flea-wort' too. Although there 

is a wide choice of medical properties attributed to 

psy liaun (8); it seems to have been adopted in the 

amulet only for the resemblance of its name with 

that of the flea (9). 

The stone ψωρίτης is also called πῶρος (LO)% 
Poros iS a coarse-grained limestone, in antiquity 

extensively used as building material. Probably a 

more precious variety of this stone was found in 

Egypt. Theophrastus compares it to Parian marble 

(11). The use of this material for gemstones is 

textually attested only in Cyranides, but it bears 

no wonder. Indeed, the mineralogical examination of 

a series of gemstones of Paris collections showed 

out that all kinds of stones, also limestone, could 

be used for engraving (12). Why poros was chosen for 

this amulet is however not clear since no special 
powers seem to be ascribed to limestone. 
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ANG ESS ste το ΚΑ ἢ EV; 10. 597 8 Σ no “comrections 

have been made in the text; the tra lation is 
by A.L. PECK (Loeb-edition). 
Ν- ἩΓΟΡΕΗΝ, ΕἸΘΗ, ΓΕ oUt, Ve (λ978}],. δοῖ; 
106. 

Piiny, NH; IX, 154. Translation H. RACKHAM 

(Loeb-edition). 

Co Ween nny Fr tOone . cole LO6s 

H.J. COTTE, Poissons et animaux aquatigues, p. 

2300 

τ Ασα ΤΡ Α, ING, 1.0. (δ935829)-ς 

Cf. N.C. APOSTOLIDES, La péche en Gréce, Athens 

1907, p. 62 who attests modern use of fish- 

traps in reed in the Greek lagoons. 

Dioscorid., Mat. med., IV, 69. Other references 

tHechae eda croneom wWelimann,) vole, ΙΝ ΩΣ 227s. 

The plant derives its name from the form and 

Couto πα Goaws-. cir.  lsidor., 9 Orig, AVL, 

Gy νι & epsybiios dicta quod semen simile 

pulicis habeat : unde et eam Latini herbam 

Pulicarem uocant. 

Cyran., I, 23, 2 ywpltnc λίθος ὁ xat χῶρος 
Revoueveo.. Cis Cyran, . 1.623607. 
Theophrastus, De lapidibus, T 3 @ with 

commentary by D.E. EICHHOLZ, Theophrastus de 

Lapradapus PPro 2-955) sce, also Pliny, “Nine, 

XXXVI, 132 . wich commentary Ὃν A. ROUVERET, 

Pline  1'‘Ancien, Histoire Naturelle, Livre 

COMBE Tel, Asuna eae 
Ae ee DELALLIE, == Pine DERCHAIN, Les _intailles 

magiques, Examen fol Gobel certain nombre 

d'‘intailles des collections de Paris par MM. 

Deicha, Lorenz et Viallefond, pp. 345-346 : “un 

certain nombre d'objets sont apparus tirés d'un 

matériau trés vulgaire, pas toujours trés dur, 

et qui séduisit sans doute le lapicide par sa 

couleur. On trouve ainsi des calcaires et des 

ogres, qu'il serait sans doute permis de 

reporter exactement sur une carte géologique, 

si celle des pays d'origine possibles était 
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dressée. Dans certains cas méme, il 

comme certain que le tlapicideé a pris pour 

support de sa gravure un simple galet 

sur le chemin." 

apparait 

ramassé 
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ὥκιμος βοτάνη basil (Ocimum Basilicum) 
ὠκύπτερος πτηνόν swallow (Class. Hirundinidae) 
ὠμὶς θαλάσοια sprat (Maena vulgaris) 
ὠκυτόκιος λίθος birthstone 

yee. tL O00=115 

Γλύψον δὲ ἐν τῷ λέθῳ χελιδόνᾳ καὶ παρὰ τοὺς πόδας 
τὸν οχορπίον ἐπὶ τῆς patvldoc ἑοτῶτα, καὶ ὑπὸ τὸν 
λίθον ὑκοκατάχλειοον τοὺς ὀφθαλμοὺς τοῦ cxopxlov καὶ 
τῆς patvldoc , καὶ οκορπιούρου ῥίζιον, καὶ κατακλεί-Ξ 
cac φόρενι"᾽ ἀποοτρέφει γὰρ παντοῖον ἰοβόλον ζῷον ép- 
πετόν te καὶ τετράπουν, καὶ πάντας ἐχθροὺς καὶ ἐπι- 
βούλους taxetvot. 

᾽Εὰν δέ τις πληγῇ ὑπὸ οκορκίου καὶ τῇ σφραγῖδι 
ταύτῃ copaylcrnc τὴν πληγήν, ἀπαλλάξεις τὸν πληγέν- 
τα τοῦ χινδύνου . 
᾿Εὰἂν. δὲ bxd μαινομένου κυνὸς δηχθῇ tic καὶ γενό- 

μενος ὑδροφόβος τὸ ποτὸν μὴ λαμβάνῃ, λαβὼν τὸν 
δαχτύλιον ̓  τοῦτον βάλλε εἶς τὸ ὕδωρ καὶ δὸς πιεῖν “ 
ὁ πιὼν cwOficetar. ἐὰν δὲ πρὸ τοῦ μανῆναι δώῃο προ- 
πιεῖν, οὐ μανήοεταν - 

᾽Εὰν δὲ τῆς μαινίδος τὴν yA@ccav νεαρᾶς οὔσης 
δώτο τινὶ λειανθεῖοαν μεθ’ ὕδατος, βαλὼν δὲ τὸν 
δαχτύλιον κάτω δώῃγο πιεῖν μαινομένῳ, cwOtcetat 
εἰ δὲ νήφοντι, μανήοεταν . τούτου λύοιο" parvl— 
δα ὀπτὴν δὸς φαγεῖν᾽ pavtcetat ὁ ἄνθρωπος ἀγνοῶν 
τὰ λεχθέντα ἅπαντα, ὡς φράζεν Κυρανὶς θεία 
βροτοῖο . 
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“Engrave in the stone a swallow and at its feet a 

scorpion staying upon the sprat., and enclose under 

the stone the eyes of the scorpion and of the sprat 

and a rootlet of the scorpion-wort, set it and wear 

it. For it turns away every venomous animal, reptile 

and quadruped, and it abases all enemies and 

traitors. 

If one is hurt by a scorpion and you seal the wound 

with this seal, you'll put the injured person out of 

danger. 

If someone is bitten by a mad dog and he cannot 

drink since he has become hydrophobiac, take that 

ring, throw it in the water and give it to drink. He 

will drink it and get healthy. And if you give it to 

drink before he got mad, he will not get mad. 

If you give someone the tongue of a fresh sprat 

smoothed with water and you throw the ring in it and 

then give it to drink to a maniac, he will get 

healthy; but if you give it to a sane person, he 

will get mad. The cure for this: give him a cooked 

sprat to eat. The man who doesn't know all what has 

been said, will get mad. This is what the divine 

Cyranis says to the mortals." 

To understand the composition of this amulet we 

first of all have to bear in mind the ideas of 

ancient medicine about hydrophobia. "The antecedent 

cause of the disease is the bite of a mad dog or, as 

some say, of other animals that are subject to 

Similar madness, such as the wolf, bear, leopard, 

horse and ass, or the bite of a human being who has 

hydrophobia", Caelius Aurelianus declares Kel ae 
Theodorus Priscianus on the other hand ascribes 
hydrophobia to the bite of a mad dog or to that of a 
snake (2). This theory proclamed by fifth century 
physicians is of course much older and is to be 
found in Cyranides too. Indeed, the same amulet is 
used for curing hydrophobia caused by the bite of a 
mad dog, while it also drives away every venomous 
animal, specified as reptile - i.e. the snake 
mentioned by Theodorus Priscianus -- and quadruped -- 
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i.e. all the other animals that are subject to 

Similar madness enumerated by Caelius Aurelianus. 

That the amulet further is prescribed for persons 

suffering from mania can easily be explained by the 

EAC Geet hac hydrophobia and mania often were 
confounded (3). 

Having defined this starting-point, let us now 

examine the impact of the different elements of the 

amulet. First, there is the swallow, χελιδών . 
called by the epithet ὠκύπτερος obviously for 
alphabetical reasons. As ἃ remedy for bites of mad 

dogs Pliny advises “to drink a decoction of the dung 

of badger, cuckoo and swallow" (4) Oi τ πὴ 

application in vinigar of a bit of earth from the 

swallow's nest or of the chicks of a swallow reduced 

te ash* (ji eAccording τὸ Pliny “thew 2 lesh “or 

swallows freshly torn away is also a remedy against 

snake-—bites (6). Although he doesn't say anything 

about hydrophobia being caused by snake-bites, 

Pliny's statement about the treatment of snake—-bites 
and of hydrophobia by swallows corresponds very much 

with Priscianus' view on the causes of the disease. 

Furthermore the intervention of the swallow in the 

Tereusmyth makes its figure on the amulet very 

likely to abase enemies and traitors : Philomela, 

who waS changed in a swallow later on, revealed to 

her sister Procne the treacherous practices of 

Tereus, so that Procne could take her terrible 

vengeance. Plutarch tells astory about swallows 

denouncing a fathermurderer : "As for Bessus, the 

story goes that he killed his father and long went 

unsuspected. At last, when he had come to dine at a 
certain house, he prodded a swallow's nest with his 

spear, knocked it down, and killed the nestlings. 

The rest naturally asked : ‘What is wrong with you, 

man ὃ What 15 the meaning of such ἃ strange 

behaviour ? ' To this he answered : ‘Why, haven't 

they all along accused me falsely and denounced me 

for killing my father?' The company was astonished 

at these words and reported them to the king. The 

truth was discovered, and Bessus suffered the 

penalty." (7) The two following stories told by 

Aelian can also be interpreted in this sense : they 

show swallows nesting in a general's tent not only 

as an evil omen, but also as denouncers or even 

punishers of evil actions. The text runs as follows: 
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“A swallow made its nest in the tent of Alexander 

the son of Pyrrhus and then indicated that, whatever 

the somewhat discreditable expedition on which he 

was setting out, it would be ineffectual. And (a 

swallow) which made its nest (in the tent) of 

Antiochus hinted obscurely at the future in store 

for him. For he went up against the Medes and never 

returned to Syria but threw himself over a 

precipice. He too therefore embarked on no 

prosperous affair.'"(8) 

The swallow's figure thus fulfils the largest part 

of the amulet's purposes. 

The stone ὠκυτόκιος obviously is a birthstone 

Similar to the eagle-stone (9). Its magical use in 
childbirth however is of no importance for the 

amulet, although it is said in Cyranides that the 

swallow's feathers in combination with a rootlet of 

basil - i.e. d&xtwoc , the plant with the letter 
omega — procure an easy delivery to pregnant women 

(10). The feathers are even called wxvutdédxta ! The 
stone is by that clearly connected with the swallow, 
but it remains uncertain whether 1: - 15 του 

identified with one of the varieties of χελιδονίαι 
or swallow-stones (11). 

A tradition goes that eagles took the eagle-stone 

to their young. as a talisman against snakes (12). 

Probably the Wxvtéxtoc of Cyranides, compared to 
the eagle-stone was supposed to offer the wearer of 

the amulet a similar protection. 

The herb &xtyoc is not used for the amulet. 
Instead of its moot, of which the medicinal 

qualities are attested anyway as we saw above, a 

root of the scorpion-wort is enclosed. Obviously the 

scorpion-wort is associated with the figure of the 

scorpion engraved on the amulet near the feet of the 

swallow. Amulets showing the figure of a scorpion 

are very common. They were worn as ἃ protection 

against scorpions and other venomous animals, in 

according with the rule of similia similibus (13). 
This is also the purpose of the amulet in Cyranides. 
Amulets with scorpions in combination with other 

animals, venomous or wild, can be found (14), but 
till now no swallow with a scorpion at its feet 
appeared as an iconographical item. The meaning of 
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this combination however is quite understandable: 
the swallow as well as the scorpion are supposed to 
avert venomous animals. 

The root of the scorpion-wort enclosed under the 
stone has a smiliar function. Σχορκίουρον is the 
name of a variety of heliotropium, ἡλιοτρόπιον τὸ 
μέγα ; Diescorides says it is called that way 
because of the shape of the flower. He also notices 

the resemblance of its leaves with those of the 

basil, i.e. the ὥχιμος (15). By that the οχορκί- 
ovpoyv is related not only with the scorpion but also 

with the plant of this chapter. For Pliny the seed 

of the cxopxlCovpoyv “is shaped like ἃ scorpion's 

tail, which accounts for its name. An application is 

of great efficacy against the poison of all venomous 

animals and spiders, but especially against that of 

scorpions. Those carrying it are never stung, and if 

with a sprig of heliotropium a circle be drawn on 

the Πρ = round “a Scorpion, itis” “said™= that— it 

never moves out, and moreover, that if the plant is 

ἘΠΕ. ὉΠ a SCOGDION, —Oreit α΄ Scorpion merely be 

sprinkled with the wet plant, it dies at once" (16). 

The use of cxopxlovpoy against scorpion-bites 15 
also attested by Dioscorides. According to him some 

call the plant cxapxtoxtdévoy , i.e. scorpion— 
killer (17). An explanation for this use of the 
cxopxlCovpoyv is easily found in the so-called 

“Signaturlehre" : it was believed that a plant with 

a shape resembling that of a harmful animal had a 

deadly power thereupon. 
Along with the root of the scorpion-wort and the 

eyes of a scorpion, which obviously increase the 

power of its figure engraved on the amulet, the eyes 

of a sprat are to be enclosed while its figure 

appears under the scorpion's. The sprat is called 

watvéc . It remains uncertain if the real etymology 

of the word is linked up with the verb μαίνομαι 

GUS \eem bute for .certcain the author of Cyranides 

believed in the relationship. So he thought that a 

fish called by that name had an influence, in one 

way or another, upon μανία : maniacs were supposed 

to be cured by it, while mentally healthy persons 

risked to get insane. The reason for adoption of 

this fish in the amulet thus lies only in the sound 

of the name (19). 
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(4) 

(5) 

(6) 

(7) 

(8) 
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Cael. Aurel., Acut., III, 99 : antecedens autem 

causa passionis est canis rabidi morsus uel, ut 

quidam memorant ceterorum quoque animalium 

quae sint simili rabie obnoxia, ut  luporum, 

ursorum, leopardorum, equorum et asinorum, 

(uel) hominum hydrophobarum. Translation I.E. 

DRABKIN. Caelius  Aurelianus On Acute Diseases 

and on Chronic Diseases, Chicago 1950, p. 363. 

Theodor. Prisc., σα, 26 : hydrophobicorum 
causam aliqui ex morsu canis rabiosi aliqui ex 
serpentium euenire asseruant. 

Caelius Aurelianus, Acut., III, 107 warns for 

this confusion : Similes sunt hydrophobicae 

passioni phrenitis, mania quam nos furorem siue 

inganiam dixerimus. ‘Mania {ΤΟ ΟΣ 

insania) and phrenitis resemble hydrophobia'" 
(trans lations JEy DRABKIN, οἷον pe 367). 
Pliny, “Nia, © SXVEPLI 1596 emMe lis vet. cucteh? seer 

hirundinis decoctum et potum. (translation 

W.H.S. JONES, Loeb edition). 

Pliny, N.H., XXIX, 102 glaebula.ex hirundinum 
nido. inhite «ex “aceto, uel pull? Whirundinis 
combusti. (translation W.H.S. JONES, Loeb 
edition). Pliny mentions several other remedies 
against hydrophobia inN.H. XXIX, 98-102 and 
XXVEL Ew LOO 

Pile ven ΝΗ XG ees 2 2) a@uxilratur” scontra 
serpentes ee caro recens concerpta et 
hirundinum. 

Plutarch, De _ ser. num. uind, 553 e-f 

(Translation Ph.H. DE LACY, Loeb ed. pp. 213= 
25) 

Aelian, N.A., X, 34 (Translation AGE. 
SLB HOI INHMDY, νοῦ ὖὐῦ] Pp. 991)... Hi GOSSEN- 
Schwalben und Segler, RE 2. R., 3. Hb. C1921) 
col. 775 also underlines the fact that the 
actions OL Pyrrhus and Antiochus were 
reprehensible. 
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(9) sites 1, 24, 8-11 : dxvtdxtoc λίθος ἐστίν, 

(10) 
(11) 

(12) 
(13) 

(14) 

(15) 

(16) 

(17) 
(18) 

οὐχῶς τῷ ἀετίτῃ, μιχρότερος δὲ ἐχείνου, πλὴν 
πηχῶν ὡς ἐκεῖνος ἐν τῷ χινεῖοθαι παρὰ τὸ odc. 

ἔοτι δὲ λεῖος τῇ θέᾳ. 

“The stone okutokios, similar to the 585σ16- 

stone, but smaller, making noise like the first 

one, when shaken next to the ear. Leienas. -ἃ 

smooth look." On the eagle-stone see also 

supra, chapter alpha and upsilon. 

Cyran., I, 24, 28-29 and III, 50, 28-29. 
See about those D'Arcy THOMPSON, A Glossary of 
Greek Birds, p. 322 with references to ancient 

authors. The use of swallow-stones for 

lunatics, epileptics and insanity is attested 

by Socrates and Dionysius 47 (HALLEUX - SCHAMP, 

Pp. 175) and Damigeron-Evax X (ibid. p. 246). 
Cf. A.A. BARB, Birds and Medical Magic, p. 317. 

Several examples in 85. EITREM, Der Skorpion in 

Mythologie und Religionsgeschichte, so σὲ 

(1928), Ρ. 70. See also supra, chapter eta. 
Cleo. Solan, oe cee PPew/ 2 Ραα; auch amitsganz 
verschiedenartigen Emblemen, deren einheitliche 

Deutung schwierig scheint’. 

Dioscorides, Mat. med., IV, 190 : ἡλιοτρόπιον 

τὸ μέγα, ὃ ἔνιοι cxopxlovpoyv ἀπὸ tod περὶ τὸ 
ἄνθος οχήματος ἐκάλεσαν ... ᾿ ἔχει τὰ φύλλα 
χίμῳ παραπλήσια ὁ 

Pliny, N.H., XXII, 60 : semen ei est effigie 

scorpionis caudae, quare nomen. uis ad omnia 

uenenata et phalangia sed contra scorpiones 

praecipue inlata. non feriuntur habentes, et si 
terram surculo heliotropii circumstat aliquis, 

negant scorpionem egredi, inposita uero herba 
aut uda omnino respersum protinus Morel, 

(Transl. W.H.S. JONES, Loeb ed. p. 335). Other 
medical uses in Pliny, N.H., XXII, 60-61. 

Dioscorides, Mat. med., IV, 190. 
Other forms : palyn (AnthoiePa lanl Xk? ee 4l 2); 
Ua VOLE Vn (Sch: Luc, Gall. 22) and 
μαυινομένιον (Atex. Irall.,.,desfebr2, υ7)-. FP. 
CHANTRAINE, Histoire des mots, p. 658 : ‘Les 
rapprochements avec des termes russes, lit., 
skr., etc. indiqués chez Frisk et Pokorny 731, 
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(19) 
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sont invraisemblables. Strémberg, Fischnamen 53 

sqq., se demande si le mot ne pourrait étre 

tiré de μαίνομαν en signifiant “le poisson 
fou qui s'agitede tous les cétés"'. 
R. STROEMBERG, Griechischen Fischnamen, pp. 54- 

55 also stated that the symbolism of the name 
of the wpatvtic was the main reason for its 
adoption in this context. 
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APPENDIX : The χεοτὸς tude of Aphrodite 

Chapter Kappa, which in fact 1s completely 
dedicated to Aphrodite, also offers a detailed 

description of her xectdc ἐμάς . The text runs as 
follows: 

ἐρεῖς 469-100 

τῆς οὖν μεγάλης θεᾶς τῆς ᾿Αφροδέτης ὁ πρῶτος κεοτὸς 
ὁ δεινότατος καὶ petarkAdccwyv τὰς φύςεις τῶν ἀν ἀνθρώ- 
πων καὶ κάντων ζῴων, ὁμοίως καὶ τὰς γνώμας ἀρρενικῶν, 
μάλιοτα δὲ ἀγθρώπων ὥςτε μαλθαχέζεοθαι καὶ ἀπογυναι- 
κοῦοθαι τὸν αψάμενον ἢ φορέσαντα- 
Ἔτι. δὲ εἰς τὸν ὀψιανὸν λέθον γλύψον ἄνθρωπον ἀπό-- 

χοὺλον, ἔχοντα παρὰ τοὺς πόδας τὰ αἰδοῖα κείμενα, τὰς 
δὲ χεῖρας κάτω éctaruévac, αὐτὸν δὲ κάτω βλέποντα 
τοῖς αἰδοίοις "ὀπίσω δὲ πρὸς νῶτον 'Αφροδίτην, 
νῶτα πρὸς νῶτον ἔχουςαν, αὐτὴν δὲ ἑαυτὴν οτρέφουςαν 
τὴν ὄψιν καὶ βλέπουσαν αὐτόν. ὑποκατάχλειοον δὲ τοῦ 
κιναιδίου ἰχθύος τὸν λέθον. ἐὰν δὲ μὴ ἔχῃς ἕνα τῶν 
ἐν τῇ κεφαλῇ, ὑπόθες ῥίζιον τῆς βοτάνης καὶ τοῦ 
ὀρνέου ἀκρόπτερον τὸ εὐώνυμον. κατάλλειε δὲ εἰς λή- 
νειον χρυοοῦν πλατύτερον Oficetc δὲ αὐτὸ ἐντὸς ἱμάν-- 
τος νευρίου ἀπὸ τῆς χουλίας ἱέραχος, Uva ἧ τρυφερόν, 
ουρράψας κατὰ τὸ μέοον τοῦ tudvtoc, ἵνα μὴ φαίνηται . 
οὗτός écttv ὁ περὶ τὴν κεφαλὴν τῆς ᾿Αφροδέτης ξωγρα- 
potuevoc ἢ πλαςοόμενος ἱμὰς ὡς διάδημα, ὃ καλεῖται 
nxnectéc . ἐὰν οὖν τις ἅψηται ἄρρην τοῦ ἱμάντος, οὐκ 
dp6tdcet”’ ἐὰν δὲ ἀγνώοτως φορέσῃ, waraxtcOfcetat. 
ἐὰν δὲ ἐκ τοῦ λίθου τοῦ ἰχθύος γεύοηται, κίναιδος 
τέλειος γενήσεται, μὴ ἀποχαθιοτάμενος Ἢ ἧς τὸ κατὰ 
φύοιν. ἐὰν δὲ γυνὴ φορέσῃ τὸν ἱμάντα τοῦτον, 
obfdetc αὐτῇ cvveretcetat ἐν cvvovcla ° 
of γὰρ dp6vdcet Ὁ ἀνήρ. ᾿ δὲ 
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ουμμετρία τοῦ tudvtoc πλάτος μὲν δακτύλων β΄ μῆχος 

δὲ παλαιοτῶν ε΄. 
"Kot. δ᾽ οὖν καὶ ἕτερον οχεῦοο,,, ὃ φοροῦσιν al 

BactAuccat , τῆς ᾿Αφροδέτης καὶ oca δύνανται o 
ἄλλοι ὁμοίως. εἰς ἱμάντα ἀπὸ νεύρου ουντίέθεντας τῷ 
τρόπῳ τούτῳ, ἵνα φαίνωνται οἱ λίθον τὴν γλυφὴν 
ἔχοντες ὡς ὑπόκευταυ.- 
Ὃ μὲν πρῶτος ἔοτω κατὰ τὸ μέοον τοῦ ἱμάντοςο λυχ- 

νίτης ἢ xepavvltnce , ἔχων γλυφὴν τὸν “Apea Evornrov’ 
Ἔνθα δὲ καὶ ἔνθα ςυγκατερραμμένους ἀδάμαντας δύο 

ἔχοντας ᾿Αφροδίτης ἀκάνθην ἤγουν ῥοδωνιὰν ἐκ τοῦ 
ποδός. 

Elta κάλιν ἐξ ἑκατέρου μέρους ςαπφείρους λίθους 
ἀπκίλους β΄, ἔχοντας ᾿Αφροδίτην ἀναδεομευομένην τὴν 
τρίχα καὶ Ἔρωτα xapectata. : 

Πάλιν δὲ ἄλλους β΄ λίθους ἐξ ἑκατέρου μέρους ὁὃμο- 
οάρδια γλυφὴν ἔχοντας ἀμφότερα ὁμοῦ ~*~ Hatov ἐπὶ 
τετραπώλου καὶ Σελήνην ἐπὶ δύο ταύρων, eva ἕκαστον 
λίθον ° 

ἤΑλλους δὲ δύο λίθους <dxdtac> ἐξ ἀμφοτέρων τῶν 
μερῶν γλυφὴν ἔχοντας ἡ Eputiy χηρύχιον ἔχοντα ἐν 
τῇ δεξιᾷ ράβδον. 

ἤλλλους δὲ δύο ζνεμεοίταος κειμένους ἐξ ἀμφοτέ- 
ρων τῶν μερῶν t βράχιοτα t , ἔχοντας Νέμεσιν Ext 
τροχοῦ τὸν πόδα Exovcayv καὶ ῥάβδον κατέχονοαν- 

"AAhove δὲ δύο μαργαρέτας dcnlrove ἔχοντας ἐκ, 
τῶν δύο μερῶν ἀγλύφους ουγκειμένους τῷ xECTH , ινα 
πλήρεις γένωνται οὗ λίθοι ιγ΄. 
, Βληθέντες δὲ εἰς ληνείαν χρυοῆν ἵνα οὕτως ele τὸν 
ἱμάντα papévtec μὴ φαίνωνταν ὑπὸ τοῦ ὄχλου. ἔοςτι δὲ 

ἱμὰς ὀιπλοῦος γυνόμενοο. ἀκχόλουθος δέ ἐστιν Ete- 
poc λέθος περὶ τὸν τράχηλον φορούμενος, ὅς &ctt ceAn- 
vetne » ἐν ᾧ φαίνεται ἡ θεὸς αὐξουμένη, ἣ σελήνη, 
xat μειουμένη. ἔχου δὲ γλυφὴν οελήνην ὡς οτηθιαίαν, 
ὑπὸ δὲ τὸν λίθον οελίνου ἀγόνου ῥδιζαν ἐν ληνείῳ χρυ- 
cH . οὗτοο δὲ φορεῖται περὶ τὸν τράχηλον. τοῦτο τὸ 
μνοτήριον φορούμενον ἔνθεον ποιεῖ τὸν φοροῦντα, 
χαὶ bxd πάντων προοχυνεῖοθαν καὶ οέβεοθαι ἄξιον. 
πολλοὶ δὲ τῶν βαουλέων ἔνδοθεν αὐτὸ gopotciv ἢ ἐν- 
Soe διαδήματος de xectév , ἵνα μὴ ὑπό τινος 
ρα Φ 

τὸν δὲ οεληνύτην ἐν δαχτυλίῳ φορούμενον τὰ αὐτά 
φαουν ποιεῖν- 
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“The first kestos of the great goddess Aphrodite, 
very mighty and capable of changing the natures of 
mankind and of all animals, and likewise the 
inclinations of males, especially men, so that he 
who touches or wears it becomes weak and effeminate. 

Engrave in the obsidian a castrated man with his 

genital parts lying at his feet, his hands pointed 

downwards, while he is looking downwards at his 
genitals; on the reverse, back to back, Aphrodite 

turning her face backwards and looking at him. 

Enclose the stone of the fish kinaidios. If you 
haven't got one of those in its head, put a rootlet 
of the plant underneath and the tip of the bird's 
left wing. Enclose it in a rather large golden box; 

you will put it in a strap made of sinew string out 
of the stomach of a hawk, to make it soft, and sew 

itn Vacheremiddle “ofvethes strappy -so- that (ite -is 
invisible. This is the strap which is painted or 
moulded around Aphrodite's head like a diadem, which 

is called kestos. Now, if aman touches the strap, 
he will have no erection: and if he wears it without 

knowing, he will be made effeminate. If he eats of 
the fish's stone, he will become a lewd fellow and 
he will never return to natural sexual intercourse. 

‘If a woman wears that strap, no one will have 
intercourse with her, because the man will have no 

erection. The convenient size of the strap is two 

fingers in breadth and five palms in length. 
Now, there is also another object of Aphrodite, 

which queens wear and others as well as far as 
possible. They arrange it on a strap of sinew string 
in such away that the stones apparently show the 

following engraving. 
The first one in the middle of the strap has to be 

a lychnites or ceraunites showing the engraving of 

Ares in arms. 
On both sides two adamas are sewed with a wild rose 

of Aphrodite, out of her foot. 
Then again on both sides two stainless sapphires 

with Aphrodite binding up her hair and Eros standing 

at her side. 
Again two other stones on both sides, homosardia, 

both together showing the engraving of Helios on his 

four-horse chariot and Selene on two bulls, one 

picture on each stone. 
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Two other stones on either side, agates, showing 

the engraving of Hermes holding a herald's wand in 

his right hand. 

Two other Nemesis stones on both sides + ... + 

showing Nemesis with her foot on a wheel and holding 

a wand. 

Two other stainless pearls without engraving are 

put on both sides of the kestos, so that the full 

number of the stones is thirteen. 

They are placed in a golden box not to be seen by 

the people when stitched on the strap. There is also 

the double strap. 

Furthermore there is another stone worn around the 

neck, which is the moon stone. In this stone one 

sees the goddess, the moon, increasing and waning. 

Its engraving represents the moon as bust-shaped and 

then under the stone is a root of unfertile celery 

in a golden box. This amulet 18 worn around the 

neck. This mysterious object when worn makes’ the 

wearer inspired by the god and makes him worth to be 

honoured and worshipped by everybody. Many kings 

wear it under their clothes or within their diadem 

as a kestos, not to be seen by anyone. 

The moon stone is said to have the same effect when 

Worh) tn σε" 

Aphrodite's xectdc ἐμάς was mentioned for the 

first time in Homer's Iliad. The love goddess gave 

it to Hera so that she might regain the love of 

Zeus. The text runs as follows 

“She spake, and loosed from her bosom the 

broidered zone, curiously—-wrought, wherein are 
fashioned all manners of allurements; therein is 
love, therein desire, therein dalliance - 
beguilement that steals the wits even of the wise. 
ΤΉ “she 1818 in her hands, and spake, and 
addressed her : “Take now and lay in thy bosom this 
zone, curiously-wrought, wherein all things are 
fashioned; I tell thee thou shalt not return with 
that unaccomplished , whatsoever in thy heart thou 
desirest." (1). 
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Murray thus translates xectdc ἱμάς by "broidered 
zone". However the exact meaning of the two words is 
far from clear. The details of Homer's text on the 
subject were discussed by Bonner (2). Bonner 

remarked that the xectéc tude is not a girdle 
( ζώνη ), which in Homeric times was worn just above 
the hips, while Aphrodite clearly wore it on her 

bosom. The idea put forward by some older 

commentators that it could have been some kind of 

bra is definitely rejected. Nor does Bonner believe 

that it could have been a patterned strap loosely 
carried in the fold of the garment, as_ several 

authorities supposed it was. Going further into the 

etymology of the word κεοτός “ΠΟ can —be 
derived from xevtéw or rather from a hypothetical 

* xévtw , “to prick or pierce", or perhaps from the 
stem xe—, ."to split >; Bonner finally as inclined τὸ 

identify the xectdc tude with "the ornament that 
appears on figures of the Naked Goddess, the 

divinity of fecundity who was known to her widely 

scattered worshippers as Ishtar, Astarte, Atargatis 

or Aphrodite". Count du Mesnil du Buisson, who 

published an iconographical study on the subject 

called it "“sautoir", which stands for the English 

word "“saltire" (3). It consists of'"two bands, each 

of which passes over a shoulder and under the 

opposite arm, crossing the other band between the 

breasts and on the back." (4) 

But before considering the iconographical aspects 

of the xectdc ἱμάς , we will first consult our 
literary sources, especially the above quoted text 

of Cyranides, which is the most extensive account on 

the subject. , 

Homer's description of the xectdc tude is very 

vague. The epithet xouxlroc translated by Murray 

as “curiously-wrought" may indicate an artful 

decoration, but it may also have the meaning 

“charged with subtle art", i.e. “magical”, as Bonner 

remarked (5). Anyway, Homer certainly attributed to 

it a magical power by adding the words ἔνθα τέ 

ot Gerxthpta πάντα τέτυχτο - ΤΏ later 
literature the xectdc ἱμάς became a proverbial 

symbol of the female art of seduction (6). Mostly 

the texts simply refer to the well-known verses of 

the Iliad without giving more details about the 
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object itself. The word κεοτός became ἃ 
substantive and ἱμάς , 'strap' is often omitted. 

One might therefore think that what once was meant 

as Aphrodite's concrete ornament later on turned 

into an abstract idea, the word xXECTOC meaning 

‘charm'. The first book of Cyranides however offers 

a detailed description of the composition of the 

strap (tude ) which is also called xectoc 
There is even more than one. 

The first is definitely not the saltire of the love— 

goddess. It is a kind of diadem worn by Aphrodite on 

Paintings and statues. The strap itself is made of 

the sinew string out of a hawk's stomach. 

Doubtlessly a certain solar symbolism is meant as 

the hawk is a sun bird. On the other hand the hawk 

can be understood as a symbol for Aphrodite. 

Horapol ἢ si(4th wes A.D.) <indeedssnotacedes thats sthe 

Egyptians represented Ares and Aphrodite by a couple 

of hawks (7). He explained the symbolism by the 

zoological particularity of ..the. bird =) no. other 

female animal submits so willingly to the sexual 

desires of its partner (8). It may therefore seem 

guite strange that the strap on the contrary 

prevents every sexual intercourse, since the man who 

touches it will be unable to have an erection. A 

solution for this problem can be found in the 

engraved gem which is supposed to be fixed in the 

strap. The required invisibility of this gemstone is 

to increase of course the magical power. This seems 

to be a universal magical principle, since women in 

Burundi still wear a girdle with amulets inserted in 

such away that they cannot be seen (9). The use of 

gold for the box refers to Aphrodite's epithet "the 

golden". The composition of the amulet resembles 

that of all the other amulets in the First Book of 
Cyranides. Its componing elements are an engraved 

stone anda part of the fish connected with chapter 

Kappa. The part of the fish may be substituted by a 

rootlet of the homonymous plant or a tip of the left 

wing of the corresponding bird. In fact this amulet 

is quite representative for chapter Kappa since all 
the elements bear the name  xtvaldtoc. 
The stone xtvaldtoc is also called ὀψιανόο. 
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In Cyranides it is described as follows : ΠΕ Bigs} 
sacred to Kronos. That stone is double. For there is 
one dark and black, while the other, though black, 
is radiant as amirror. That is the one which many 
are searching and which they do not perceive. For it 
is a dragon-stone.' (10). 

The stone can be identified with the modern 

obsidian which is described by Pliny in a similar 

way: ‘This stone is very dark in colour and 

sometimes translucent, but has a cloudier appearance 

than glass, so that when it is used for mirrors 

attached to the walls it reflects shadows rather 

than images. Gems are frequently made of it.' (11). 

According to Cyranides the obsidian is sacred to 

Kronos. In the lapidary of Damigeron -- Evax it is 

said to be the stone of Dispater, i.e. Jupiter or 

Pluto (12), but the dedication to Kronos is far more 
likely. In Cyranides Kronos indeed stands for the 

Planet Saturnus. If we now bear in mind that in 

astrology the colour associated with Saturnus is 

black, while moreover the planet is also called 

®atCvwy , “the shining", the black translucent 
obsidian iS avery appropriate planet stone (13). 

Vettius Valens, an astrological writer of the second 

century A.D. — possibly contemporary with Cyranides — 

explained this seemingly contradictory symbolism. 

‘The colour of Kronos is black', he says, ‘because 

he is the sign of time' — Kronos being identified 
with χρόνος according to a play upon words of 
orphic or stoic origin -— ‘for the god is slow. This 

is also why the Babylonians called him Φαένων 

because time makes everything clear ( φανερά dee 
(14). 
The name κιναέδιοο for the obsidian is 
furthermore to be explained by its connection with 

the planet Saturnus. I already mentioned that the 

word κίναιδος was frequently used in the sense of 

‘a lewd fellow', while κιναιδία refers to any 

kind of sexual perversion. Vettius Valens now tells 
us that one of the diseases due to the influence of 

the planet Saturnus precisely is xtvatdta C15 \% 
How are we to understand this association ? Bouché -- 

Leclercq tried to explain the incoherency in the 

character of Kronos by his assimilation with Ninib, 
an ancient Chaldean sun god, and with the Latin 
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Saturnus (16). On the one hand Kronos, considered as 

an old extinct sun, is personified as an old man 

with intellectual faculties predominating over his 

physical capacities. On the other hand he inherited 

from Saturnus the idea of generative power, 

materialized in sperm. So, on the risk of going a 

bit too far, Kronos can be seen as a dirty old man 

with vicious proclivities, i.e. xtvatd6la . This 
is why the obsidian, stone of Kronos, is called 

κιναίδιος- 
For the engraving on the stone we have to go back 

to Greek mythology and the well-known myth of Kronos 

who castrated his father Ouranos (Heaven) on advice 

of his mother Ge (Earth). The sexual organs of 

Ouranos fell in the sea and generated Aphrodite. The 

illustration on the stone thus has a deep-rooted 

cosmic significance. Furthermore the position of the 

two figures, Kronos and Aphrodite, also seems to 

require an astrological interpretation. The 

conjunction of the Planet Kronos/Saturnus and 

Aphrodite/Venus 15 said to be most unfavourable for 

a harmonious sex life. According to Vettius Valens 

it makes men secluded from women or badly treated by 

them, while some are very unstable in their married 
life and in sexual intercourse (17). Liber Hermetis 

Trismegisti goes in the same sense : “Saturnus® © in 

conjunction with Venus : frigid in veneral acts and 

unstable in life. This conjunction also makes 

unfertile" (18). The first xectdc ἱμάς described 
in Cyranides clearly has the same astrological 

background, for it prevents men from having an 

erection and in the worst case, if it is worn by a 
man, it makes him effeminate. 

The stone of the fish xtvaldtoc enclosed under 
the gemstone clearly has in view to make men 

effeminate and to turn them towards homosexuality. 
As said above the name xtvatStoc clearly refers 
to this purpose. The fish has not yet been 
identified satisfactorily. It is not inserted in 
Thompson's Glossary of Greek Fishes, unless it is 
the same fish as the κινανουΐδες mentioned by 
Hesychius (19). The passage of Cyranides describing 
the xtvaldtoc apparently eluded the observation 
of former scholars. Their only reference is Pliny's 
concise note on the subject : “cinaedi, soli piscium 
lutei", where the interpretation of “luter ys 
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unclear | : 1t can be derived from luteus, yellow or 

from luteus, slimy (20). Yet Cyranides offers more 

information about the fish : "The xtvatdtoc is a 

sea-fish. It has a length of six fingers, its head 

ise Droaa’ Jake “that of the blenny. It Gis a ‘small 

rounded fish and its body is translucent so that its 

spine can be seen through the body like through 

mica. It 15 wide-spread on the seabord of Syria, 

Palestine and Libya. That fish now has two. stones. 

which have the same working, as will also be told 

afterwards; they are in the head. It has also 

another stone in the third vertebra of the spine 

counting from the tail. It is very powerful and it 

can be found in the girdle of Aphrodite" (21). 

This text offers a definite answer to the problem of 

Pliny's ‘“luteus". The translucency of the fish's 

body gives it a slimy aspect. “Luteus" therefore is 

to be interpreted as “slimy''. The slimy appearance 

of the fish probably evoked the comparison with the 

blenny as well. According to Thompson these little 

sea-fishes “common in the rock-pools, often are 

called Butterfishes from the slime or mucug which 

they exude. Hence their name from BAEVVOC = 

μύξα ."" (22). The description of the xtvalétoc 
in Cyranides indeed fits to a fish belonging to the 

family of the Blennoidae. 

The stone of the fish can be replaced by two other 

elements which surely were presumed to have the same 

effect, in view of the homonymity of their names. 

The bird κιναίδιος , whose left wing tip can be 
used, has already been discussed above in chapter 

Kappa. why it “has to be the left wing tip is 

unclear. Probably the left one was to be preferred 

because of the association of the left side with 

feminity, since the man who.touched the xECTOC ἱμάς 

was supposed to feminize. 
The plant xtvaldtoc is Said t6 be “the holy 

vervain, sacred to Aphrodite (23). It is also called 

περιοτερεών , possibly because the doves ( περι- 
ctepal ) adore its seeds (24). The association 
with doves of course made the plant sacred to 

Aphrodite. The name κιναίδιος , likewise 

referring to the love goddess, only appears in 

Cyranides. 
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Aphrodite with Ares in arms and Eros. 

Coll. Blanchet (=Delatte — Derchain nr.334). 

Hegsyovaitss Ἰαξιιῖν, ey 2 Zoey, 
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The second xectdoc tude is made of thirteen 
engraved gemstones arranged ona strap of sinew 

string. As in the first one the stones are put in a 

golden box so that they are invisible, obviously for 

the same reasons. The cosmic symbolism that was 

present in the first one, here appears far more 
Guear ky). (25))) 

The stones are fixed in Pairs symmetrically 

flanking the unique central stone which is a 

lychnite or ceraunite showing the figure of Ares in 

arms. 

Bonner remarked that the connection of Ares with 

Aphrodite is due largely to the memory of Odyssee 

VIII. Therefore the two deities are depicted 

together on many gems (26). Some of them indeed show 

Ares fully armed. On this. amulet of Cyranides 

however the god appears alone as often occurs on 
gemstones. This picture certainly is a symbol of 

Power (27) and thus well chosen as the central part 

of the xectdc ἱμάς . A gemstone representing the 

figure of Ares in arms is also described in the 

lapidary of Damigeron — Evax (28). This stone is not 

a lychnite, but a chalcedonius lapis, which is 

sanctified and attached around the body. Among other 

properties 1: makes the wearer beautiful, 

trustworthy, powerful and capable of accomplishing 

everything. This 15 exactly what kings and queens 

need in order to be honoured and worshipped by 

everyone. This is also the reason why they wear 

the xectdc ἐμάς. 
The chalcedonius and the lychnites are not identic, 

but they resemble each other, so that both can _ be 

used for the same purpose. Pliny calling them 

lychnis and charcedonia, names them one after 

another (29). They both are fiery red stones. Of the 

lychnis different varieties are known to him. The 

Carian lychnis possibly is red garnet, while ‘the 

finest kind' from India may have included rubies. 

The other varieties mentioned may be identified with 

tourmaline of different colours (30). According to 

Pliny the carchedonia has the same pyroelectric 

power, although it is far less valuable. Halleux and 

Schamp think of a cornelian or a garnet (31). 

Strangely enough Pliny asserts that the carchedonia 

as. well as the lychnis ‘obstinately resist 

engraving' (32), while Damigeron — Evax, as said 
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above, prescribed the chalcedonius lapis, ἘῸΡ see 

engraving which figures on the lychnites in 

Cyranides. Moreover an engraved lychnites showing 

another figure, but having a similar function, is 

described in the lapidary of Socrates and Dionyius 

(33). Although an exact identification of this blood- 

red stone cannot be given, the ‘colour’ of “the 

lychnites makes its dedication to Ares obvious. 

Indeed, “red isthe colour of the planet Mans, 1.e. 

Ares (34). 
The lychnites may be replaced by a ceraunites. The 

name xepavvetnc is not attested elsewhere. 

Probably the stone is to be identified with one of 

the varieties of the ceraunia summed up by Pliny 

(35). In the lapidary of Damigeron - Evax there is 

but one ceraunius mentioned, but the different 

properties ascribed to it correspond with different 

varieties in Pliny's Natural History (6) sine 

identification of the diverse varieties is 

problematic (37). We may suppose that a red coloured 

stone was most appropriate ΤΟΣ. the use in 

Cyranides. 

»Next to the Ares stone, we find two stones named 

aday.ac . AS no description of the stone is given, 

an exact identification is not possible. Adamas 

indeed 15 amore generic term designating different 

kinds of stones besides our diamond. An extensive 

account on six kinds of adamas is to be found in 

Piinyos @ Natunmal Ηἰθῖονν (98)... Sines | nOceom OnmECiiCc 

adamas in other lapidaries are more concise and do 
not serve our purpose. 

The principal reason why this stone was adopted in 
the xectoc ἱμάς is connected with the popular 
etymology of its mame. ᾿Αδάμας indeed can be 
interpreted as “invanquished, indomitable", if one 

derives it from δάμνημι “to: Lorce se stoOueconater. 
(39). This etymology was already suggested by Pliny 

who refers to the Greek word ἀδάμας which he 
translates τῷ Latin “by “indomitea  “uis® (40). The 
stone is said to be indescribably hard and ‘even 
unaffected by fire (41). Its indomitable nature due 
to this hardness was believed to be transferable to 
human beings as well so that the wearer of an adamas 
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was said to be indomitable (42). Therefore Pliny 
considers the stone as "the most highly valued of 

human possessions, let alone gemstones" and he 

ASSencsm chat Stor iong, 2t was, known, only to kings 

and to very few of them" (43). The xectdc tude 
indeed is worn but by kings and queens to make them 
powerful. 

The adamas in Cyranides is sacred to Aphrodite. 

This association does not appear in any other 

lapidary. I wonder if the dedication of the adamas 

to Aphrodite is not related with the castration of 

Ouranos (Heaven) which also plays an important part 

in the first xectdc ἱμάς . Indeed, the word was 
used in Greek for the first time in that context by 

Hesiodus (44). Furthermore, 1: we accept Barb's 

identification of the adamas with the haematites, 

the account on the origin of the stone in the Orphic 

lapidary points in the same direction. According to 

this esoteric source the haematites is the blood of 

Ouranos fallen on earth and dried by the fiery 

horses of Helios (Sun): (45). We remember that on the 

same occasion Aphrodite was born out of the sperm of 

Ouranos fallen in the sea. 

The identification of the adamas with the 

haematites has another advantage. It opens the 

possibility of engraving, which would have been 

problematic with the very hard stones described by 

Pivny. In my view the haematites kept through its 

name adamas, interpreted by popular Greek etymology, 

the reputation of power and indomitability, which 

the other stones calied adamas, owed to their 

mineralogical hardness. 

the ~ text or Cyranides describing the engraving on 

the stone, is quite unclear. ᾿Αδάμαντας δύο ἔχοντας 

᾿Αφροδέτης ἀχάνθην ἤγουν ῥοδωνιὰν ἐκ τοῦ ποδός 
(46) is translated by de Mély as follows : “deux 

adamas ayant la gravure d'Aphrodite avec des épines 

ou des roses sous les pieds", γ΄. “two adamas 

stones showing the engraving of Aphrodite with 

thorns or roses under her feet". Grammatically this 

trons lataon, 15. ssincorrect. ᾿Αφροδίύτης being a 

genitive cannot be the object of ἔχοντας (47). The 
Latin translation of the twelfth century, probably 

elying on a Greek manuscript showing the reading 

Αφροδίτην and omitting ἤγουν ῥοδωνιὰν . has 
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“adamantes lapides sunt insuti, habentes Venerem cum 

spina circa pedes" (48). According to the reading 

adopted in Kaimakis' edition however the engraving 

shows the plant ἀχάνθη or podwvid a Sacred so 

Aphrodite. Its identification is uncertain. Possibly 

the ῥοδάκανθα 15 meant, whch 15 the” “wilde nose 

(49). The connection of the rose with Aphrodite is 

well-known (50). In Geoponica the myth is told that 

the white rose turned red by the blood of Aphrodite, 

when she stepped with her foot on its ~thornas 

hurrying to her dead lover Adonis {51). Could it be 

that the enigmatical δὲ τὸοὸῦ τοῦος in Cyranides 
alludes” on this myth 2 The identification “of the 

adamas with the blood-red haematites certainly tells 

for its engraving representing a white rose grown 

red by the blood out of the foot of Aphrodite. 

The gems next to the adamas stones are two 

stainless sapphires representing Aphrodite binding 

up her hair and Eros standing at her side. 

Above in chapter Kappa it already appeared that the 

sapphire, which is to be identified with our lapis 

lazuli, was sacred to Aphrodite. I also dealt with 

the iconographic type of Aphrodite binding up her 

hair in chapter Epsilon, where this figure of the 

goddess occurs on an euanthes stone. As I already 

said this gesture is to be interpreted as a symbol 

of the strongest magical power existing : it binds 

the love of the entire cosmos to the person in 

possession of this figure. An Aphrodite figure of 

this kind, with a little winged Eros flying at her 

Side occurs on a haematite described by Delatte and 

Derchain (52). The picture of Aphrodite with Eros 

standing beside her often appears on gems of the 

type “Ares and Aphrodite" (53). Delatte and Derchain 

stated that the function of these amulets may vary: 
some are love charms and others are supposed to be 
instruments of vengeance. A remarkable intaglio of 
the Collection Blanchet answers very well to the 
text of Cyranides (54). The stone is lapis lazuli as 
required in the text. The picture represents a nude 
Aphrodite with one hand touching her hair and with 
the other holding the chain that bonds Ares in arms; 
next to her stands a little Eros. A similar picture 
has been engraved ina haematite : here Ares is 
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nude,. but he wears ahelmet (55). In fact the 
Picture on these gemstones is a combination of that 

on the central Ares stone in the κεοτὸς ἱμάς and 

the one on the _ two Aphrodite stones. The two 

gemstones of the Collection Blanchet possibly were 

meant only as simple love amulets. In the stones of 

the xectdc tude however love gets a cosmic 
dimension and the cosmic power of Aphrodite was 
believed to benefit the wearer. 

The following gemstones were evidently influenced 

by the solar religion, which in fact is present on 

all the amulets in the First Book of Cyranides. The 

first shows the picture of Helios on his four-horse 

chariot, its pendant represents Selene on two bulls. 

Gems showing the picture of Helios driving his four- 

horse chariot are wide-spread. As Bonner says, “the 

ever-renewed brilliance of the sun seems to have 

caused representations of its god to be taken as 

propitious emblems in various ways" (56). Several 

gemstones of this kind were described and 

photographed in the studies of Bonner and Delatte 

and Derchain (57). It is remarkable that for most of 

them green jasper was used. In the text of Cyranides 

the stone needed for the engraving is called ὁμο- 
cépétov - The word does not occur elsewhere, but 
itseeotonaticance: Clearly Mis ve likesas sara”. Pliny 

mentions a variety of the iaspis which he defines 

with the words ‘similis est et sardae' (58). 

Possibly this is the stone meant in Cyranides. Since 

no other description of the stone is given, an exact 

mineralogical identification is not possible (59). 

It also remains in darkness why this) particular 

stone was adopted for the Helios gem as well as for 

the Selene gem. 
It bears no wonder that Selene's figure forms a 

pendant with that of Helios. I already mentioned 

that the sun and the moon were considered as_ the 

eyes of the sky. In mythology Selene is the daughter 

or the sister of Helios. Furthermore in astrology 

the sun is amale planet, while the moon 15. female 

(60). 
A passage of Plutarch's Dialogue on Love is quite 

enlightening for understanding the GUNCeLOn ΘΕῈ 

Helios and Selene in the xectdc ἱμάς of 
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Helios on his four-horse chariot. 

Staatliche Kunstsammlungen Kassel 157. 

Green-red jasper. 
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Aphrodite. in fact, it explains the cosmic value of 

the whole κεοτὸς tude . The text runs as follows: 

“The Egyptians recognize two Loves, just as the 

Greeks do, Uranios and Pandemos, but they believe 

that the sun is a third Love, and they reverence 

greatly the moon and the earth calling them both 

Aphrodite. 

We also observe that there 135 considerable 

Similarity between Eros andthe sun. Neither of 

them is really fire, as some think, but a radiance 

of sweet and fertile warmth. The radiance that 

proceeds from the sun gives nourishment, light and 

the power of growth to the body, while the gleaming 

ray from Love does the same for the souls. 

Now if they call Aphrodite earth, in no respect do 

they attain any verisimilitude ... The moon, in 

FACE. is both earthly and heavenly, a place where 

the immortal is _ blended with the mortal, 

ineffective by herself and without illumination 

when the sun is not shining on her, just as 

Aphrodite 15 nothing without the presence of Eros. 

LTE ae ESS then, likely that the resemblance of the 

moon_.to Aphrodite and of the sun to Eros are much 

stronger than those which these stars have to the 

othersgods. 4.161). 

Although the context is rather obscure, the text 

clearly shows that there existed a syncretic graeco-— 

egyptian religion which assimilated the sun with 

Eros and the moon with Aphrodite, while Aphrodite is 

said to be nothing without Eros as the moon is 

nothing without the sun. The figure of Eros next to 

Aphrodite on one of the gemstones of the KEC TOC 

tude possibly is to be explained in this way. On 

the other hand the couple of gemstones showing 

Helios and Selene on their chariots can also be 

interpreted as asymbol for the power of love, 

apart from its cosmic significance (62). 

The iconographical analogy of the moon's) chariot 

with that of the sun is well-known from literature 

and from plastic art. The wheel-shaped disk of the 

full moon, just like the solar disk, caused the 

representation of Helios and Selene on ἃ chariot. 
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Hermes with caduceus. . 

Paris, Bibl. Nat. Cab. des Médailles M8416 

(=Delatte - Derchain nr.229). 

Carnelian, 20 x 16mm. 
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While the Sun's chariot is drawn by horses, that of 

the Moon is drawn by bulls. Mostly Selene rides ona 

two-bull chariot, but there are also figures of her 

riding on a bull's back (63). Probably the amulet 

description of Cyranides refers to the chariot. 

Anyway the choice of bulls for the moon can be 

explained by the resemblance of the crescent with a 

Dili se ἢ τ 5 ΠΟΥ (or). 

Amulets showing the figure of Hermes with his 

typical attribute, the caduceus or herald's wand in 

his right hand are iconographically attested but 

their function is thusfar unexplained (65). Bonner 
remarked that Hermes 15 sometimes assimilated in 

graeco-egyptian syncretism with Thot and likewise 
with Anubis, but he does not go further into this 

matter (66). 

A parallel for this amulet in the xectdc tude of 
Aphrodite can be found in the lapidary of Socrates 

and Dionysius. There it is said that the agate, the 

stone used in Cyranides for the engraving of Hermes, 

is sacred to Hermes and that it has a very great 

power (67). It is evident that Hermes refers to the 

Planet Mercurius whose influence appears in the 

various properties of the agate described in this 

lapidary. On the other hand the figure of Hermes in 
the xectdc ἱμάς of Aphrodite may be related to 
the syncretic Graeco-egyptian mythology that seems 

to haunt the entire strap. Indeed, according to a 

certain tradition of graeco-egyptian origin 
Aphrodite, assimilated with Isis, is the daughter of 

Hermes, the equivalent of Thot. This filiation which 

is a topic in Hellenistic religion, appears in 

several magical papyri (68). 

For ἃ commentary on the two Nemesis stones I refer 

to chapter Nu, where the amulet description showed a 

Nemesis figure with her foot on a wheel, holding a 

cubit-rule in the left hand and a wand in the right 

hand. The appearance of Nemesis in the xectdc ἱμάς 
of Aphrodite emphasizes the relationship between the 

goddess of vengeance and Aphrodite. Since the 

Hellenistic period Nemesis indeed plays an important 

role in eroticism and magic (69). In literature she 

often stands beside Aphrodite and Eros, without 

being completely identified with them (70). 
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Finally two stainless pearls make part of the 

nectdc tude . According to Usener the pearl was a 

symbol of the sea-goddess Aphrodite, as she was born 

out of a mussel, though Keller doesn't believe a 

word of it (71). Keller claims that pearls are worn 

by several gods and goddesses without having a 

religious meaning. In my view however the occurance 

of pearls inthe xectdc ὑμάο of Aphrodite, with 
its higly symbolical and cosmological value, tells 

for their special significance. Furthermore the 

pearl appears as a planet stone of Venus in the 

astrological lapidary of Theophilus of Edessa (72). 

We now have examined , the individual stones 

composing the κεοτὸς ἱμάς of Aphrodite and we 
noticed that several beautiful gems are preserved 

showing a figure which resembles the description in 

Cyranides. These amulets obviously exist and 

accordingly were worn for the purposes mentioned 

above. The inrtial question “what is the κες TOC 

tude and how was it worn ?'" thus deserves an 
answer. 

The first χεοτὸς ἱμάς, the one with the unique 
obsidian enclosed, clearly is described as a diadem. 

As for the second one, namely the valuable cosmic 

jewel with the thirteen stones, no specific way of 

wearing it is perscribed. The only important thing 

is for the stones to be invisible. The remark 

however that the ἱμάς also may be double (73), 

made me think that this double tude indeed is the 

cross—-your—hart saltire put forward by du Mesnil du 

Buisson. Returning to the archaeological evidence 

brought to light by this scholar and comparing it 

with the literary evidence of the descriptions 

offered in Cyranides I should like to conclude as 
follows. 

The χεοτὸο tude initially was a cosmic ornament 
worn by “the goddess". In Cyranides she is called 
Aphrodite but she is assimilated with all the other 
oriental goddesses showing a comparable character 
the Assyro-babylonian Ishtar, the Syrian Atargatis, 
the Egyptian Isis. It is the all embracing love and 
fertility goddess, it is the celestial ᾿Αφροδίύτη 
οὐρανέα , it is also the planet Venus. One of 
the typical ornaments of the goddess is a crown, 
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tiara or turban which in the Hellenistic and Roman 
period often became a diadem. du Mesnil du Buisson 

remarked that this diadem may be ornated with 

gemstones, like the phosphorescent stone of 
Atargatis in Hierapolis (74). The first xectdc ἱμάς 
of Cyranides seems to be quite comparable. 

The second χεοτὸς ἱμάς of Cyranides can be the 

saltire, other typical ornament of the goddess. The 

representations studied by du Mesnil du Buisson, 

show that the saltire may have various aspects : ite 

can be a simple strap, or a chain of pearls, or then 

again a chain with all kinds of terracotta amulets 

in the shape of animals, bells etc. The tude 
described in Cyranides is a very sophisticated one, 

symbolizing in its different components the cosmic 

power of Aphrodite, which was supposed to be 

transferable to the wearer. 

In Cyranides it is also said that many kings 

likewise wear a selenites, moon stone around the 
neck orasa ringstone for the same purposes as they 

wear the κεοτὸς ἱμάς. 
The selenites of the ancients is described as a 

bright transparent stone, which can be identified 

with transparent crystal or gypsum (75). The fact 

that the ancients thought they could see the 

increasing and the waning of the moon in it, made 

the stone very valuable for them (76) as the moon 

was believed to be the generating principle of 

everything that grows. Obviously the engraving in 

the moon stone represents the moon. Less clear is 

the significance of we οτηθιαΐαν , omitted by 
several manuscripts. The adjective οτηθιαῖος 

simply means “of the breast". Possibly it refers to 
representations of the moon as the bust of the 

goddess Selene on astrological talismans (77). 

I don't understand however why Ghe™ "rOotus.OL 

unfertile celery ( cedtvov dydédvov ῥέζαν ) should 
be enclosed under the moonstone. The reading 

ceAnv6yovoy rejected by Kaimakis as a -lectio 
facilior indeed is easier to explain in this 

context. This mame for peony referring to the moon 

also explains why Theophrast gave the advice to 

gather its roots only at night (78). 

As gold is an attribute of Selene, the amulet 15 to 

be ΘΕ Τὴ δ box of gold (79). 
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(3) 

(4) 
(5) 
(6) 

(7) 
(8) 

(9) 

(10) 
(Cada) 
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Homer, Linade ΧΙΝ, 214-221) Se bhonclat i orm ue 

MURRAY, Homer The Lliad, Lt London. ‘= 

Cambridge Mass. 1963 (Loeb ed.), Ρ. 83. 

σον DONNER ΚΣ δ. ἘΜΑ͂Σ, τς Pee ἔτος ᾿ 

R. du MESNIC du BUISSON, Le sautoir d'‘Atargatis 

et la chaine d'amulettes, Documenta et 

Monumenta Orientis Antiqui ἋΣ Etudes 

d'iconographie orientale I, Leyde 1947. 

C. BONNER, KEZTO2 IMA ἌΡ le 

C. BONNER, KEX TOD IMA pry che ys 

Ci οὖς Enis ha OULrscel me RANG Ler {98 ιν yy cole 

1241-1242 with many references to ancient 

authors. 

Hormapolio E> 8 Ced. SBORDONE, pp. Ἐδ- 7). 

F. SBORDONE, Hori Apollonis Hieroglyphica, p. 
17, reters.to Aelian., ΝΑ, Li, 43 for a former 

step in the tradition : "Both species (of the 

hawk) are remarkably addicted to the female 

bird and pursue it after the manner of lovesick 

men and never cease from the pursuit. But 

should the female chance to disappear without 

the male noticing it, he is overcome with grief 

and cries aloud and is like one in the depths 

of woe from love." According to Sbordone, Ares 

stands for the Egyptian Horus, Aphrodite could 
Del Hathor ionsHore- 

Cf. the paper presented by EF. RODEGEM, 
Amulettes, charmes et talismans  africains at 

the Colloque international Sorcellerie, magie, 

croyances populaires en Wallonie et dans les 

régions avoisinantes. Discours et pratiques, 

Liege. 8) 9, 10.,..}11] may 1085, the publicacionsos 
which is announced. 

δα. Ὁ. τὸς ΔΘ. 

Pliny, N.H., XXXVI, 196. Other uses and finding 

Places XXXVI, 197-198; XXXVII, 177. For further 
references and bibliography on the subject see 
the notes of Δ. ROUVERET, Pline 1'Ancien 
Histoire Naturelle, XXXVI, Paris 1981 (Budé), 
Pp. 2462 \.E. de SAINT-DENIS, Pline 1} "Ancien 
Histoire Naturelle, XXXVII, Paris 1972 (Budé), 
pp. 180-181. 
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Damigeron —- Evax 25 (ed. HALLEUX -- SCHAMP, op. 

264). The editors adopted the reading 

“Dispatris" offered by two manuscripts. We may 

wonder whether the meaning of this uncertain 

word is not related with the word 6fccoc 
proposed in Cyranides' description of the 

stone. 

Cf. A. BOUCHE-LECLERCQ, L'astrologie’ grecque, 

Pp. Sho—-Sl4 ye eAS ΤΥ as. i Mknow /*the )obsiidian 

appears as a planet stone dedicated to Saturnus 

only in Arabian and Indian planet lists of more 

recent date, cf. Ἐπ Wi WIRBELAVER, Antike 

Lapidariens. «pa 25. 
NeEGt iste Vavensres Ant hols. νη, Ἐπ τ {θα 8 

PINGREE, Vettii Valentis Antiocheni 

Anthologiarum libri novem, Leipzig Teubner 

1998, e238. 

Vettius Valens, Antholog., Pei 4 eS tedae ΔΒ: 

PINGREE, op. δε Ae BOUCHE = LECLERCO: 
beastrologie grecgue, Ips 436 stated that y the 

astrological tradition almost always acsribes 

perverted love to Saturnus. 

Ae eeBOUCHE—-LECLERCO ΠΡ AStroLlogie grecque | pp. 

Vettius Valens, Antholog.. IV. 20, 10 (ed. Ὁ. 
PINGREE, p. 184). 
Liber Herm. Trism., XXXI (ed. W. GUNDEL, Neue 

astrologische Texte des Hermes  Trismegistos. 

Funde und Forschungen auf dem Gebiet der 

antiken Astronomie und Astrologie, Munchen 1936 

(Hep sihandesneim 1978), ΡΒ 13:2. 
D'Arcy W. THOMPSON, A Glossary of Greek Fishes, 

pe 115. The reading is uncertain and the fish 

is unknown. 

ΒΥ ΝΗ kOe 4O.. ἘΠ de SALINI—DENIS,, Le 
vocabulaire des animaux marins, p. 23 chose for 

OP IOW Co also.) de- “SAINT-DENIS:  Ῥὴ τὴ 

l'Ancien Histoire Naturelle, XXXII, p. 72 and 

9, τ oe Se ΟΌΥΤΕΣ Porssons Ῥ. 60; iF .A-y WOOD, 

Greek fish names, American Journal of Philology 

ΟΝ OED lOO eprerérrea {muddy << "ἃ isea— 

fish, mamed in reference to its slimy or filthy 

appearance." 

Gyan ob 104) 20-1 7). 

D'Arcy W. THOMPSON, A Glossary of Greek Fishes, 

ἘΦ 92 Σ 
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(24) 

(25} 

(26) 

(27) 

(28) 

(29) 
(30) 

(31) 

(32) 
(33) 

(34) 

(35) 
(36) 

(37) 
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Cyfana se 1s 105-5 κεριοτερεὼν ὕκτιος 
᾿Αφροδέτης « ἷ 
Cf. R. STROEMBERG, Griechische Pflanzennamen, 

p. 118: A. CARNOY, Dictionnaire étymologique, 

ΒΕ. Ζ20σ-. 
The influence of the ιχεῦτὸο bude on the 
cosmos also appears in Valerius Flaccus VI, 465 

sq.,  Nonnus, “Dionys.. XXXI1>°5-8; Claudianus; 

Carma). Xl 242267 
Cc. BONNER, Studies in Magical Amulets, p. 42. 

Sy is gems of this type were studied by A. 

DELATTE - Ph. DERCHAIN, Les intailles magiques, 

pp. 239-244. 
C. BONNER, Studies in Magical Amulets, p. 24 

asserted that in some designs Ares 15 present 

merely as a symbol and vehicle of power. He 

refers to BiM. S6112, stone of = the »eritish 

Museum which has on the obverse Ares, on the 

reverse "Apne ἔτεμεν tod ἥπατος τὸν 
xn6vo[y , “Ares has cut the liver pain". 
Damigeron —* Evax XXVIII (ed. HALLEUX —~ SCHAMP; 

py 266) 5 
Pliny, Neos XXXVE lS τορος τυ 

Cf. D.E. EICHHOLZ, Pliny Natural History, X 
(Loeb ed.), p. 247, n. e-g. 

R. HALLEUX -- J. SCHAMP, Les lapidaires grecs, 
peelOvee hes 4 

ΒΝ ΗΧΧΧ ET ose 

Socrates and Dionysius XXIX (ed. HALLEUX - 

SCHAMP, μκ». 167). On this) rather obsctire text 

see K.W. WIRBELAUER, Antike Lapidarien, pp. 35- 

36. The λίθος cxdytoc in XXVIII possibly may 
be assimilated with the Avxvetne . 
Cf. A. BOUCHE —- LECLERCQ, L'astrologie grecque, 
pees i4s 
Rliny, ΝΗ ΧΧΧ ΑΞ Ξ 159: 

Damigeron - Evax XII (ed. HALLEUX — SCHAMP, p. 
249) . 

Attempts of identification by D.E. EICHHOLZ, 
Plinyes Natural sHistorynex s(Loebred..) poem 7 o— 
274; E. de SAINT-DENIS, Pline 1'Ancien Histoire 
naturelle, XXXVII. Paris 1972, pp. 166-167: R. 
HALLEUX - J. SCHAMP, Les lapidaires grecs, p. 
249 and 338; J.M. RIDDLE, Marbode of Rennes' de 
lapidibus, p. 66. 
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(40) 
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(42) 

(43) 
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(52) 
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(54) 
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ΚΤ αν pee Nee rer AXXVEL., 59-61. Attempts of 
identification in D.E. EICHHOLZ, Pliny Natural 

History, X, pp. 206-209; ἘΠ ΑΙ υσ- 
SCHAMP, Les lapidaires grecs, p. 334; J.M. 

RIDDLE, Marbode of Rennes' de lapidibus, p. 35. 

A.A. BARB, Lapis adamas Ξ Der Blutstein, 

Hommages a Marcel Renard I, coll. Latomus 101, 

Brussels 1969, pp. 66-82 sees in the word 
adamas a semitic equivalent for the Greek 
haematites. 

P. CHANTRAINE, Histoire des mots, p. 18 takes 

this for granted. igh FRISK, Griechisches 
etymologisches Worterbuch, I, Heidelberg 1960, 
Pp. 19 was the first to doubt the Greek 
etymology. A.A. BARB, Lapis adamas, pp. 66-82 

definitely rejected it, deriving the word from 

the semitic adamu/'adom, meaning red. 

PHY SNe AKKV LL 957. 
ΝΗ ERC Lal 97: 

See also J.M. RIDDLE, Marbode of Rennes' de 

lapidibus;, pp. 39-36%: for all his descriptions 

of the adamas Marbode relied on Isidore who, in 

turn, was based on Pliny. 

τ Nel. 7 ak Vill pO O:. 

Heswod  Σ lneog..,) 161. 
ΘΕΡΗ τι ῖς{π| 042-6065, (ed. HALLEUX, — SCHAMP.” pp. 
117-118). Cf. A.A. BARB, Lapis adamas, p..81. 

Cyrano. L0F 7O=%7. 

Many manuscripts show the reading ᾿Αφροδίύτην 
making the same mistake as de Mély, e 

ΤΡ ΟΊ ΘΕ, slid, ἘΣ OL 
ἘΠ τ ΡΕΞΑΈΤΕ erextes latins, Ἐ-, 6, 7-8. “The 
corresponding Greek text is to be found in the 

mss. ICOBP (ed. KAIMAKIS). 

Cie LUss sav. poowved τ 
Cf. J. MURR, Die Pflanzenwelt, pp. 78-83. 

Geoponica XI, 17. 
Ἄ ΠΕ Α bon — Ph. DERCHAIN, Les _intailles 

magigues, p. 188. 
(Nese od DEER) “-Ξ Ph. DERCHAIN, Les __intailles 

magigues, pp. 239-244. 

hee OWA ΕΞ Ph. DERCHAIN, Les __intailles 

magiques, Pp. 243, nr. 334. 

Ae DELALTIE, - Ph. DERCHAIN, Les _intailles 

magiques, p. 243, nr. 335. 

C. BONNER, Studies in Magical Amulets, p. 148. 
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{5:70 

(58) 
(59) 

(60) 

(61) 

(62) 

(63) 

(64) 

(65) 

(66) 
(67) 
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C. BONNER, Studies in Magical Amulets, pp. 148-- 

125. be s29t > ΟΖ; 228. PleXl ΑΒΕ ΔΊΣ εἰν ἘΠ: 

DERCHAIN, Les intailles magiques, pp. 217-219. 

Eli nya Nok νον οὐδ. 

E. de SAINT-DENIS, Pline 1'Ancien Histoire 
naturelle, XXXVII, p. 84 maintained the text as 

offered by the manuscript tradition. For him 

the iaspis which resembles the sard is an apart 

Varigty on the other mand DE ob CHHOLZ ΕΗ 

Natural History, X, p. 258 changed the order of 

the text. He interpreted “similis est et 

sardae"' as a supplementary description of the 

so-called "turpentine iaspis". 

Gf. A. BOUCHE-LECLERCO, Li‘ astrologie mgrecgte, 

Pp. 895 92. 
Plutarch, Amatorius, 19, 764 b-d.. Translation 

Ele ENGR eee ie SANDBACH, W.C. HELMBOLD, 
Plutarch's Moralia, IX London, Cambridge Mass. 

(Loeb ed.) 1961, pp. 396-398, save for the 

first sentence where I adopted the reading 
proposed by R. FLACELIERE, Plutarque Oeuvres 

morales X Dialogue sur l'amour, (Budé ed.), 
Paris 1990; pr. 88-ς9. 

On the assimilation Helios—Eros-—Osiris and 

Selene—Aphrodite—Hathor—-Isis see J. HANI, La 
religion égyptienne dans la pensée de 

Plutarque, Paris 1976, pp. 217-224. 

CEL OW. Fy | ROSCHERT) Lexiconm πον 5) Mondgottine 
Coles 55— SiS Ae 

Lactantius 1, 2h. ἫΝ HANI, La_religion 

égyptienne, p. 219, remarks ἰ ΘΙ αὐ- ἢ ΠΥ chem cow 

horns of Isis never have been a symbol for the 

moon crescent. According to him this 

interpretation which can be found in several 

Greek and Latin texts, is a interpretatio 

graeca of Egyptian mythology. 

Cf. A. DELATTE - Ph. DERCHAIN, Les intailles 
magiques, pp. 175-177. 

C. BONNER, Studies in Magical Amulets, p. 41. 
Socrates and Dionysius 39 (ed. HALLEUX — 
SCHAMP, op. 172 When «ποῖα ον Ρ.. 39.) 16 
inscription ’law on fig. 229 of Delatte and 
Derchain corresponds to the advice of Socrates 
and Dionysius who prescribed to engrave άχω 
in the stone as a consecration. 
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(69) 

(70) 

71) 

(72) 

(73) 
(74) 

C75) 

(76) 

C779 

(78) 
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Cf. J. HANI, La religion égyptienne dans la 

pensée de Plutarque, pp. 37-39. 

Cf. H. POSNANSKY, Nemesis und Adrasteia, p. 22 
sq., 39 sq. 

Eeg. Philostratus, Epist. 14; Nonnus, Dion!, 
XV, 292 saqq. 

O. KELLER, Antike Tierwelt, II, pp. 557-558 

referring to Usener in Festschr. Kee Ve 

Weiszacker, Berlin 1893, Preuss. Jahrb. 1905, 
pee 5380: 

Ed. A. LUDWICH, Maximi et Ammonis carminum de 

actionum auspiciis reliquiae. Accedunt Anecdota 

ASerologicaey: Leipzig 1877, ». 121. 

ΡΥ ols. LOLe 9). 

R. du MESNIL du BUISSON, Le sautoir 

d'Atargatis, p. 6 referring to Lucian, De dea 

oyYra 32% 

J.M. RIDDLE, Marbode of Rennes' de  lapidibus, 

p. 64; ΗΝ. HALLEUX -- J. SCHAMP, [165 lapidaires 
Greece, P27 7. 

Attested not only in Cyranides, but also by 

ΕΠ ΝΗ OK Ve lol Damnrgenon == Evax 
XXXVI CEG ee HALLE ——  SCHAMP, (pee 277)e Mich: 

Psellos 18 (ed. de MELY, Les lapidaires, II, p. 

203) Augustinus, Civ: Dei, XXI, -5; Solinus, 
Sieod Prascianus,  rerieg. ,.999> Marbode,- de 
τῆ ὙΧΌΣ. 
AD ΘΕΚΑΤΤΕ =— Ph. DERCHAIN, Les _intailles 
Magiaques, p. 266 ‘fig. 381 : the sun and’ ‘the 

moon both bust—shaped; p. 271 fig. 387 .: the 

moon bust-—shaped, together with a crab 

representing the sign of the Cancer. 

Theophrase, —hastoria Plant. IX, 8, 6. Cf. J. 

MURR, Die Pflanzenwelt, p. 227. 

ΜΗ ROSCHER uextcon., δὲν. Mondgottin, cols 

3136 mentions several Greek authors giving the 

moon an epithet beginning with xpvco-. 
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EPILOGUE 

At the end of the analysis of the amulet 
descriptions in the First Book of Cyranides a few 

conclusions can be uttered. 

de Mély in his rather superficial article Le 
poisson dans 165 pierres gravées, dealing with the 

same subject claimed that the most important element 

in the composition of these amulets doubtlessly was 

the part of the plant, mostly its root, enclosed 

under the stone. In his opinion the medical 

Properties of the plant determinated the entire 

function of the amulet. As we saw in the preceding 

chapters the author of Cyranides indeed was quite 

well acquainted with the medical knowledge of his 

timew ΕΘ ΟἹ “had “the opportunity “of ‘quotinge a 

parallel text from some ancient physician 

Prescribing the same plants for their pharmaceutical 

qualities. On the other hand the plants are not only 

used for their scientificly proved curative virtues. 

Some of them are adopted in function of the rule of 

homeopathy similia similibus curantur, while others 

are connected with a certain divinity. Aphrodite, 

Dionysus and Nemesis appeared to be the most popular 

gods influencing the vegetal reign. 

The other elements however are not less important. 

Some of the birds were likewise adopted for their 

medical properties, although the magical factor in 

popular medicine plays in their case a greater part. 

In this context we remember that parts of animals 

were currently used as materia medica in all kinds 
of recipes of ancient medicine. The examples in 

Cyranides are abundant. Moreover, apart from the 

fact that some of the birds are apparently sacred to 

one of the Greek gods, it is very remarkable that 

most of them seem to be a solar emblem. This solar 

symbolism sometimes can be traced back to Egyptian 
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religion, as for the hawk or the vulture. Quite 

often the bird is a substitute for the legendary 

phoenix, the very sun—-bird ! 

Bearing in mind the syncretic solar religion which 

clearly influenced the amulet descriptions, I am 

very inclined to follow the statement of Anna Roes 

(Birds and Fishes) on the combination of the bird 

and the fish. This pattern occurs not only in the 

text of Cyranides, unknown to her, but also on 

prehistorical painted ware, on Palestinian vases and 

in Greek geometric art. In her view this combination 

represents a sun emblem, the bird being the sun in 

the sky and the fish the sun sunk in the sea. Most 

of the fishes appearing in the amulet descriptions 

indeed do not seem to have a definite function on 

their own. Their magical power is mainly an 

associative one. 

The function of the stones was on all accounts’ the 

most difficult one to explain. Some of them, as the 

gnathios, are completely unknown, others could not 

be identified with any modern mineralogical species. 

Undoubtedly in ancient and mediaeval lapidaria one 

stone could bear different names, which doesn't 

make things easier. The stones said to be sacred to 

a certain divinity are for sure planet stones having 

an astrological significance. This fact appeared 

more clearly in the description of the kestos of 

Aphrodite. As for the others, most of them seemed to 

be adopted in the amulet Principably ΟΣ ΘΒ 
homophonity of their names with one of the other 

elements. 

This leads me to the Leitmotiv dominating all these 

amulet descriptions, I mean verbal magic, verbal 

homeopathy. Looking at the fine specimens of amulets 

preserved, some of them answering quite well to the 

descriptions, one couldn't -possibly understand 

their meaning without going into the complex matter 
of cumulative magic. Indeed each of the elements in 
the composition has its magical y function, τε 
furthermore the combination and the magical link 
between the elements makes the amulet more powerful. 
Now this magical link is in most of the cases a 
verbal one. The alphabet, homonymity and homophonity 
are used as magical functions serving one and the 
same purpose : making people healthy, happy and 
successful. 
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